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The Mishnah cites a dispute (unrelated to Shabbos) about another part of
the pesach service:

RIR 1T 1271 — R’ Yehudah says: After the Kohanim finished throwing the
blood of all the pesach offerings,  niainyna o KPR M7 013 — a Kohen
would fill a cup from the intermingled blood of all the offerings that had ac-
cumulated on the floor a2 Sy nnx P17 1p71 — and throw it once
on the wall of the Altar. In the event that, in the rush to bring the offerings,
the blood of any offering had spilled and had not been thrown on the Altar,!!
it would now be thrown as part of this cup, which contains blood from all
the offerings brought that day.”’  @man % i1 X5 — But the Sages did
not agree with [R’ Yehudah]. Accordmg to the Sages this should not be
done, because the intermingled blood from the floor is not fit for throwing on
the Altar.®

[9] After the blood service was over, they would skin the offerings in order
to remove certain parts, which they would burn on the Altar (as we will

learn in the next Mishnah). So that they could be skinned easily, the offer-

ings were suspended by their hind legs. The Mishnah discusses how this

was done:

"0 191N 7¥13 — How did they hang the offerings and skin them? n15pax

NOTES

4. In which case, that offering would be
invalid, since throwing the blood on the
Altar’s wall (71p™1) is an essential part of
the avodah of any offering.

5. Since blood is a liquid substance, we
assume that in any area in which it is con-
tained, it all mixes together evenly. Thus,
a cup of blood from the floor is assumed
to contain at least a drop of blood from
every animal whose blood spilled there
(Rashi, Zevachim 80a 1321 XnSwa 177).

6. The Sages hold that the blood on
the floor cannot be used to fulfill the
obligation of throwing the blood for the
following reason: The blood that must
be thrown on the Altar is the “lifeblood”
(woi1 o7) of the animal; that is, the
blood that spurts from an animal’s neck
as soon as it is slaughtered. Most of the
“lifeblood” from the pesach offerings was
received in vessels and thrown on the

Altar; consequently, the majority of blood
on the floor is blood that drained from
the animals after the spurting stopped
(n’!,n?ElU 7). This blood is unfit for throw-
ing on the Altar. The Sages therefore ap-
ply the principle of 372 51073, nullification
by the majority, which states that when
two substances are mixed, the majority
substance cancels out the minority one.
Thus, the small amount of “lifeblood”
on the floor is canceled out by the larger
amount of unsuitable blood, and the
blood on the floor is not fit to be thrown
on the Altar.

R’ Yehudah, though, maintains that the
principle of nullification does not apply to
two substances that are alike (i1n2 1n).
Therefore, one type of blood cannot can-
cel out another type of blood. Whatever
“lifeblood” is on the floor thus retains its
identity and can be thrown on the Altar
(Gemara 65b).
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DTy o'ona3a owiap 1 5132 Sw — Iron hooks were affixed in the walls
of the Temple Courtyard and in plllars that stood in the Courtyard,!"!  ymaw
1"0WOHM 1'9in — and on [these hooks], they would hang the offerings and
skin them.  vwoab1 Nibnb Dipn 15 1)WY M 531 — And for anyone who had
no place to hang his offering and skin it (because the hooks were all occupied
by other offerings),”?  ow 11 @p5n 1P NiYpr — there were thin, smooth
sticks of wood there;®  172m qna Sy i9n3 5y N1 — and [a person] would
face his friend and rest one end of a stick on his shoulder and the other end
on his friend’s shoulder, vWbM 151N — and he would hang the offering
from the stick and skin it.

TRIR YR 121 — R’ Eliezer says: nawa nimb Sny awy nyaax — If
the fourteenth of Nissan fell on Shabbos, when the sticks could not be used
because they were muktzeh®  i5n3 Sy i7am 7 Man qn2 Sy i mm
— a person who could not find an available hook would place his hand on
his friend’s shoulder, and his friend would place a hand on his shoulder,
vIDM 191N — and they would hang the offering from their arms and skin
it.l”!

NOTES

(9l
1. A section in the northern side of the
Courtyard was known as “the butchering
area” (D'12vVNT N12), and was where the
offerings were slaughtered and their hide
was removed. That area contained eight
short stone pillars topped with blocks
of wood in which hooks were affixed
(Tamid 3:5). In addition, hooks were af-
fixed to the walls of the Courtyard in that
area (Rashi).
2. Due to the great number of pesach
offerings that were brought, there were
usually not enough hooks for everyone
(Kol HaRemez).
3. The bark was peeled off the sticks to
make them smooth (Rav).

4. Since the sticks were designated to
use for skinning animals, which is an
activity that is normally forbidden on
Shabbos, they were muktzeh and could
not be moved.

The Tanna Kamma, however, holds

that the sticks may be used even on
Shabbos, because muktzeh is only
a Rabbinic restriction of Shabbos,
and Rabbinic restrictions on Shab-
bos activity do not apply in the Temple
(Rav).
5. Two people would face each other
and each would rest his left hand on the
other’s right shoulder; they would sus-
pend the offering from their arms and
use their free right hands to skin it (7os.
Yom Tov).
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[10] MmN Nwxim iyqp — After the offering was skinned, [the owner] tore
open its abdomen and removed its sacrificial parts (the fats and organs

that are burned on the Altar).l"  mamia 123 5y 17"wpm vana 1101 — He put

them in a bowl in order for a Kohen to take and burn them on the Altar.!

When each of the three groups finished making their offerings, everyone
would take the meat of their offering to their place in Jerusalem and would
roast it. The Mishnah describes what was done when Erev Pesach was on
Shabbos, when they could not carry the meat home because of the prohibition
to carry outside on Shabbos:
nanam n'; Tawn miwK1 na Yy — When Erev Pesach was on Shabbos,
the first group left the Courtyard after making their offerings and sat on the
Temple Mount.”!  5ma maw — The second group, after finishing their of-
ferings, left the Courtyard and sat in the cheil.¥  nTniy Mpippa nwrbwm
— And the third group, after finishing their offerings, stood in place in the
Courtyard.”  ymmos nx 15¥1 18y mawn — When it grew dark (and Shab-
bos ended), [all three groups] left and roasted their pesach offerings.

NOTES

[10]
1. Certain fats, the kidneys, the dia-
phragm along with part of the liver,
and when the offering was a sheep, the
fat tail, are all burned on the Altar (see
Leviticus 3:3-4,9). These parts are known
as emurin.

2. The acts of skinning the animal and
removing the sacrificial parts do not
need to be done by a Kohen, and were
usually done by the offering’s owner,
since the Kohanim were occupied with
other parts of the service (Meiri). How-
ever, placing the sacrificial parts on the
Altar must be done by a Kohen (Tos.
Yom Tov).

3. Outside the Temple buildings and
Courtyards. The Temple Mount was sur-
rounded by a wall and was considered a
private domain, in which one is permitted
to carry on Shabbos (Meiri).

4. The cheil was an area that stretched
ten amos from the outer walls of the
Women’s Courtyard. It was surrounded
by a low partition called the soreg (Rav).

5. [While the first two groups were
allowed to sit, the third group, which
remained in the Main Courtyard, had to
remain standing, because no one may sit
down in the Temple Courtyard (except
for the kings from the House of David)
(Tiferes Yisrael).]
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[1] We learned in the previous chapter (Mishnah 8) that the pesach offering
was brought on Erev Pesach even when it fell on Shabbos. However, the
parts of the service that can be done before or after Shabbos may not be
done on Shabbos. This Mishnah lists which parts of the service of the pesach
offering are done on Shabbos and which parts are not done on Shabbos:

naw NX PiT noDa 0127 19X — These are the things in the service of the
pesach offering that override the Shabbos restrictions:!!!  inv'MY — slaugh-
tering it, 7T NP — throwing its blood on the wall of the Altar,?l  mrmm
127p — cleaning of its intestines from waste matter,®’ 1251 7wYpM — and
burning its fats and organs on the Altar./ Since Erev Pesach is the designated
time to do these things, they are done on Erev Pesach even when it is Shabbos.
nawa nx "I IR "M haTm 11‘1"5! 53.& — However, roastlng its meat,
and rinsing its intestines to clean them thoroughly,” do not override the
Shabbos laws, because they can be done after Shabbos ends.
NOTES

(1]
1. That is, even though these things
involve activities usually forbidden on
Shabbos, they are permitted when mak-
ing the pesach offering.

The Sages learn from a Scriptural link
(gezeirah shavah) between the tamid of-
fering and the pesach offering that just as
bringing the tamid overrides the Shab-
bos laws (as stated in Numbers 28:10),
so does bringing the pesach override
the Shabbos laws (Rav; see the next
Mishnah).

2. The pesach must be slaughtered, and
its blood thrown on the Altar, during the
daytime on Erev Pesach. These services
are therefore done at that time even when
it is Shabbos (Rav).

3. The intestines, which are eaten along
with the meat of the offering, are punc-
tured, and the waste matter is removed

from them (Gemara 68a). Even though
cleaning the intestines is not part of the
service of the offering, it is done on Shab-
bos because the intestines will become
putrid if the waste matter remains in
them until nightfall (Rav).

4. Although the sacrificial parts may be
burned after Shabbos, they are burned
on Shabbos because it is preferable to
burn the parts right after the offering is
made. It is so important to do this mitz-
vah at the preferred time that we override
the Shabbos laws to do so (Tos. Yom Tou,
from Gemara 68b).

5. After the waste has been removed, the
intestines must be rinsed to remove any
waste matter still sticking to them. This
can be done after Shabbos ends, because
this small amount of waste matter will not
cause the intestines to spoil even if they
are not rinsed until nightfall (Meiri).
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The Mishnah cites a dispute whether certain preparations for bringing the
pesach may be done on Shabbos:

oInn% yamn inxam 2373 — However, carrying [the offering] through a
public domain (street) to the Temple,® or bringing it from out of the techum
(Shabbos boundary),!”! m‘;;z nomnm — or cutting off its wart to make it
fit to be an offering,’®  nawna nX 1M17 "% — do not override the Shabbos
laws. Since these preparations can be done before Shabbos, they may not be
done on Shabbos.  1'i7 7Rix A1Y5% 131 — But R’ Eliezer says that [these
activities] also override the Shabbos restrictions. According to R’ Eliezer,
just as the service of the pesach may be done on Shabbos, preparations for
bringing the pesach may also be done on Shabbos, even though they could
have been done before Shabbos."!

[2] This Mishnah continues to discuss the dispute between the Tanna

Kamma and R’ Eliezer at the end of the previous Mishnah. R’ Eliezer
attempts to prove his ruling by means of a logical argument:

A1y5x% 1271 MR — R’ Eliezer said:

X1 11 X5m — Can it not be proven

by the following logical argument that carrying an offering through a public

6. Since a person is forbidden to carry
in a public domain (reshus harabim) on
Shabbos, if the animal cannot walk by
itself, he may not carry it to the Temple
through a public domain.

7. A person is forbidden to go on Shab-
bos more than 2,000 amos from where
he was residing when the day began.
This limit is called the techum Shabbos
(Shabbos boundary). It is also forbidden
to bring an animal or object more than
2,000 amos from where its owner was
residing when Shabbos began. Thus, an
animal whose owner had been residing
more than 2,000 amos from Jerusalem
when Shabbos began may not be brought
to the Temple on Shabbos — even if it
walks by itself.

NOTES

8. A wart is one of many blemishes (D)
that invalidates an animal from being
used as an offering (Leviticus 22:22).
Once the wart is removed, the animal
may be used.

