
4. In which case, that offering would be 
invalid, since throwing the blood on the 
Altar’s wall (ה  is an essential part of (זְרִיק�
the avodah of any offering.

5. Since blood is a liquid substance, we 
assume that in any area in which it is con-
tained, it all mixes together evenly. Thus, 
a cup of blood from the floor is assumed 
to contain at least a drop of blood from 
every animal whose blood spilled there 
(Rashi, Zevachim 80a ד”ה בשלמא רבנן).

6. The Sages hold that the blood on 
the floor cannot be used to fulfill the 
obligation of throwing the blood for the 
following reason: The blood that must 
be thrown on the Altar is the “lifeblood” 
נֶּפֶשׁ) �ה ּם  � of the animal; that is, the (ד
blood that spurts from an animal’s neck 
as soon as it is slaughtered. Most of the 
“lifeblood” from the pesach offerings was 
received in vessels and thrown on the 

Altar; consequently, the majority of blood 
on the floor is blood that drained from 
the animals after the spurting stopped 
מְצִית) �תּ �ּם ה �-This blood is unfit for throw .(ד
ing on the Altar. The Sages therefore ap-
ply the principle of ֹבִּיטוּל בְּרב, nullification 
by the majority, which states that when 
two substances are mixed, the majority 
substance cancels out the minority one. 
Thus, the small amount of “lifeblood” 
on the floor is canceled out by the larger 
amount of unsuitable blood, and the 
blood on the floor is not fit to be thrown 
on the Altar.

R’ Yehudah, though, maintains that the 
principle of nullification does not apply to 
two substances that are alike (ֹמִין בְּמִינו). 
Therefore, one type of blood cannot can-
cel out another type of blood. Whatever 
“lifeblood” is on the floor thus retains its 
identity and can be thrown on the Altar 
(Gemara 65b).

The Mishnah cites a dispute (unrelated to Shabbos) about another part of 
the pesach service:
בִּי יְהוּדָה אוֹמֵר  R’ Yehudah says: After the Kohanim finished throwing the — ר�
blood of all the pesach offerings,   עֲרוֹבוֹת תּ� ם ה� לֵּא מִדּ�  a Kohen — כּוֹס הָיָה מְמ�
would fill a cup from the intermingled blood of all the offerings that had ac-
cumulated on the floor   ַמִּזְבֵּח בֵּי ה� ל ג� ת ע� ח�  and throw it once — זְרָקוֹ זְרִיקָה א�
on the wall of the Altar. In the event that, in the rush to bring the offerings, 
the blood of any offering had spilled and had not been thrown on the Altar,[4] 
it would now be thrown as part of this cup, which contains blood from all 
the offerings brought that day.[5]   וְלאֹ הוֹדוּ לוֹ חֲכָמִים — But the Sages did 
not agree with [R’ Yehudah]. According to the Sages, this should not be 
done, because the intermingled blood from the floor is not fit for throwing on 
the Altar.[6]

[9]
 
After the blood service was over, they would skin the offerings in order 
to remove certain parts, which they would burn on the Altar (as we will 

learn in the next Mishnah). So that they could be skinned easily, the offer-
ings were suspended by their hind legs. The Mishnah discusses how this 
was done:
פְשִׁיטִין ד תּוֹלִין וּמ�  אֻנְקָלִיּוֹת ?How did they hang the offerings and skin them — כֵּיצ�

NOTES

התערובות.  מדם 
הרצפה.  על  המוטל 
יהודה:  כרבי  הלכה  ואין 
(ט) אונקליות. מסמרים 
כפופים  שראשיהן 

למעלה: 

ם  לֵּא מִדּ� ה מְמ� הָי� ה אוֹמֵר, כּוֹס  יְהוּד� בִּי  ר�
מִּזְבֵּחַ,  בֵּי ה� ל גּ� ת ע� ח� ה א� עֲרוֹבוֹת, זְרָקוֹ זְרִיק� תּ� ה�

מִים. וְלאֹ הוֹדוּ לוֹ חֲכ�
לִיּוֹת  אֻנְק� פְשִׁיטִין,  וּמ� תּוֹלִין  ד  כֵּיצ� [ט] 
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קבועין  שהיו  ובעמודים. 
בעזרה  המטבחים  בבית 
נקראים  קטנים  עמודים 
מפוצלות  ננסים:חלקים. 
להיות  שחל  קליפתן: 
לטלטל  יכול  ואין  בשבת. 
כתף  על  ידו  המקלות: 
אותו  ותולה  חבירו. 
בזרועו.  ארכובותיו  בגידי 
אליעזר,  כרבי  הלכה  ואין 
אותן  לטלטל  שמותר 
המקלות דאין שבות במקדש: 

מּוּדִים כְּתָלִים וּבָע� רְזֶל הָיוּ קְבוּעִים בּ�  Iron hooks were affixed in the walls — שֶׁל בּ�
of the Temple Courtyard and in pillars that stood in the Courtyard,[1]   שֶׁבָּהֶן 
פְשִׁיטִין וּמ�  and on [these hooks], they would hang the offerings and — תּוֹלִין 
skin them.   פְשִׁיט  And for anyone who had — וְכָל מִי שֶׁאֵין לוֹ מָקוֹם לִתְלוֹת וּלְה�
no place to hang his offering and skin it (because the hooks were all occupied 
by other offerings),[2]   קִּים חֲלָקִים הָיוּ שָׁם קְלוֹת דּ�  there were thin, smooth — מ�
sticks of wood there;[3]   ֹל כֶּתֶף חֲבֵרו ל כְּתֵפוֹ וְע�  and [a person] would — וּמֵנִיח� ע�
face his friend and rest one end of a stick on his shoulder and the other end 
on his friend’s shoulder,   פְשִׁיט  and he would hang the offering — וְתוֹלֶה וּמ�
from the stick and skin it.
אוֹמֵר אֱלִיעֶזֶר  בִּי  בָּת   :R’ Eliezer says — ר� שּׁ� בּ� לִהְיוֹת  שֶׁחָל  עָשָׂר  רְבָּעָה   If — א�
the fourteenth of Nissan fell on Shabbos, when the sticks could not be used 
because they were muktzeh,[4]   ֹכְּתֵפו ל  ע� חֲבֵרוֹ  ד  וְי� חֲבֵרוֹ  כֶּתֶף  ל  ע� יָדוֹ   מֵנִיח� 
— a person who could not find an available hook would place his hand on 
his friend’s shoulder, and his friend would place a hand on his shoulder, 
פְשִׁיט  and they would hang the offering from their arms and skin — וְתוֹלֶה וּמ�
it.[5]

[9]
1. A section in the northern side of the 
Courtyard was known as “the butchering 
area” (יִם �ח מִטְבּ� � and was where the ,(בֵּית ה
offerings were slaughtered and their hide 
was removed. That area contained eight 
short stone pillars topped with blocks 
of wood in which hooks were affixed 
(Tamid 3:5). In addition, hooks were af-
fixed to the walls of the Courtyard in that 
area (Rashi).
2. Due to the great number of pesach 
offerings that were brought, there were 
usually not enough hooks for everyone 
(Kol HaRemez).
3. The bark was peeled off the sticks to 
make them smooth (Rav).

4. Since the sticks were designated to 
use for skinning animals, which is an 
activity that is normally forbidden on 
Shabbos, they were muktzeh and could 
not be moved.

The Tanna Kamma, however, holds 
that the sticks may be used even on 
Shabbos, because muktzeh is only 
a Rabbinic restriction of Shabbos, 
and Rabbinic restrictions on Shab-
bos activity do not apply in the Temple 
(Rav).
5. Two people would face each other 
and each would rest his left hand on the 
other’s right shoulder; they would sus-
pend the offering from their arms and 
use their free right hands to skin it (Tos. 
Yom Tov).