9. According to R’ Eliezer, wherever the
Torah allows a mitzvah to override the
prohibitions of Shabbos (for example,
circumcising a baby), not only does
the performance of the mitzvah itself
override Shabbos, but so too do any
preparations needed to make the mitz-
vah possible. (Such preparations are
known as o™'wan.) According to the
Tanna Kamma, preparations that could
have been done before Shabbos do not
override the Shabbos laws (Rav; see
Shabbos 19:1).
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domain, or bringing it from out of the techum, or removing its wart, are per-
mitted on Shabbos?  nawn nx aMiT MIR5N DR XMW VMY OX TR —
For if slaughtering a pesach offering, which is an act that involves a Biblical
melachah, overrides the laws of Shabbos,  nx 1T X5 maw own W 15X
nawin — then should these acts, which involve only Rabbinic decrees,!!! not
surely override the laws of Shabbos for the sake of the pesach?!?!

R’ Yehoshua challenges this argument:

yWwin 1" i5 "X — R’ Yehoshua said to him: 2% 2iv 0i* — The laws of
Yom Tov will show that this is not a valid argument. n;x‘;wg =i\ R Rinkioiniis
— For [the Torah] permitted preparing food on [Yom Tov] with activities that
involve Biblical melachah, = n1aw Diwn i3 1PN — yet [the Sages] forbade
certain activities that involve Rabbinic decrees, even for the sake of food."!
Clearly, the fact that Biblical prohibitions may be lifted does not prove that
Rabbinic decrees are also lifted. Therefore, with regard to the pesach, just be-
cause a Biblical melachah (slaughtering) is permitted, it does not necessarily
NOTES

[2] 2. In fact, R’ Eliezer holds that even
preparations that involve a Biblical

1. Although carrying in a public domain
is usually forbidden on Shabbos on the
Biblical level, carrying a living animal
is forbidden only Rabbinically, because
of the principle of nyy nx Xwi ', a
living creature supports its own welght
(by shifting around to balance itself, thus
lightening the load on the one carrying
it). Because of this principle, carrying
a living creature is not considered “car-
rying” on the Biblical level. Bringing an
animal from outside the techum is also
forbidden only Rabbinically, because
the laws of techum are only Rabbinic in
nature. With regard to cutting off a wart,
the Mishnah refers to a person who does
not use a knife; rather he removes the
wart with his fingers or teeth, which is
forbidden only Rabbinically, because that
is an unusual way of removing a wart
(Rav to Mishnah 1).

prohibition may be done on Shabbos
for the sake of the pesach (see Mish-
nah 1 note 9). His point here is only
to argue that even those who disagree
with him about his general rule should
surely agree that at least these activities
(carrying the animal through a pub-
lic domain, bringing it from out of the
techum, and removing a wart), which
involve only Rabbinic prohibitions,
should be allowed for the sake of the
pesach (Tosafos 68b).

3. On Yom Tov, a person is allowed to
cook food (which involves a Biblical
melachah); however, preparations for
cooking that could have been done be-
fore Yom Tov (for example, bringing food
from outside the techum) are forbidden,
even if they involve only Rabbinic prohi-
bitions (Rav).
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follow that other Rabbinically forbidden activities (such as carrying an animal
through a public domain, bringing it from out of the techum, and removing its
wart) are also permitted.®

R’ Eliezer defends his argument by refuting R’ Yehoshua'’s challenge:

A1y5K 131 19 K — R’ Eliezer said to him:  ywim a1 M — What proof
is this, Yehoshua? mynb nwm mx m — What proof can there be from
an optional activity (eatlng on Yom Tov) to a mitzvah (bringing the pesach
offering)? True, some activities involving Rabbinic decrees are forbidden even
for the sake of preparing food on Yom Tov, but that is because eating on Yom
Tov is only an optional activity. This does not prove that such activities are
forbidden for the sake of bringing the pesach, which is a mitzvah!!
R’ Akiva challenges R’ Eliezer’'s argument from a different law:

XY R2ApY 137 it — R’ Akiva responded to R’ Eliezer and said: X1
min — The law of sprinkling mei chatas (water mixed with the ashes of a
parah adumah) on a person who is tamei® will show that your argument is not
valid. When a person needs to be sprinkled with mei chatas on Erev Pesach,
mxn KXW — then [the sprinkling] is a mitzvah, because it enables him to
become tahorand bring a pesach,”l  maw own X1 — and it involves only
a Rabbinic decree,  nawn nNX YT APX) — and yet it does not override
the laws of Shabbos (i.e., it may not be done on Shabbos even if it is Erev
Pesach).® This shows that we do not override a Rabbinic prohibition even
NOTES

4. Rather, on Shabbos just as on Yom Tov,
preparations that could have been done
the day before may not be done, even if
they involve only Rabbinic decrees.

5. R’ Yehoshua, however, disagrees with
R’ Eliezer and holds that eating on Yom
Tov is a mitzvah and can therefore be
compared to the pesach (Rav).

6. A person who became tamei from
a corpse must go through a seven-day
purification process; spring water mixed
with the ashes of a parah adumah (red
cow) is sprinkled on him on the third and
seventh days (Numbers 19:14-19).

7. The Mishnah refers to a tamei person

whose seventh day of purification fell
on Erev Pesach. Since a person who is
tamei may not take part in a pesach, no
pesach may be brought for him unless he
is sprinkled with mei chatas (Rav).

8. The Rabbis prohibited sprinkling mei
chatas on Shabbos, because doing so “re-
pairs” the person from his state of tumabh,
which resembles the Biblical melachah
of making a repair to a utensil (Rav).

This Tanna holds that a person may
never be sprinkled with mei chatas on
Shabbos, even when it is Erev Pesach
and he cannot bring the pesach unless he
is sprinkled (see note 14).
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for the sake of a mitzvah.  15% 5y mann 5% mnx qx — Therefore, you too
should not be surprised that these preparations for the pesach,® by gxw
nawa nxnm X5 may mwn 1 myn 1w 18 — even though they involve a
mitzvah, and they are prohibited only by Rabbinic decree, will not override
the laws of Shabbos.

R’ Eliezer answers that he disagrees with the basis of R’ Akiva’s challenge:
A1y15K 127 19 R — R’ Eliezer said to [R’ Akiva]: 172X 59y — In regard
to this very law of sprinkling the mei chatasI can make the same logical argu-
ment. In my opinion, sprinkling mei chatas does override the laws of Shabbos
when needed in order to bring a pesach, based on the same argument [ used to
prove that other preparations for the pesach override the laws of Shabbos, as
follows:  nawn nx T aR5N DWwn XMW UMY ox o — If slaughtering
the pesach offermg, which involves a Biblical melachah, overrides the laws
of Shabbos, NAwI NX AW 17 1K NIAY 0w XNW AN — then is it
not logical that sprlnkllng mei chatas, which involves only a Rabbinic decree,
should surely override the laws of Shabbos for the sake of the pesach? You
cannot disprove my argument from the law of sprinkling mei chatas, because
[ disagree with you regarding that very law!

R’ Akiva responds:

N2y 131 15 "y — R’ Akiva said to [R’ Eliezer]:  mibn iXx — Perhaps we
should reverse your argument, and reason as follows:  NWIW 1IN DX N
nawvi nx anT apx maw own — If sprinkling mei chatas, which involves
only a Rabbinic decree, does not override the laws of Shabbos, oy
naw NX TN X5 T i 1ax5n own Xmw — then is it not logical that
slaughtering an animal, which involves a Biblical melachah, should not
override the laws of Shabbos. Why do you use this argument to prove that
sprinkling is permitted on Shabbos? It can just as well be used to prove that
slaughtering is forbidden on Shabbos!!!°!
NOTES
9. Carrying the offering through a pub- techum, and removing a wart.

lic domain, bringing it from out of the 10. R’ Akiva knew that his argument was
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R’ Eliezer refutes this argument:

N2'py "My5x 127 1% mx — R’ Eliezer said to him: Akiva! If you use this
argument to prove that slaughtering the pesach is forbidden on Shabbos,
"1TYina (..012°Yn Pa)” 17in2 2N3Y T npy — you will have uprooted
that which is stated in the Torah (Numbers 9: 2): The Children of Israel shall
malke the pesach offering in its appointed time — from which we learn that the
pesach is brought on the fourteenth of Nissan (its appointed time),  5na 112
nawa 12 — whether it is a weekday or Shabbos.!'!! Since we have a clear
tradition, based on a verse, that the pesach is brought (i.e., slaughtered), on
Shabbos, any argument to prove otherwise must be incorrect.!!?!

R’ Akiva offers a final refutation of R’ Eliezer’s argument by showing that
preparations for the pesach are not the same as its slaughter:
i "mx — [R’ Akiva] said to [R’ Eliezer]:  15x% =yin % xan a7 — My
teacher! Give me an appointed time when these preparations (carrying the
offering through a public domain, bringing it from out of the techum, and
removing its wart) must be done, m;vnw‘; Tyina — just as there is an
appointed time for the offering’s slaughter — and [ will then allow these
preparations to be done on Shabbos. Only services that must be done at a
designated time — like slaughtering the offering, which can be done only
on Erev Pesach — override the laws of Shabbos. These other preparations,
though, have no appointed time and can be done the day before; therefore,
they do not override the laws of Shabbos.!!*!
NOTES

faulty, as R’ Eliezer will respond; R’ Akiva
was merely trying to remind R’ Eliezer
that he himself had once taught that
sprinkling is forbidden on Shabbos; see
the next note.

11. R’ Akiva was aware of this. How-
ever, he had previously learned from R’
Eliezer, who was his teacher, that sprin-
kling mei chatas is forbidden on Shabbos.
R’ Eliezer had forgotten this teaching
and now wished to reason that sprinkling
should be permitted on Shabbos. R’
Akiva thus used this argument — which
is based on the fact that sprinkling is for-
bidden on Shabbos — to subtly remind R’
Eliezer of the law in a respectful manner

[without telling him directly that he had
erred] (Tiferes Yisrael, from Gemara 69a).

12. The Torah uses the same word —
j7yina, in its appointed time — with
regard to the tamid offering (Numbers
28:2). The Sages learn from this that just
as bringing the tamid overrides the Shab-
bos laws (as stated in v. 10 there), so too
does bringing the pesach (Gemara 66a).

13. In conclusion: R’ Eliezer had argued
that if slaughtering the offering, which in-
volves a Biblical melachah, can be done
on Shabbos, then these preparations,
which involve only Rabbinic prohibitions,
should surely be allowed on Shabbos.

R’ Akiva now answers that the
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R’ Akiva summarizes his opinion:

N2py 121 mx 553 — R’ Akiva stated a rule: "woxRw maxbn ba
naw 2yn anivyS — Any work needed for the pesach offering that is pos-
sible to do before Shabbos nawi nX T AR — does not override
the laws of Shabbos.  naw 27yn ANIwyYS WoKR WY nwNw — Slaugh-
tering the offering, which is impossible to do before Shabbos, since it
must be done on Erev Pesach, nawn nx T — overrides the laws of
Shabbos.!*!

[3] In addition to the pesach, another offering, known as the chagigah, was
usually brought on Erev Pesach and eaten that night along with the
pesach.'l This Mishnah states the circumstances in which the chagigah
was brought:
iy manan Xn2n ik — When does [a person] bring a chagigah offering
together with [the pesach offering]? 5ma N2 KW 12 — When [the
pesach] is brought on a weekday (i.e., Erev Pesach is a weekday), 032
— and the pesach is brought in purity (and not by people who are tamei),?!
LyYnRN — and it is too small for its meat to satisfy everyone in the group
bringing it.’! Ideally, eating the meat of the pesach should bring a person to
a feeling of complete satisfaction. Therefore, when there is not enough meat

NOTES

slaughter — which must be done on Erev
Pesach — cannot be compared to these
preparations, which can be done the day
before.

14. The same applies to any other part of
the service that, like the animal’s slaugh-
ter, must be done on Erev Pesach. (See
the previous Mishnah for a list of services
that are done on Shabbos.)

Sprinkling mei chatas, however, is
not done on Shabbos, even when that
is the only day to do it (i.e., when the
seventh day of purification is on Erev
Pesach, which falls on Shabbos), since it
is not part of the actual pesach offering
[but simply allows the person to bring a
pesach] (Rav).

3]

1. This offering was a special chagigah
known as the chagigah of the fourteenth
[of Nissan]; it was brought only under the
circumstances listed in this Mishnah. It
should not be confused with the regular
chagigah offering brought on the three
festivals (see Chagigah 1:2).

2. A pesach is sometimes brought even
by people who are tamei; see note 5.

3. A group may contain a lot of people,
so that each of them receives only a small
piece of meat from the offering. [To fulfill
the basic obligation of eating the pesach,
a person needs to eat only a piece of
meat the size of an olive (a kezayis).]
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from the pesach to fully satisfy everyone in the group, they bring a chagigah
offering to provide extra meat, which they would eat first, so that when they
eat the pesach, they become fully satisfied.
The Mishnah states when a chagigah is not brought:

nawa X3 NXIW a1 — However, when [the pesach] is brought on Shab-
bos (i.e., when Erev Pesach is Shabbos), 1273 — or is large enough
to satisfy everyone in the group,’ xRV — or is brought under condi-
tions of tumah,”  maan iny PX@n '8 — they do not bring a chagigah
along with it. Although the pesach offering is brought on Shabbos and under
certain conditions of tumah, the chagigah may not be brought on Shab-
bos or under any condition of tumah. And it is also brought only when it
is needed to ensure that everyone in the group is completely satisfied from
the pesach.

[4] The Mishnah gives some details of the chagigah offering:

NP3 TR IRYT 1A X2 ann et — The chagigah may be brought from
small livestock or from cattle — oy 191 Dann 9 — “from small live-
stock” means from sheep or from goats; NiapaT @Y 0T 1 — it may
be brought from male or from female animals; 19151 oM w5 nbaxn
1R — it may be eaten for two days and one night after it is offered. That is,
it may be eaten the day it is brought (the 14th of Nissan), the following night,
and the next day (the 15th of Nissan).!!!
NOTES

4. It is brought by a small group, so each
person receives a large amount of meat
(Rav).

5. Under ordinary circumstances, no
offering may be brought or eaten by
people who are tamei. However, a special
dispensation is made for the pesach in a
case when most of the Jewish people or
most of the Kohanim have become tamei
from a corpse. In that case, the pesach
is brought and eaten even though the
people are tamei (see Mishnah 7:4,6).
However, no dispensation is made for
the chagigah, and it may not be brought

unless its owners and the Kohanim bring-
ing it are tahor.

[4]
1. These are the laws that apply to all
ordinary shelamim offerings and there-
fore apply to the chagigah, which is a
shelamim offering.

The pesach offering, however, must
be a male lamb or kid [and may be
eaten only on the night following the
14th of Nissan] (Rav). In addition, the
pesach must be an animal less than a
year old, while the chagigah may be an
adult animal.
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[5] The Mishnah returns to the subject of a pesach offered on Erev Pesach
that falls on Shabbos. As we have learned (Mishnah 5:2), a pesach of-
fering is valid only if it is slaughtered for its own sake. This Mishnah states
the law for a person who slaughters a pesach on Shabbos for the sake of a
different offering:
nawa inwh KX5w junww noen — If a pesach was slaughtered on Shabbos
(i.e., when Erev Pesach was Shabbos) not for its own sake,!!!  mby amn
nxwvn — [the slaughterer]| must bring a chatas offering for this, because he
has desecrated Shabbos.?! The Torah allows the mitzvah of slaughtering the
pesach to override the prohibition of slaughtering an animal on Shabbos. How-
ever, a pesach that was slaughtered not for its own sake is invalid; therefore, its
slaughter does not fulfill the mitzvah of pesach and is a desecration of Shabbos.

The Mishnah now discusses the law for a person who slaughters other of-
ferings on Erev Pesach that is Shabbos with the intention that they should be
a pesach offering:

nos Wb onww omar 53 XY — In regard to all other offerings that [a
person] slaughtered on Shabbos for the sake of a pesach,B! the law is as
follows:  2m N1 1'% oX — If they are the kind of animals that are not fit
to be a pesach offering,¥! he must bring [a chatas], since he has desecrated
Shabbos. 171 1"™N1 oX1 — However, if they are animals that are fit to be a

pesach offering,P! there is a dispute:
says that he must bring a chatas,

[5]
1. It was slaughtered with the intention
that it should be a different type of of-
fering (for example, a shelamim) and not
the pesach.

2. Someone who desecrates Shabbos
unintentionally must atone for his sin by
bringing a chatas offering (Kereisos 2a).
The Mishnah refers to a person who did
this unintentionally — for example, he

nXVA 2R NYHX 121 — R’ Eliezer

7viD Yywim 127 — but R’ Yehoshua
NOTES

thought it was permitted to slaughter a
pesach not for its own sake on Shabbos
(Rav).

3. For example, he slaughtered a shela-
mim offering for the sake of a pesach.

4. For example, a calf or a female sheep.
A pesach must be a male lamb or kid less
than one year old (Exodus 12:5).

5. That is, a male lamb or kid less than
one year old.
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exempts him from a chatas. Since the animal was the same type as the
pesach, it is assumed that he slaughtered it by mistake in his hurry to bring the
pesach, forgetting that it was a different offering. According to R’ Yehoshua,
when a person commits a sin through an error made while he was trying to do
a mitzvah, he is exempt from a chatas.!!

R’ Eliezer tries to prove his ruling by a logical argument:
A1y5x% 131 mx — R’ Eliezer said:  1nw% 7nn Ximw nopa ox m — Now, in
the case of the pesach, which one is permltted to slaughter on Shabbos for
its own sake, 21 iYW nX MWW — nevertheless, if [a person] changed
its designation (i.e., if he slaughtered it not for its own sake), he must bring
[a chatas];!"! 119\;7‘_7 T™MIOX W 2T — then in the case of other offerings,
which we are forbidden to slaughter on Shabbos even for their own sake,
20 NRMY T INK Y NR mwwas — if a person changes their designation
and slaughters them not for their own sake, should he not surely have to
bring [a chatas]?®!

R’ Yehoshua responds that these two cases cannot be compared:
X5 ywim 127 15 MK — R’ Yehoshua said to him: No! That is not a valid
NOTES
6. This is known as im¥n 1272 nyiv, one

However, if a person slaughters an

who errs in the matter of a mitzvah. R’
Yehoshua maintains that if, while preoc-
cupied in trying to do a mitzvah, a person
errs and does a sin that would usually
make him liable to a chatas, he is exempt
from the chatas — provided that he ac-
complishes a mitzvah of some sort. Here,
the person was preoccupied with trying
to do the mitzvah of bringing the pesach,
and while doing so he mistakenly slaugh-
tered a different offering, thereby violat-
ing Shabbos. Even so, he performed
a mitzvah, since that other offering is a
valid offering (just not a valid pesach of-
fering). [As we learned in Mishnah 5:4,
most other offerings slaughtered for the
sake of a pesach are valid.] Accordingly,
he is exempt from a chatas. R’ Eliezer,
though, does not accept R’ Yehoshua’s
rule, and he therefore maintains that this
person must bring a chatas just as for any
violation of Shabbos (Rav).

animal that is unfit to be a pesach,
all agree that he must bring a chatas.
Since he could not have simply mis-
taken that animal for a pesach, his
transgression is not an error made be-
cause he was preoccupied with a mitz-
vah [but simply an ordinary mistake]
(Rav).

7. As we learned in the beginning of the
Mishnah.

8. In essence, R’ Eliezer argues as fol-
lows: A pesach may be slaughtered on
Shabbos, yet a person who slaughters
it with improper intentions must bring a
chatas. Surely, then, if a person slaugh-
ters an offering that he was not permit-
ted to slaughter on Shabbos, he should
be required to bring a chatas no matter
his intention — an improper inten-
tion should not make things better for
him!
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argument.  7IOX 1279 MWW MPBA NN oX — For if you say that a person
must bring a chatas for slaughtermg a pesach on Shabbos not for its own
sake, that is only because he intended to change it to something forbidden
on Shabbos; that is, he slaughtered it for the sake of an ordinary offering,
which may not be slaughtered on Shabbos.  =nnz 1275 WY o212 KRN
— Will you say the same for other offerings, which he intended to change to
something permitted on Shabbos (i.e., to a pesach)? Since it is permitted to
slaughter the pesach on Shabbos, a person who slaughters another offering
for the sake of a pesach has erred while trying to do a mitzvah (bringing a
pesach). For this reason he is exempt from a chatas. No argument can be
made from slaughtering a pesach not for its own sake, because in that case,
he has not erred while trying to do a mitzvah!®!

R’ Eliezer refutes R’ Yehoshua from another law:

A1y75% 121 19 x — R’ Eliezer said to him:  ama1 712y ™My — The law of
communal offermgs“ol will prove that even a person who errs while trying to
do a mitzvah must bring a chatas.  1RwW% 1™nn 17w — For [communal offer-
ings] (such as the daily tamid offerings and the Shabbos mussaf offerings) are
allowed to be slaughtered on Shabbos for their own sake;!'!! w5 vmiwm
am — nevertheless, a person who slaughters a different offering on Shabbos
for the sake of one of these communal offerings!!'? must bring [a chatas] —
even though he has erred while trying to do a mitzvah. Clearly, a sin done
while trying to do a mitzvah is not exempted from a chatas.

R’ Yehoshua answers:
X5 ywim 1217 15 mx — R’ Yehoshua said to him: No! That does not prove
your argument.  [12¥p 119 W May ™MmnK2 nnR ok — For if you say
NOTES

9. Since he slaughtered it with the in-
tention of bringing an offering that he is
forbidden to bring, he was not trying to
do a mitzvah.

10. [Although the term 1™mMmxX usually re-
fers to the sacrificial parts that are burnt
on the Altar,] here it refers to communal
offerings, which the Torah said (1K) to
offer on Shabbos (Rav).

11. The Torah says explicitly that the
daily tamid is offered even on Shabbos,
and that a mussaf offering be brought on
Shabbos (Bamidbar 28:9-10).

12. For example, he slaughters a shela-
mim offering for the sake of the Shabbos
mussaf offering.

[This applies every Shabbos of the year
and not only Erev Pesach.]
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that a person must offer a chatas for the sin of bringing other offerings for
the sake of communal offerings, that is only because [the communal of-
ferings] have a set amount. A limited number of communal offerings are
brought every Shabbos, and once those have been slaughtered, everyone
knows that no more offerings may be slaughtered that day. If a person then
slaughters another offering for the sake of a communal offering, that is not
an error made while preoccupied with a mitzvah, but simply an ordinary
mistake. maxp i5 1'XW no2a 7nXn — But will you say the same for the
pesach offering, which has no set amount? Since a very great number of
pesach offerings are brought on Erev Pesach, everyone is preoccupied with
their slaughter and it is easy to make an error and slaughter a different of-
fering, thinking it is a pesach offering. Therefore, a person who does so has
made an error while trying to do a mitzvah, and he does not have to bring
a chatas.