NOTES

מּוּדִים  ע� לִים וּב� כְּת� קְבוּעִים בּ� הָיוּ  בַּרְזֶל  שֶׁל 
לוֹ  שֶׁאֵין  מִי  ל  וְכ� פְשִׁיטִין.  וּמ� תּוֹלִין  הֶן  שֶׁבּ�
דַּקִּים  מַקְלוֹת  פְשִׁיט,  וּלְה� לִתְלוֹת  מָקוֹם 
ל כֶּתֶף  ל כְּתֵפוֹ וְע� ם, וּמֵנִיח� ע� חֲלָקִים הָיוּ שׁ�
אֱלִיעֶזֶר אוֹמֵר,  בִּי  פְשִׁיט. ר� וְתוֹלֶה וּמ� חֲבֵרוֹ, 
ת, מֵנִיח� יָדוֹ  בּ� שּׁ� ל לִהְיוֹת בּ� שָׂר שֶׁח� ה ע� ע� אַרְבּ�
ל כְּתֵפוֹ, וְתוֹלֶה  ל כֶּתֶף חֲבֵרוֹ, וְיַד חֲבֵרוֹ ע� ע�

פְשִׁיט. וּמ�
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[10]
1. Certain fats, the kidneys, the dia-
phragm along with part of the liver, 
and when the offering was a sheep, the 
fat tail, are all burned on the Altar (see 
Leviticus 3:3-4,9). These parts are known 
as emurin.
2. The acts of skinning the animal and 
removing the sacrificial parts do not 
need to be done by a Kohen, and were 
usually done by the offering’s owner, 
since the Kohanim were occupied with 
other parts of the service (Meiri). How-
ever, placing the sacrificial parts on the 
Altar must be done by a Kohen (Tos. 
Yom Tov).

3. Outside the Temple buildings and 
Courtyards. The Temple Mount was sur-
rounded by a wall and was considered a 
private domain, in which one is permitted 
to carry on Shabbos (Meiri).
4. The cheil was an area that stretched 
ten amos from the outer walls of the 
Women’s Courtyard. It was surrounded 
by a low partition called the soreg (Rav).
5. [While the first two groups were 
allowed to sit, the third group, which 
remained in the Main Courtyard, had to 
remain standing, because no one may sit 
down in the Temple Courtyard (except 
for the kings from the House of David) 
(Tiferes Yisrael).]

[10]
 
אֵמוּרָיו וְהוֹצִיא   After the offering was skinned, [the owner] tore — קְרָעוֹ 
open its abdomen and removed its sacrificial parts (the fats and organs 

that are burned on the Altar).[1]   ַמִּזְבֵּח בֵּי ה� ל גּ� מָּגֵס וְהִקְטִירָן ע�  He put — נְתָנוֹ ב�
them in a bowl in order for a Kohen to take and burn them on the Altar.[2]

When each of the three groups finished making their offerings, everyone 
would take the meat of their offering to their place in Jerusalem and would 
roast it. The Mishnah describes what was done when Erev Pesach was on 
Shabbos, when they could not carry the meat home because of the prohibition 
to carry outside on Shabbos:
יִת בּ� ר ה� ת רִאשׁוֹנָה וְיָשְׁבָה לָהּ בְּה�  ,When Erev Pesach was on Shabbos — יָצְתָה כּ�
the first group left the Courtyard after making their offerings and sat on the 
Temple Mount.[3]   חֵל -The second group, after finishing their of — שְׁנִיָּה ב�
ferings, left the Courtyard and sat in the cheil.[4]   שְּׁלִישִׁית בִּמְקוֹמָהּ עוֹמֶדֶת  וְה�
— And the third group, after finishing their offerings, stood in place in the 
Courtyard.[5]   חָשֵׁכָה יָצְאוּ וְצָלוּ אֶת פִּסְחֵיהֶן — When it grew dark (and Shab-
bos ended), [all three groups] left and roasted their pesach offerings.