This concludes the debate between R’ Eliezer and R’ Yehoshua. Both

agreed, however, that a person who slaughters any other offering on Shabbos
for the sake of a communal offering must bring a chatas. The Mishnah cites a
different opinion:
TRIN 71RN 1271 — R’ Meir says: 710D M2y MK awb vaiwa g8 — Even a
person who slaughters other offerings on Shabbos for the sake of communal
offerings is exempt from a chatas, because even in such a case, he is consid-
ered to have erred while trying to do a mitzvah.!3!

[6] Besides slaughtering the offering not for its own sake, there are several
other improper intentions that can invalidate a pesach, as we learned
in Mishnah 5:3. This Mishnah states the law for a person who slaughters a
pesach on Shabbos with one of those intentions:
1521x5 X5W jvnw — If [a person] slaughtered [a pesach] on Shabbos with the
intention that it be for those who are not able to eat it,/!  1mm%5 x5w1 — or
NOTES
13. R’ Meir agrees with R’ Yehoshua that considered to have erred while preoccu-
one who errs while trying to do a mitz- pied with a mitzvah (see Rashi 72b).
vah is exempt. Moreover, R’ Meir holds
that even though a person cannot easily [6]

confuse a different offering for a com- 1. For example, people too sick or weak
munal offering, one who does so is still to eat it.
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people or tamei people, 2m — he must brlng [a chatas], because such a
pesach is not valid,’” and he has therefore desecrated Shabbos by slaughter-
ing it.l”!

152185 X5W1 152ik5 — However, if he slaughtered it for those who are able
to eat it and for those not able to eat it, 115 X5w a5 — or for those
registered for it and those not registered for it, 1"7‘117'71 1"%1m5 — or for
circumcised people and uncircumcised people, oIxnL51 BMITYS — or
for tamei people and tahor people,  =™V® — he is exempt from a chatas,
because in these cases, the pesach is valid and its slaughter overrides the laws

of Shabbos.

The Mishnah discusses one who slaughters other kinds of invalid pesach
offerings on Shabbos:

2 o Sya xynn jvnw — If he slaughtered it and it was found to be blem-
ished and unfit to be an offering,!*! he must bring [a chatas].  NX¥nn jvnw
7LD NP2 197V — However, if he slaughtered it and it was found to be a
terelfah from a hidden defect, he is exempt from a chatas, even though the
offering is invalid.?! Since it was impossible to discover this defect before the
animal was slaughtered, his sin was unavoidable, and he is exempt from a
chatas.l®!
NOTES
for example, it had a hole in its lung

2. As we learned in Mishnah 5:3.

3. As in the previous Mishnah, the Mish-
nah refers to a person who sinned unin-
tentionally (for example, he did not know
that it was forbidden to slaughter a pesach
on Shabbos with such an intention).

4. It had one of the many blemishes (om)
that invalidate an animal from being used
as an offering (see Leviticus 22:17-24).
Although these blemishes are all on the
outside of the animal, this one was not
noticed until after the slaughter.

5. A tereifah is an animal with certain
fatal wounds or defects; it may not be
eaten, nor may it be brought as an of-
fering (Menachos 5b). This animal had
such a defect, but one that could not
be seen until the animal was cut open;

(Rambam Commentary).

6. A person brings a chatas only when he
sins 2)iw3a, unintentionally, which means
that he did not know (or forgot) that the
act he was doing was forbidden. When a
person sins D)iX3, unavoidably, that is,
due to circumstances beyond his control,
he is exempt from a chatas. If a person
slaughters a pesach that is later found to
have a defect inside its body, he could
have done nothing to prevent the sin, and
so he is exempt from a chatas. When the
animal has a blemish outside its body, he
could (and should) have checked it be-
forehand. His sin, though unintentional,
was not unavoidable. He must therefore
bring a chatas to atone for it (Rav).
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A pesach is valid only if it has at least one owner (i.e., a person registered to

it) who is able to eat it. The Mishnah states the law for a person who slaughters
a pesach that has no owner on Shabbos:
o7 NX D5yan 1YWY y1in jvnw — If he slaughtered [a pesach] and then
found out that all the offering’s owners had withdrawn their registration from
it before the slaughter,/’!  1NpVIY iINX INRY iIX — or that [the owners] had
died or became tamei before the slaughter, and the offering is therefore invalid
(since there is no one to eat it),  NMIW12a LAWY 1D MLL — [the slaughterer]
is exempt from a chatas, because he slaughtered it with permission. Since he
did not know that the offering no longer had valid owners, his sin was unavoid-
able and he is exempt from a chatas.®!

NOTES

7. As long as a pesach has not yet been
slaughtered, the people registered for
it may withdraw their registration and
register for a different offering (Mishnah
8:3).

8. The Sages did not require a person

who slaughters a pesach to investigate
whether its ownership is still valid; there-
fore, if the ownership changed and be-
came invalid, the slaughterer is consid-
ered to have sinned due to circumstances
beyond his control (Rav).
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[1] The Torah states: You shall not eat [the pesach] partially roasted or
cooked in water; only roasted over fire (Exodus 12:9), which teaches that
the meat of the pesach offering must be roasted over fire, and not cooked in
any other way. The Mishnah discusses how it was roasted:
oD NX oIy T¥3 — How do we roast the pesach? 5w mpw 1R1n
117 — We bring a spit made of pomegranate wood, which does not give off
moisture,l'l  iN21p1 N1 7Y 1M1 7inn ianin — and push it completely through
the body of the animal, from its mouth to the opening in its back.  1nin
12in% 1yn 13 nX1 Y73 nX — He then puts its legs and intestines (which
were removed from the animal after it was slaughtered)®® inside the cavity of
its body, so that they will be roasted along with the animal. 101 137 MaT
"57531 — This is the opinion of R’ Yose HaGlili.  =nix X2'py 1271 — But R’
Akiva says: 11 Xa1 Dwa 1 — This is also like cooking. If the legs and
intestines are placed inside the animal, it appears as though they are being
cooked inside a pot and not roasted directly over the fire. ¥ 5N KX
i — Rather, we hang the legs and intestines directly on the spit outside [the
animal], so that they face the fire.

[2] X520x7 Sy 851 mpwn Sy X5 nooa nx Phivy pr — We may not roast
the pesach on a metal spit or on a metal grill, because the meat will be

roasted by the heat of the metal and not directly by the fire.!!!

NOTES

(1]

1. Since a pesach must be fire-roasted,
we must ensure that it is not roasted with
any water, which would be considered
“cooking.” Most types of wood give off
some moisture when heated, and if used
as a spit, the moisture might mix with the
pesach and cause part of it to be “cooked”
and not roasted. Therefore, they used
pomegranate wood, which does not give

off any moisture [A wooden spit must be
used, not a metal one, as we will learn in
the next Mishnah.] (Rav).

2. The legs were cut off at the knees; the
intestines had been removed earlier to be
cleaned from waste matter (see Mishnah
6:1).

[2]

1. Not only must the pesach be roasted,
but it must be wx "5y, roasted over fire,
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The Gemara (75a) teaches that the Mishnah is missing the following clause,
which must be inserted:!

However, one may place the wooden spit that holds the pesach on a grill
that has large gaps between its rods, because the gaps allow the meat to be
roasted directly by the fire;®!  piTy¥ 127 "X — as R’ Tzadok said:  ipyn
172y 1205 MmN Sx501 1373 — It once happened that Rabban Gamliel said
to Tavi, his slave, x530x7 Sy noza nx 15 nY¥1 XY — “Go out and roast
the pesach for us on a grlll that has large gaps between its rods.”

The spit with the pesach was suspended inside an earthenware oven, and
a fire was kindled beneath it on the oven floor.! The Mishnah discusses some
laws that apply while it is roasting:

m1n 5w o713 vai — If [the meat] touched the hot earthenware wall of the
oven, inipn nNX §9p? — he must peel off the place on the meat that touched
the oven, because that meat was roasted by the heat of the earthenware and
not directly by the fire.?!  mby 21m oama by 1avm qui — If some juice
from the pesach dripped onto the hot earthenware, and then splattered back
and was absorbed by the meat, it is not enough to just peel that spot; rather,
inipn nx 5V — he must remove from the meat the place that absorbed the
juice.’®! Since that juice touched the earthenware and became cooked by its
heat, it may not be eaten; since it was then reabsorbed by the meat, the meat
may not be eaten. Therefore, he must remove the whole section of meat in
NOTES

and not roasted by any other means.
Since metal, unlike wood, conducts heat,
if a metal spit or tray is used, the meat
will be roasted by the heat of the metal
and not directly by the fire (Rambam
Commentary).

2. Without this clause, the statement of
R’ Tzadok that follows would contradict
the law just stated — that a grill may not
be used; and a Mishnah never cites an
incident to contradict a ruling, only to
support one.

3. One may use a grill made of parallel
metal rods, with large gaps between the
rods. He may place the ends of the spit

on the rods of the grill, so that the meat
rests in a gap between the rods and does
not touch the metal (Rashi 75a).

4. Rambam, Hilchos Korban Pesach 8:10.
[Ovens in Mishnaic times were usually
made of earthenware.]

5. He must remove the top layer of the
part that actually touched the oven wall
(Rav). The piece that is removed may
not be eaten. [“Peeling” in this context
means to slice off the thinnest layer pos-
sible from the surface of the meat that
touched the wall.]

6. “Removal” in this context means to cut
off a piece the thickness of a finger.
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which it was absorbed.”?  n%oa Sy 12V QUi — If juice from the pesach
dripped onto hot flour that was in the oven,  inipn NX ynp? — he must
remove a handful of flour from the place that the juice touched. The juice was
cooked by the heat of the flour and may not be eaten; consequently, the flour
in which the juice is absorbed also becomes forbidden and must be removed.!®!

[3] Although no water may be used in the roasting of the pesach, a small
amount of oil or fruit juice may be smeared on it (Mishnah 2:8). This
Mishnah discusses the law if certain types of oils are used:
TN w2 10v — If a person smears [a pesach] with oil that is terumah,!"!
HLJ;N"’ onT nan oX — then if a group of Kohanim is registered for that
pesach, they may eat it, since Kohanim may eat terumah. ‘715"3'&;77 ax — If
it was a group of Yisraelim (who may not eat terumah), the law is as follows:
umrT Xt aR — If [the pesach] is still raw, he should rinse it off. Raw meat
does not absorb oil, and rinsing the meat will remove the oil on its surface.
iy nX §9p1 X1 15y oX) — However, if he smeared the oil on the meat after
it was already roasted, he should peel off the outer layer of meat, because
roasted meat is absorbent, and the outer layer of the meat absorbed the oil.?
Ny wyn ‘Dty' w3 199 — If he smeared it with oil that is maaser sheni,”
NOTES

7. Here, it is not enough to simply peel
off a thin layer; the hot juice gets more
deeply absorbed into the meat. He must
therefore cut out the meat as far down
as the hot juice penetrates — a piece the
thickness of a finger (Rav).

8. Here, we assume that the forbidden
juice penetrated a handful of flour, which
is a larger amount than the thickness of
a finger that is removed in the previous
case (Meleches Shlomo).

The meat and flour that is removed in
these cases must be burned, in keeping
with the laws that apply to offerings that
become invalid.

3]

1. Terumah is the portion separated from

produce grown in Eretz Yisrael and given
to a Kohen. It may be eaten only by a
Kohen and the members of his household
(see Mishnah 2:5 note 5).

2. However, if it was roasted while the oil
was on it, the oil would penetrate more
deeply into the meat, and the whole
piece of meat would become disqualified
(Tosafos 76a).

3. Maaser sheni (second tithe) is one of
the portions that must be separated from
produce of Eretz Yisrael. It must be eaten
in Jerusalem. If the owner lives far from
Jerusalem and is unable to bring the pro-
duce there, he exchanges it for money,
which he takes to Jerusalem and uses to
buy food to be eaten there (see Mishnah
2:5 note 6).
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man 12 Sy o7 uwyr X5 — he may not charge the value of the oil*! to the
people in the group, n?'?\p'ﬁ": NW wyn 11718 P'RY — because we may not
redeem (i.e., sell) maaser sheni in Jerusalem.?!

[4] The next six Mishnahs discuss the subject of tumah as it relates to the

pesach offering. As a rule, no offering may be brought or eaten by people
who are tamei.l'l However, in the event that most of the Jewish people or all
the Kohanim are tamei from a corpse, an exception is made and the pesach,
as well as many communal offerings, may nevertheless be brought. This
Mishnah lists some communal offerings to which this law applies and states
how they differ from the pesach:

TINNALI P9IRI 1IIX] TINHRLA 1IR3 OM2T YR — The following five things may
be brought in a state of tumah, when most people are tameifrom a corpse, but
they are not eaten in a state of tumah:?! 1y — the omer offering of the
sixteenth day of Nissan;®!  aon%a vt — the Two Loaves that are brought
on Shavuos;¥  owuea on9 — the lechem hapanim that are placed in the
NOTES

4. Literally, he may not make it into
money.

5. Although maaser sheni may be re-
deemed for money to take to Jerusalem
(see note 3), it may not be redeemed for
money or sold once it is in Jerusalem.
Since the pesach must be roasted (and
eaten) in Jerusalem, one may not charge
the people for the value of the maasersheni
oil, because that is in effect selling the oil.
(4]

1. Therefore, a person who is tamei on
Erev Pesach may not bring the pesach.
However, he is given a second opportu-
nity to bring it on the 14th of lyar (Pesach
Sheni), as we will learn in Mishnah 6.

2. Even when they are brought in tumah,
their meat may not be eaten in tumah.
Rather, after their service is completed,
their meat is burned, which is what must
be done to offerings that become tamei
(Rambam, Hilchos Bi’as HaMikdash4:11).

3. The omer is a communal minchah
offering that consists of an omer (a mea-
sure equal to 43% eggs) of barley flour
that is brought on the 16th of Nissan (the
second day of Pesach). This permits the
grain from the new crop of that year to be
eaten (Leviticus 23:9-14).

4. Two loaves of bread made from wheat
flour are brought on Shavuos, along with
two sheep as shelamim offerings and
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Sanctuary every Shabbos;® M3y mb5w 1man — the communal shelamim
offerings that are brought on Shavuos;!®  owin wixy ™Mwirs — and the
goats that are brought as a chatas offering on Rosh Chodesh. Although these
offerings may be brought in a state of tumah, they may not be eaten.”!

The Mishnah contrasts these offerings with the pesach:

XNva 5ax) MIXNLA Xaw nopd — However, a pesach that is brought in a
state of tumah may also be eaten in a state of tumah, X% inbnnn 82 Xbw
n91aK5 — because it is brought in the first place only to be eaten. Since the
main purpose of the pesach is [not to atone but] to be eaten on the first night
of Pesach, if it must be brought in tumah (when most people are tamei from a
corpse), it may also be eaten.!

NOTES

several other offerings. The loaves are
not brought to the Altar, but are waved
together with the sheep and are then
eaten by the Kohanim (Leviticus 23:16-
20). When they are brought in tumah, the
loaves are waved but are not eaten.

5. Every Shabbos, twelve loaves, known
as lechem hapanim (panim breads),
are placed on the Table (Shulchan) in
the Temple Sanctuary, along with two
spoonfuls of levonah (frankincense).
They remain on the Table until the next
Shabbos, when twelve fresh loaves and
two new spoonfuls of levonah are placed
on the Table; the old levonah is burnt on
the Altar and the old loaves (which mi-
raculously remained fresh) are eaten by
the Kohanim (Leviticus 24:5-9). If they
are brought in tumah, when fresh loaves
and levonah are placed on the Table, the
old levonah is burnt on the Altar, but the
old loaves may not be eaten.

6. See note 4. The same applies to the
communal chatas offerings that are
brought on the festivals.

7. Although parts of these offerings are
usually eaten, the dispensation to bring

the offering in a state of tumah allows us
only to fulfill the obligation of bringing the
offering [which is accomplished when its
blood is thrown on the Altar; eating the
meat of the offering, though a mitzvah, is
not essential to the validity of the offering
and does not override the laws of tumah]
(Rav).

In fact, all communal offerings that
must be brought at a designated time
(such as the daily tamid offerings and the
mussaf offerings for Shabbos and Yom
Tov) may be brought in tumah if most
of the people or the Kohanim are tamei.
The Mishnah lists these five because
these are the only communal offerings
that are eaten [and the Mishnah wishes to
contrast them with the pesach] (Rambam
Commentary).

8. When teaching the laws of the pesach,
the Torah states (Exodus 12:4): Everyone
according to what he eats, which implies
that the pesach is brought for the pur-
pose of being eaten. Therefore, when the
Torah allowed the pesach to be brought in
a state of tumah, its intention was that the
pesach be eaten in that state (Rav).
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[5] The following Mishnah discusses a case in which most of the people are
tahor, so that it is forbidden to bring the pesach in tumah. However, one
pesach became tamei before its blood was thrown on the Altar to complete
its essential service.ll In such a case, the part of the offering that became
tamei may not be brought on the Altar or eaten. The Mishnah discusses
whether the blood service may be completed. Here too the Mishnah dif-
ferentiates between a pesach and other offerings:
onp 2?1713'! nwan Xnvil —If, after a pesach was slaughtered, its meat became
tamei, but its fats and other sacrificial parts (which are to be burnt on the
Altar)? remain tahor,” 077 NN PIiT 12X — one may not throw the blood on
the Altar. Since the main purpose of a pesach is to be eaten,!*! its blood may be
thrown on the Altar only when that purpose can be accomplished. Therefore,
when the meat is tamei and will not be able to be eaten, its blood may not be
thrown on the Altar.?! oy "ram :‘;nrj Xnwl — However, if the fats and
other sacrificial parts became tamei but the meat remains tahor, nx pait
0711 — one throws the blood on the Altar. Since the meat will be able to be
eaten, the service is completed.!®!

The Mishnah states the law for other offerings:

12 i1X Pw1pna — However, for all other sacred offerings, [the law] is not the
same; DOTI NN pit 0 A5 wan Xpvaw 11 Sy nr XX — rather, even if
the meat became tamei and the fats and other sacrificial parts remain tahor,
one throws the blood on the Altar. He then offers the sacrificial parts on the
Altar, while the tamei meat is burned and not eaten. Since for other offerings,
NOTES

[5]

1. The most essential part of any animal
offering is throwing its blood on the wall
of the Altar. Once the blood is thrown,
the offering is valid even if the sacrifi-
cial parts are not burnt on the Altar. See
Mishnah 5:2 note 2.

2. See Mishnah 5:10 note 1.

3. Literally, the fats exist.

The sacrificial parts were removed
from the animal before the blood had
been thrown. The meat then became
tamei, which did not affect the sacri-
ficial parts, since they were no longer

attached to the animal (Tiferes Yisrael).

4. As we learned in the previous Mishnah
(see note 8 there).

5. Since the blood is not thrown, the of-
fering is never completed, and this animal
becomes a disqualified offering. It must
therefore be burned in the place where
disqualified offerings are destroyed.

6. The sacrificial parts that became tamei
may not be offered on the Altar, and are
burned instead in the place where dis-
qualified offerings are destroyed. How-
ever, the offering has been validated and
the meat may therefore be eaten.
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eating the meat is not the offering’s main purpose, the service may be done
even if the meat will not be able to be eaten.!”

[6] The Mishnah now returns to the subject of a pesach brought in tumah.
The Mishnah explains when it may be brought in that state and when it
may not:

137 iR Sapa Xnwa — If the whole community of Jews,!! or most of [the
community], became tamei with corpse tumah, and were not able to become
tahor before Erev Pesach,”  mminv Sapm oixnv ongan »w iX — or
if the Kohanim were tamei, even though the members of the community
were tahor,  nXnLA My — [the pesach] is brought in a state of tumah.!
Sapn vy XVl — However, if only a minority of the community became
tamei, TWRAT DR Py inva — the people who are tahor make the
first Pesach, i.e., they bring their pesach offerings on the fourteenth of Nissan
(Erev Pesach), mwn nx Pwiy pXnvm — and the people who are tamei
make the second Pesach, i.e., they bring their offerings on the fourteenth of
lyar (Pesach Sheni), when the Torah provided a second opportunity to bring
the pesach for people who are unable to bring it on Erev Pesach.!!

[7] The Mishnah now discusses a case where most of the people are tahor

and therefore no pesach may be brought in a state of tumah. Neverthe-
less, even in this case pesachim brought in a state of tumah may sometimes
NOTES

7. Thus, with other offerings, whether the
meat became tamei and the fats did not,
or the fats became tamei but the meat did
not, the blood may be thrown to validate
the offering. However, if both the meat
and the fats became tamei, the blood
may not be thrown even in the case of
other offerings (Tos. R’ Akiva).

[6]

1. “Community” in this context refers to
the Jews gathered at the Temple to bring
the pesach (Gemara 94b).

2. The Mishnah refers only to tumah
from a corpse, for that is the only form
of tumah that can be overridden to bring
the pesach. The pesach does not override

any other type of tumah, even if the
whole community is tamei from it (Rav).

3. In such a case, even those who are
tahor need not be careful about avoiding
tumah (Rav).

When the Torah states that a person
who is tamei on Erev Pesach may not
bring the pesach, it uses a singular ex-
pression, which implies that this law
applies only to individuals. If, however,
the community as a whole is tamei, they
may bring the pesach in tumah (Rav to
Mishnah 4).

4. Either because they were tamei or be-
cause they were too far from the Temple;
see Numbers 9:9-11. The laws of Pesach
Sheni will be discussed in Mishnah 9:1-3.
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be valid. This is on account of the tzitz (a gold plate worn by the Kohen
Gadol), which has the power to make some disqualified offerings acceptable
(after the fact).

The tzitzwas a gold plate engraved with the words ‘112 wWp (Holy to Hashem)
that the Kohen Gadol wore on his forehead. The Torah states that the tzitz
causes certain kinds of improperly brought offerings to find favor before God.
This means in effect that, in certain cases, the influence of the tzitz causes offer-
ings that were brought in a state of tumah to be valid.!'l The Mishnah will explain
when the {zitz causes a pesach that was brought in a state of tumah to be valid:
Nnb XY Y711 72 "0X) in7 panw nosn —If a pesach’s blood was thrown on
the Altar, and it then became known that [the offering] was tamei, Yyxn
n¥m — the tzitz causes it to be accepted and be valid.”? X guan xnwv)
i1¥7n yxi1 — However, if after the blood was thrown it became known that the
owner’s body had been tamei,? the tzitz does not cause [the offering] to be
accepted and it is invalid. The tzitz can validate offerings that are themselves

tameli, but it cannot validate an owner who is unfit to bring the offering.  m9n
MnXW — This is because [the Sages] said:  nod iy 1M1 — Regarding
the offerings of a nazir! and [a person] who is making a pesach, ywn

077 NXNY Sy ¥y — the tzitz causes them to be accepted in a case when
NOTES

[7] tamei, though, it may not be eaten (Tos.
1. The Torah states (Exodus 28:38): [The Yom Tov).

tzitz] shall be on Aaron’s forehead so that
Aaron shall bring forgiveness for a sin
regarding the sacred offerings ... to bring
them favor before Hashem. The Gemara
(Zevachim 23a) interprets a sin regarding
the sacred offerings to refer to the sin of
bringing an offering in a state of tumah.
Although it is forbidden to bring such an
offering, in certain cases, the (zitz brings
forgiveness for the sin and causes the
offering to be accepted after the fact.

2. Thus, the owner has fulfilled his obliga-
tion to bring a pesach (Rav). If the meat is

3. He was therefore not eligible to bring the
pesach offering; rather, he was supposed
to wait and bring the “second pesach” a
month later [see Mishnah 6] (Rav).

4. A nazir is a person who has taken a
vow of nezirus, which prohibits him for a
certain period of time from drinking wine,
eating grapes, cutting his hair, and becom-
ing tamei from a corpse. When this period
is over, he goes through a completion
process in which he shaves his hair and
brings certain offerings (Numbers 6:1-
21). The Mishnah refers to those offerings.
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there is tumah of the offering’s blood, A NXNY Sy Y70 yxa X — but
the tzitz does not cause them to be accepted in a case when there is tumah
of the owner’s body.?!
The Mishnah states an exception to the above rule:

TI¥7N Y DINND NXRY XLl — However, if after the blood was thrown it
became known that [the owner] had become tamei with a tumah of the
depths (tumah that results from a source that no one had known about),® the
tzitz does cause the offering to be accepted. In this case, Halachah LeMoshe
MiSinail teaches that the offering is valid.®!

[8] Any offering or part of an offering that becomes tamei must be burned
off the Altar. This Mishnah discusses where a pesach that became tamei

is burned:

127 IR n5w Xnwa — If a whole [pesach] or most of [a pesach] became tamei,

YR WYR AN v;;‘? inix 107w — they burn it before the Birah!!! with

NOTES

5. If a naziris tamei, he cannot bring the
offerings to end his nezirus; rather, he
must perform a purification process and
observe the whole period of nezirus from
the beginning. Therefore, if he is tamei,
his offerings are not valid (Rav, Tos. Yom
Tov).

The Mishnah mentions only these two
cases — nazir and pesach — because
these are the only offerings that are
invalid if their owner is tamei (Rashi,
Zevachim 23a).

6. Tumah of the depths refers to any
source of corpse-tumah that no person
had previously known about and was
thus as concealed and unknown as if it
were in the depths of the earth [for ex-
ample, a corpse was discovered under
one’s house] (Rambam Commentary).

7. An Oral Law that was taught to Moses
at Mount Sinai but not alluded to in Scrip-
ture, and then passed down through the
generations.

8. That is, if a pesach offering or nazir's

offering was brought by a person who
later found out that he had become tamei
from a source that no one had known
about, the offering is valid even though
it is now known that he had been tamei
when it was brought.
(8l

1. The term 1773, literally, palace, refers to
the Temple and the Temple Mount (Rau;
see also above, Mishnah 3:8 note 3).

Asarule, an offering that becomes tamei
must be burned in the place where it was
to have been eaten or offered. Accord-
ingly, an offering that was to have been
eaten only in the Temple (for example,
a chatas) must be burned in the Temple;
an offering that was to have been eaten
anywhere in Jerusalem (for example, a
shelamim) may be burned anywhere in
Jerusalem. However, although the meat
of the pesach may be eaten anywhere in
Jerusalem, the Sages decreed that when
most of the pesach became famei it must
be burned at the Temple.
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the wood designated for the Altar’s pyre.”? Since it likely became tamei due
to the owner’s negligence, he must burn it at the Temple, which is a public
place, so that he will be embarrassed and will be more careful in the future.?!
jviyn Npvl — If only a smaller part of it became tamei (which is not
necessarily due to negligence), Anizm — and similarly, any leftover
meat from a pesach that was eaten, which must be burned,”  inix o9
TRXY IXYR 11N S5y iR T Nin¥n2 — [the owners] may burn these anywhere
in Jerusalem, in their courtyards or on their roofs, with their own wood.?!
moyRT wwyn ning Hawa mran b inix Poniw 1pya — However, the
stingy people would burn even these before the Birah in order to benefit from
the wood of the Altar’s pyre and not have to use their own wood.!!

[9] The Mishnah discusses when to burn a pesach offering that became
tamei or otherwise disqualified:

NnvIw IR XYW nodT — A pesach offering that was taken out of Jerusalem,

and thereby became disqualified,!!! or one that became tamei after it was

slaughtered on Erev Pesach, 1M g% — should be burned immediately,

on Erev Pesach.”?  nnw ix @5yan 1xnw1 — However, if all the owners of

NOTES

2. Since the Sages required the people
to burn the meat at the Temple, they
allowed them to use the Temple’s wood
(Tosafos 81b). In fact, the Sages said
that everyone must use the Temple’s
wood, so that people who do not have
wood will not be embarrassed (Rau, from
Gemara 82a).

3. Rav, Meiri, from Gemara 81b.

4. Any uneaten meat from the pesach
that is left over past the time when it may
be eaten must be burned (Exodus 12:10;
see Mishnah 10).

5. When a person burns the pesach
at home, he may not use the Temple’s
wood, out of concern that if there is wood
left over, he might use it for his personal

needs, which is forbidden (Gemara 82a).

6. The Sages allowed such people to use
the Temple’s wood, so that they do not
refrain from burning the meat out of their
stinginess to save wood (Tos. Yom Tov).

9

1. The pesach may be eaten only in
Jerusalem. If the meat or any part of the
animal is taken out of Jerusalem, it is
disqualified and must be burned (Ram-
bam, Hilchos Korban Pesach 4:3).

2. However, if it was taken out of Jeru-
salem or became tamei at night, it may
not be burned until the 16th of Nissan,
because disqualified offerings may not be
burned on Yom Tov (Ravu; see below).

Reproduced from the Schottenstein Edition Mishnah Elucidated
with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



v/ 1oI¥ ¥ T pD /DO Mwn  [116]

-2y -
PPY anMy Amwn
DY Y H3E D
LR Pop AR PR sl )
1PPY 039 Tm e
Hph 1dp H HP1I3 43
MEDD % 00 0OH3 IE3 H HHT ©TO PP OTP 11N 1N VY3V PNPLIED HH Hnp
:HPII3 43 PRY 2390 220 PHY D13

[0 20 WY AYwa 0w INTIX N3N
IRY D7, 7 07 Y AN RINA 12
TR 15

a pesach became tamei or died on Erev Pesach, and the pesach is therefore
disqualified because there is no one to eat it,”!  in71¥ "ayn — its appear-
ance must be left to change before it is burned. That is, it is not burned right
away; rather, it must be left overnight until it becomes disqualified as nossar
(leftover sacrificial meat)./! This is because a disqualified offering may be
burned only when there is a disqualification in the actual offering. Although
a pesach that has no one to eat it is disqualified, it was disqualified because
of something outside the actual offering (its owners). Therefore, although it
cannot be eaten, it cannot be burned either. There is no option but to leave the
meat until it develops its own disqualification, which is done by leaving it to
become nossar. "y nwwa qawn — It is then burned on the sixteenth of
Nissan. Since the fifteenth of Nissan, when it becomes nossar, is Yom Tov, on
which it is forbidden to burn disqualified offerings, it is burned on the sixteenth
of Nissan.

A different opinion:

RIR P73 12 10 1271 — R’ Yochanan ben Berokah says: — gaw? i Ox
T — This [a pesach whose owners died or became tamei] is also burned
immediately, on Erev Pesach,  1"92ix i 1x@ 8% — because it has no
one to eat it. According to R’ Yochanan ben Berokah, this is consid-
ered a disqualification in the actual offering;? therefore, it is burned right
away.l®!

NOTES

3. As we learned in Mishnah 6:6, a
pesach is valid only if it has at least one
owner (i.e., a person registered to it) who
is able to eat it.

4. A pesach may be eaten only until
midnight of the first night of Pesach, after
which the meat becomes disqualified as
nossar (see Mishnah 10:9).

Since the appearance of meat changes
when it is left overnight, the require-
ment to leave it overnight is referred
to as its appearance is changed (Hon
Ashir).

5. R’ Yochanan ben Berokah refers to
a case in which the owners became
disqualified before the blood of the of-
fering was thrown on the Altar. Since
the meat of the offering becomes fit to

be eaten only after its blood is thrown
on the Altar, and in this case, the meat
had no owners by that time, there was
never a time when this meat was fit to
be eaten. R’ Yochanan ben Berokah
considers this to be a disqualification in
the actual meat. However, if the owners
were fit to eat the meat when its blood
was thrown on the Altar, and they died
or became tamei only later, R’ Yochanan
ben Berokah agrees that this is not a
disqualification in the actual offering,
and it must become nossar before it can
be burned (Rav).

6. However, if it is not burned on Erev
Pesach, it may not be burned until
after Yom Tov, that is, until the 16th of
Nissan.
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[10] The meat of the pesach must be eaten on the first night of Pesach and

may not be left over past that time. If anything is left over, it must be
burned.l! However, parts of the animal that cannot be eaten, either because
they are not edible or because it is forbidden to eat them, do not have to be
burned and may be simply thrown away. This Mishnah states which leftovers
are burned and when they are burned:

11 ninyyin — The bones of the pesach that contain edible marrow,? and
the sinews that are customarily not eaten,?! niam — and the leftover
uneaten meat, WY MWW 1D — are burned on the sixteenth of Nissan,
which is the first day of Chol HaMoed, and not on the fifteenth, which is Yom
Tov. Ay nyawa 17w nawa nimb Ay mww Sn — If the sixteenth falls
on Shabbos, they are burned on the seventeenth of Nissan, 117 135w 185
21V o NX x'v'g nawa nX X5 — because the mitzvah to burn leftovers does not
override either Shabbos or Yom Tov.

[11] Every person is required to eat a kezayis of meat from the pesach. We

will learn in Mishnah 8:3 that when people register for a pesach offering,
they must calculate the size of the animal to ensure that there will be a kezayis
NOTES

3. In the Mishnah, “sinews” are the parts
of the animal that are long and string-
like, such as the nerves, ligaments, and
tendons. The sinews that are edible
must in fact be eaten and are burned

[10]

1. As the Torah states: You shall not leave
any of [the pesach] until morning; any of
it that is left until morning you shall burn

in the fire (Exodus 12:10).

2. Although the bones are not edible, the
marrow inside them is edible. Since it is
forbidden to break a bone in the pesach
(as we will learn in the next Mishnah), the
marrow cannot be taken out and eaten;
it therefore becomes uneaten leftovers
(1ni1) and must be burned. Even after
they become leftovers, the bones still
may not be broken; therefore, the mar-
row cannot be removed to be burned and
the bones themselves must be burned
(Rav; Gemara 83a).

only if they are left uneaten. Those that
are not edible may be thrown away.
The Mishnah, which implies that sinews
are always burned, refers to the fat on
the gid hanasheh (sciatic nerve). The
gid hanasheh is forbidden to be eaten
(Genesis 32:33), and therefore can be
simply thrown away. The fat on the gid
hanasheh, though, is permitted Bibli-
cally; however, it is customarily not eaten
and is therefore always left over. Since it
is permitted Biblically, it must be burned
as uneaten leftovers (Rav).
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of meat for every person in the group. This Mishnah defines which parts of the
animal are considered meat:

51137 7iwa Sax37 53 — Anything that can be eaten in a fully grown ox, whose
limbs have fully matured and hardened, 7771 ™12 a5 — is eaten (i.e., it
is considered edible meat) in a pesach, which is a tender lamb or kid.!!! Many
parts of a young animal that are soft and edible will harden and become inedible
as the animal grows. Only parts that are edible in an adult ox are considered
edible meat in the pesach.l?! Parts that are too hard to be eaten in an ox are not
considered edible meat in the pesach even if they are in fact presently soft and
edible. Therefore, one cannot fulfill the mitzvah of eating the meat of the pesach
by eating them.  DY0I1TEM 01022 WX — And the cartilage on the ends of
the shoulders and the other cartllages[3l are considered edible meat in the
pesach, since those of an ox can be eaten if they are cooked for a long time.!!

The Torah forbids a person to break a bone in the pesach offering (Exodus
12:46). The Mishnah states when this prohibition applies:

MY MPH3 DXV NX "N2Wn — One who breaks a bone in a pesach that is
tahor (i.e., vahd) DYaTR piY 11 M0 — receives forty lashes,? for he has
transgressed the prohibition of You shall not break a bone in [the pesach].
iwa 7 nina 52X — However, one who leaves over meat even from a pesach
NOTES

[11]
1. The pesach can be as young as eight
days old (Leviticus 22:27). Much of the
skeleton of such a young animal consists
of soft cartilage, which hardens into ined-
ible bone as the animal matures.

2. Even though a pesach must be a lamb
or kid, the determination of what is con-
sidered “meat” is based on an ox.

3. For example, the hard tissue on the
ribs and the chest, as well as the middle
part of the ear (Rav).

4. Although the cartilage in an ox cannot

be eaten easily, it is edible if it is cooked
for a long time. This is enough to con-
sider these parts edible meat in a pesach,
even though a pesach may not be cooked
[but must be roasted] (Rav).

5. This is the standard punishment for
violating a Torah prohibition.

6. This applies only to a bone on which
there is a kezayis of meat or a bone
that contains edible marrow. If a person
breaks a bone without meat or marrow,
he does not receive lashes (Rambam,
Hilchos Korban Pesach 10:3).
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that is tahor,  XnW3a "W — or one who breaks a bone in a pesach that is
tamei, DW3IRT NK "R 11X — does not receive forty lashes.” Although
it is forbidden to leave over meat from the pesach, one who does so is sim-
ply required to burn the meat and does not receive lashes.!® The prohibition
to break a bone in the pesach applies only to a pesach that is tahor; there-
fore, a person who breaks a bone in a pesach that is tamei does not receive
lashes.P!

[12] As we learned in Mishnah 9, if part of a pesach is taken out of Jerusalem

on Erev Pesach after it is slaughtered, it becomes disqualified and must
be burned. If only part of a limb was taken out, the part that was taken out
is disqualified and must be burned, but the rest of the meat on that limb is
still valid. However, the disqualified part cannot simply be chopped off and
removed, because it is forbidden to break the bone of a pesach, as we learned
in the previous Mishnah. The Mishnah describes what to do in such a case:

inypn Xy 1aR — If part of a limb from a pesach offering was taken out of
Jerusalem m n;;:__q'; y1anw 1Y 7nin — he should cut into the meat all around
the limb at the place where the disqualified meat begins until he reaches the
NOTES

7. That is, he does not receive lashes
at all.

8. Wherever the Torah gives a specific
commandment for a person to follow
when he transgresses a prohibition, he
does not receive lashes for the trans-
gression. [This is known as a prohibition
that is corrected by a commandment
(Myy? pmad 1x%).] Therefore, in our case,
where the Torah states (Exodus 12:10):
You shall not leave any of [the pesach]
until morning, and follows that by say-
ing: any of it that is left until morning you
shall burn in the fire, a person who trans-
gresses this prohibition must follow the
commandment of burning it but he does
not receive lashes (Rav).

This applies whether a person leaves
over meat from a pesach that is tamei
or tahor; in either case, he is required
to burn the meat and does not receive
lashes (Tos. Yom Tov).

9. The Torah states: You shall not break a
bone in it. The Sages teach that the term
in it implies that the prohibition applies
only to the pesach that the verse is dis-
cussing, that is, a valid pesach and not
one that is tamei (Rav).

This applies even in a case where
the pesach is permitted to be brought
in a state of tumah (when most of the
community is tamei, as we learned in
Mishnah 6). A person who breaks a bone
in such a pesach does not receive lashes
(Tos. Yom Tov).

[12]

1. Since the pesach may be eaten only
in Jerusalem, it may not be taken out
of Jerusalem. By the same token, since
the pesach must be eaten in a group, any
part that is taken out of the area where
that group is sitting during the night on
which it is eaten also becomes disquali-
fied (Tos. Yom Tov).
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bone, 7nim P15 YW 1y 5P — and he should then peel the meat that
is still valid off the bone until he reaches the joint where that bone connects
to the next bone, and then cut through the joint to separate the bones.??! The
meat that was not taken outside, which he has peeled off the bone, is eaten.
The meat that was taken outside is burned.!

The Mishnah contrasts this with other offerings in which the meat was taken
out of the area in which they may be eaten:
Y 2ip2 y¥ip 1'wIpna — With regard to other sacred offerings, if part of a limb
was taken outside the permitted area,“ he cuts through the bone with a cleaver
to remove the disqualified part, Q¥yi1 N72W DIWNH i3 XYW — because there
is no prohibition against breaking a bone in any offering besides the pesach.

The Mishnah states how the boundary of the city is defined at the city gates:
o153 015 naxT 1 — Inward of the doorway of the city gates is considered
inside Jerusalem,  yin93 yin5) qaxia 1» — and outward of the doorway
is considered outside Jerusalem.!? onpba ming 1Ay nidma — The
NOTES

2. Although the bones may not be bro-
ken, the tendons that connect two bones
may be cut to separate them (Meiri).

3. In addition, if the bone contains
marrow, the bone must be burned as well
(Tos. Yom Tov; see Mishnah 10).

4. For example, if the meat was from a
shelamim, which may be eaten anywhere
in Jerusalem, it becomes disqualified
when taken out of Jerusalem. If the meat
was from a chatas, which may be eaten
only in the Temple Courtyard, it becomes
disqualified when taken out of the Temple
Courtyard.

5. The gates of Jerusalem had thick doors
that opened inward; the doors, when
closed, filled only part of the gateway and
rested at a doorstop. “Doorway” here re-
fers to the space the door occupies

when it closes,
which is the
space from the
inner edge of
the gate until
the doorstop
(see diagram).
Inward of the
“doorway” is
considered in-
side the city
and outward of the “doorway” is consid-
ered outside the city. As for the space of
the “doorway” itself, in Jerusalem that
space was considered to be outside the
city. However, with regard to most of the
gates of the Temple Courtyard (which is
relevant for other offerings), the space of
the “doorway” itself is considered to be
inside the Courtyard (Gemara 85b).

JERUSALEM

“DOORWAY” .
DOORSTOP
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windows in the walls and the thickness of the actual walls are considered
inside Jerusalem, and the pesach may therefore be eaten in a window or on
top of the city wall.

[13] The people who registered for a pesach offering may divide themselves

into more than one group to eat it. However, one person may not eat
the pesach with more than one group.!!! The Mishnah states some laws that
relate to this:

TR N3 niY2ix MY niman mw — If two groups are eating a single pesach
in one house, 17'7:1x1 7971 011D NX DI 19X — these people [one group]
may turn their faces in one direction and eat, 751 DR NX 1251 HX
1"%2iX1 — and these people [the other group] may turn their faces in another
direction and eat. Although this makes it clear that they are two separate
groups, it is of no concern, because a pesach may be eaten in more than one
group.  Y¥nNa onnM — And for the same reason, the kettle of water that
is used to dilute the wine may be placed even in the middle, between the two
groups, even though it separates them.?
atb iy wrwawn — However, when the waiter, who is sitting and eating
with one of the groups, stands to pour wine for the people in the other group,
™5 NX MM 1B NX yRip — he must close his mouth and turn his face
NOTES
it must be eaten in one house. This verse

[13]

1. Two verses discuss where the pesach
offering is to be eaten. One verse states:
The houses in which they will eat it (Exo-
dus 12:7), which implies that a pesach
may be eaten in more than one house.
This refers to the offering itself, namely,
that a single pesach offering may be eat-
en by more than one group in more than
one place — even in different houses.
Another verse states: In one house shall it
be eaten (v. 46 there), which implies that

refers to the people eating the pesach,
and teaches that one person may not eat
the pesach in more than one house, or
even in more than one place in the same
house (Rau, from Gemara 86a).

2. Wine in those times was too strong to
drink on its own and was usually mixed
with warm water. Therefore, at the Pesach
Seder, when people were drinking wine,
they kept a large kettle of warm water in
the room (Meiri).
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toward his own group 52X in7an byx yunw Ty — until he reaches
his own group, and then he may eat. Since a single person may not eat the
pesach with more than one group, the waiter, who eats with one of the groups
but serves both of them, must be careful to keep his mouth closed and to face
his own group when he is serving the group that he is not eating with, so that
he is not suspected of eating with that group as well.
A related law:

n52ixY D NX Nadin %3 — A bride, who is embarrassed to eat in front
of people, may turn her face away from her group and eat,”! even though by
doing so, it is as though she is eating apart from the group with which she is
sitting. This too is permitted because a pesach may be eaten by more than one
group, as we have said."

NOTES

3. Since a bride is the center of at- facing them (Rashi86b).
tention and people are looking at her, 4. Rau.
she may be embarrassed to eat while
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[1] As we have learned above (5:3, 6:6), one must be registered on a pesach
offering before it is slaughtered to fulfill his obligation and eat from it. The
first four Mishnayos of this chapter discuss the laws of this registration.

A person cannot be registered on more than one pesach offering.!"! The fol-
lowing Mishnah discusses various cases in which two people each registered
a third person on their pesach offering. The Mishnah will teach which, if any,
of the registrations is valid.

The first case is where a woman’s father and husband both register her on
their offerings and she did not state in advance which one she wanted to join:?!

A9y3 N3 KMTW Rra Mwx — When a woman is in her husband’s house,
i.e., she is married, m9ya mby vaw — and her husband registered and
slaughtered his pesach offering on her behalf,  max mby vnw — and her
father also registered her and slaughtered his offering on her behalf, 5axn
m5ya Sun — she eats from her husband’s offering because we may assume
that a married woman prefers to be registered on her husband’s offering over
her father’s.  max n123a niwy5 1iwxn 531 ma51 — If, however, she went to
spend the first festival after she got married in her father’s house,®  vow
AYya mby vaw AR MYy — and her father and her husband both registered
and slaughtered their pesach offerings on her behalf,  xMW1W Dipna Saxn
1¥in — she may eat in whichever place, i.e., from whichever offering she
said that she wanted to be registered on before it was slaughtered.!*! However,
if she does not say anything at that time she may not eat from either offering,
because in this case it cannot be assumed which offering she preferred.”!
Thus, neither registration is valid since they both lack her consent.

NOTES

[1] after their marriage in the home of the

) wife’s father (Rav). The Mishnah refers
1. See Mishnah 9:9. to a case in which the first festival after
2. A person cannot be registered on a the woman got married was Pesach, and
pesach offering without his explicit con-  therefore she went to spend Pesach with
sent (see Nedarim 36a) unless we have her father.
good reason to assume that he agrees 4. Tos. Yom Tou, from Gemara 87a.
to the registration, as the Mishnah will
explain.

5. Since she is spending the first festival
with her father as most married couples
3. It was common practice for a newly do, it is possible that she prefers to eat
married couple to spend the first festival from her father’s offering (see Rav).
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The next case of the Mishnah involves guardians of an orphan. These are
people appointed by the father (before he died) or the Court to manage the
affairs of the orphan:

1'ODiMvEX MOy WRWW Din? — In the case of an orphan who has two
guardians, and each of the guardians registered the orphan on his pesach and
slaughtered it on his behalf, m¥in X1 nipra 538 — the orphan may
eat in whichever place, i.e., from whichever offering, he wants, even if he
did not say anything before the pesach was slaughtered. This is because the
Torah authorizes a guardian to register orphans under his care even without
their consent.l! Thus, either of the guardians’ registrations can be valid for the
orphan, depending on which one the orphan chooses.!"!

The owner of a Canaanite slave has the right to decide which pesach
offering the slave will be registered on even against the slave’s will.®l The
Mishnah discusses the case of a slave jointly owned by two partners, who was
registered by his owners on their offerings:

1onY AW 5W 12y — In the case of a Canaanite slave who is owned by two
partners and each of the partners registered the slave on his pesach offering,
11w Sen 5a8Y X5 — [the slave] may not eat from the offering of either of
them because neither registration is valid. Since each owner has rights to only
half of the slave, each partner cannot register the half he does not own without
the consent of the other partner.”!

Another law regarding a Canaanite slave who has been registered on the
pesach offering of his owner:
1™Min 12 Pym 12y Penw m — A person who is half Canaanite slave and half
NOTES

6. We learn this from the verse (Exodus
12:3): And they should take for them-
selves, each man ... a lamb for his house-
hold [for the pesach offering]. This implies
that the head of the household (i.e., the
father, or a guardian who is appointed to
take the place of the father) has the right
to register the members of his household
even without their consent (Tos. Yom Tou,
from Gemara).

[The Mishnah refers here to an orphan
who is a minor, but a guardian cannot
register an adult orphan without his con-
sent, and the same for a father registering
his children (see Gemara 88a).]

7. However, he cannot choose to be

registered on both offerings since one
person cannot be registered on two
pesach offerings.

8. A Canaanite slave is a non-Jewish
slave who undergoes a partial conver-
sion and is obligated in the same mitzvos
as women. Such a slave is considered a
member of the master’s household whom
the master can register without consent,
as taught in note 6 (Gemara 88a and
Rashi there).

9. Thus, the only way this slave can be
registered on a pesach offering is if both
owners agree to the slave being regis-
tered with one of the owners (Rav).
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free,'” whose owner registered him on his pesach offering,  5wmn Saxr X5
i27 — may not eat from his owner’s offering because we assume the owner
intended to register only the half that is his slave, not the half that is free.!'!!
Thus, the slave is not fully registered on the offering and therefore may not
eat from it.

[2] This Mishnah discusses cases in which one person authorized another

person to buy an animal for a pesach offering and register him on it, but
it was unclear what kind of animal he wanted. This raises the question as
to which animal may be used for his offering, since the registration requires
his consent:

oD NX DY LAWY RY 172Y5 MNINT — If one said to his servant, “Go out and
slaughter the pesach offerlng for me,” but he did not specify if he wanted a
kid or a lamb, !l the law is that ‘7:N1 13 vnw — if [the servant] slaughtered
a kid [the master] may eat from it, 92N '1‘7'0 vw — and if [the servant]
slaughtered a lamb [the master] may eat from it, because we assume that the
master left it up to the servant to decide what type of animal to use.”  vnw
151 13 — If [the servant] slaughtered both a kid and a lamb, 1 5aN»
11wX1T — [the master] eats from the one that was slaughtered first because
we assume that the master does not care if his offering is a kid or a lamb. Thus
the first one slaughtered was valid and second one is invalid, since the master
already fulfilled his obligation with the first one.?!

NOTES

10. For example, a slave who was owned
by two people and one of them freed him.

11. Rashi, Tiferes Yisrael. Even if the slave
expressed his consent the registration is
not valid since the owner did not intend to
register him (see Tzlach).

(2]
1. A pesach offering may be either a kid
[a young goat] or a lamb [a young sheep]

that is less than a year old (see Exodus
12:5).

2. Even if the master always chose a lamb
in previous years and the servant chose a
kid (or vice versa), since the master did
not specify this time, we assume that he
agrees to let the servant choose for him
(Rav, from Gemara).

3. The Gemara explains that the Mishnah
refers to a case of a king and queen who
sent their servant to bring a pesach on
their behalf. Since fine foods are always
available to them, they are not particular
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The Mishnah now discusses a case in which the master did make clear
whether he wanted a kid or a lamb but the servant forgot:

21 1% "N 1 now — If the master did specify which animal he wanted but
[the servant] forgot what his master told him, Wy 7¥"3 — what should
[the servant] do? =X »11 Y VAW — He should acquire and slaughter
both a lamb and a kid and say the following before they are slaughtered: X
Y Y 5w 113 121 15 MR 13 — “If my master told me to bring a kid, let
the kid be a pesach offering for him and the lamb a pesach offering for me;
oY 11 19w nbwa 12715 1K 1YY oX1 — and if my master told me to bring a
lamb, let the lamb be a pesach offering for him and the kid a pesach offering
for me.” The servant then goes back to the master and finds out which one he
specified. The master eats from that animal and the servant eats from the other
one. 1% mX M 137 now — However, if his master also forgot what he told
[the servant] and both animals have already been slaughtered,  1NRYY DiTaw
i=Vin n’;l'? — both animals must go out to the place of burning, i.e., the
place outside the Temple Courtyard where disqualified offerings are burned.™!
This is because we do not know which of the animals is the master’s offering
and which is the servant’s, and a person may not eat from an offering on which
he is not registered.”’!  mw nod n‘lw;{'_m 7151 — But they are exempt from
making the second pesach offering because they have fulfilled their pesach
obligation with these offerings even though they did not eat from them.!®!

NOTES

if the offering is a kid or a lamb and they
therefore accept whichever offering was
slaughtered first. However, in the case of
a regular person whose servant slaugh-
tered both animals, both offerings are
invalid, because such a person may spe-
cifically want a kid or a lamb. Since the
master relied on the servant to choose
for him, but the servant did not choose,
rather he slaughtered one of each kind,
it turns out that the master was not
registered on either one (Rav, second

explanation; see Chazon Ish 124).
4. See Rashi24a "o 1.

5. And a pesach offering that cannot be
eaten is burned (see Mishnah 7:9).

6. A person who was unable to fulfill his
pesach obligation on the 14th of Nissan
brings a pesach offering a month later, on
the 14th of lyar. This make-up offering is
called the “second pesach offering” (see
below, Mishnah 9:1). In this case, how-
ever, both the master and the servant
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[3] The Mishnah continues to discuss the laws of registering on a pesach
offering:

125 "nixg — If one who is going to Jerusalem to bring his pesach offering
says to his sons who will be arriving in Jerusalem after the offering is slaugh-
tered but in time to eat from the offering: 5y M Sy nooa nx LMW W0
D155 1iwRT 0an — “I will slaughter the pesach offering for the first one
of you to go up to Jerusalem,” the law is as follows: NWNRAT oMY 112
127 WX — As soon as the first [son] put his head and most of his [body]
into the city,!!' iy 1R NX 7211 ip5M2 131 — he acquires his portion in
the pesach offering and acquires portions for his brothers along with him,
because when the father said he will slaughter for the son who comes first he
did not mean to register only him; rather, he meant that that son would be the
head of the group.?

The Mishnah discusses how many people may register on one pesach
offering:

15y 11n1 05iy5 — Any amount of people can register on [a pesach offer-
ing], XY AR 5235 Nu2 13 XMW Ty — as long as there is at least an
olive’s volume of meat in [the anlmal] for each and every one of them; this is
the minimum amount of meat one must eat to fulfill the mitzvah of eating the
pesach offering.!

The Mishnah discusses the latest time one can register on a pesach offering
or withdraw from one offering in order to register on a different one:
NOTES
2. Rau, from Gemara; Rashi, cited by

Tos. Yom Touv. The father wanted his
sons to come to Jerusalem quickly be-

fulfilled their pesach obligations since
the owner specified which one he wanted
and is therefore registered on that

animal (and the servant on the other).
Thus, although we do not know who
was registered on which animal, each
one definitely had a pesach offering, on
which he was registered, offered on his
behalf (see Rav; Tiferes Yisrael). As long
as a person’s pesach was offered, he has
fulfilled his obligation, even if he did not
eat from it (see Gemara 78b).

(3]
1. This is considered “entering” the city.

cause he wanted them to be zealous in
their performance of mitzvos (Rav, from
Gemara). He therefore appointed the
son who arrives first as the “leader”
who picks a portion for himself first and
gives out other portions to his brothers
(Chidushei HaRan to Gittin 25a). How-
ever, he indeed slaughtered it with all his
children in mind.

3. See Rambam, Hilchos Korban Pesach
8:3.
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LAWY TY 2N T DX POV 'p:m [People] can register on a pesach
offermg and withdraw from it until it is slaughtered.“!

The next Tanna disagrees:

TRIX iYW 1371 — But R’ Shimon says: 071 nX 15y pAnw 7y — One may
withdraw from a pesach offering even after it is slaughtered until [the Kohen]
throws the blood onto the Altar on his behalf."!

[4] Normally, when a group of people register on a pesach offering there is an

understanding that they will all eat the offering together as one group. Thus,
if one part of the group decides that they want to eat alone, they may not force
the others to leave and eat somewhere else as a different group.!!! However, in
the following case some of the group can be forced to eat elsewhere:

ip%na oMnX iy manna — If a person, who is a member of a group registered
on a pesach offermg, reglsters other people with him to share in his portion,
without asking the permission of the other members,? a0 22 PRI
15w nx 15 1nY — the other members of the group may insist on the following
arrangement: They give him his portion,  Ta%®wn 192X 111 19Wn 5218 KM
— and he eats from his portion together with his guests in one place, and
they eat from their portions in a different place.® The original members have
the right to say that they do not want to eat their pesach offering together with
strangers who were not part of the original group.

NOTES

4. We learn this from the verse (Exodus
12:4): According to the number of people

. shall you be counted [105n] on the
lamb. The word 1050 can also be inter-
preted to mean you shall slaughter. Thus,
the Torah is teaching that the registra-
tion process must take place before the
slaughtering. The law about withdrawing
is learned from the earlier part of this
verse, as explained by the Gemara (Tos.
Yom Tov nynw M 171).

5. According to R’ Shimon, the verse teach-
es that one may withdraw as long as the
sacrificial service is still being performed.
Thus, one may withdraw until the blood is
thrown on the Altar, since that is the last

step of the sacrificial service. However,
R’ Shimon agrees that one must register
before the offering is slaughtered (ibid.).

(4]
1. See Gemara 89b.

2. Since he did not receive permission to
add more members, they cannot be con-
sidered full members of the group; rather,
they have a right only to a share of his
portion. For example, if the original group
consisted of ten people, his guests get a
share of his tenth of the offering (Meiri).

3. One pesach offering may be eaten

by two groups eating in separate places
(Rav; see above, Mishnah 7:13).
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