NOTES

החלבים  אימוריו.  (י) 
הקרבים על גבי המזבח: 
במגיס. בקערה. תרגום 
קערותיו מגיסוהי: ישבה 
בשבת  הבית.  בהר  לה 
קאמר, שאין יכולין להוליך 
בין  בחיל.  פסחיהן: 
הסורג לחומת העזרה של 
נשים בתחלת עליית הבית: חשיכה יצאו וצלו את פסחיהן. שאין צליית הפסח דוחה את השבת:

גֵס  מּ� ב� נוֹ  נְת� אֵמוּרָיו,  וְהוֹצִיא  עוֹ  קְר� [י] 
ה  צְת� מִּזְבֵּחַ. י� בֵּי ה� ל גּ� ן ע� וְהִקְטִיר�
ה  שְׁנִיּ� בַּיִת,  בְּהַר ה� הּ  ה ל� שְׁב� וְי� ה  רִאשׁוֹנ� ת  כּ�
ה,  שֵׁכ� הּ עוֹמֶדֶת. ח� בִּמְקוֹמ� שְּׁלִישִׁית  וְה� חֵל,  ב�

לוּ אֶת פִּסְחֵיהֶן. צְאוּ וְצ� י�
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Chapter Six



[1]
1. That is, even though these things 
involve activities usually forbidden on 
Shabbos, they are permitted when mak-
ing the pesach offering.

The Sages learn from a Scriptural link 
(gezeirah shavah) between the tamid of-
fering and the pesach offering that just as 
bringing the tamid overrides the Shab-
bos laws (as stated in Numbers 28:10), 
so does bringing the pesach override 
the Shabbos laws (Rav; see the next 
Mishnah).
2. The pesach must be slaughtered, and 
its blood thrown on the Altar, during the 
daytime on Erev Pesach. These services 
are therefore done at that time even when 
it is Shabbos (Rav).
3. The intestines, which are eaten along 
with the meat of the offering, are punc-
tured, and the waste matter is removed 

from them (Gemara 68a). Even though 
cleaning the intestines is not part of the 
service of the offering, it is done on Shab-
bos because the intestines will become 
putrid if the waste matter remains in 
them until nightfall (Rav).

4. Although the sacrificial parts may be 
burned after Shabbos, they are burned 
on Shabbos because it is preferable to 
burn the parts right after the offering is 
made. It is so important to do this mitz-
vah at the preferred time that we override 
the Shabbos laws to do so (Tos. Yom Tov, 
from Gemara 68b).

5. After the waste has been removed, the 
intestines must be rinsed to remove any 
waste matter still sticking to them. This 
can be done after Shabbos ends, because 
this small amount of waste matter will not 
cause the intestines to spoil even if they 
are not rinsed until nightfall (Meiri).

[1]
 
We learned in the previous chapter (Mishnah 8) that the pesach offering 
was brought on Erev Pesach even when it fell on Shabbos. However, the 

parts of the service that can be done before or after Shabbos may not be 
done on Shabbos. This Mishnah lists which parts of the service of the pesach 

offering are done on Shabbos and which parts are not done on Shabbos:
בָּת שּׁ� ח דּוֹחִין אֶת ה� פֶּס�  These are the things in the service of the — אֵלּוּ דְבָרִים בּ�
pesach offering that override the Shabbos restrictions:[1]   ֹשְׁחִיטָתו — slaugh-
tering it,   ֹת דָּמו  וּמִחוּי   throwing its blood on the wall of the Altar,[2] — וּזְרִיק�
 and — וְהֶקְטֵר חֲלָבָיו   cleaning of its intestines from waste matter,[3] — קְרָבָיו
burning its fats and organs on the Altar.[4] Since Erev Pesach is the designated 
time to do these things, they are done on Erev Pesach even when it is Shabbos.
בָּת שּׁ� אֵינָן דּוֹחִין אֶת ה� קְרָבָיו  ת  הֲדָח� ו� צְלִיָּתוֹ   ,However, roasting its meat — אֲבָל 
and rinsing its intestines to clean them thoroughly,[5] do not override the 
Shabbos laws, because they can be done after Shabbos ends.

NOTES

ואלו   — ששי  פרק 
ואלו  (א)  דברים. 
דוחין  בפסח  דברים 
דוחה  פסח  את השבת. 
דנאמר  השבת,  את 
(במדבר  בפסח  מועדו 
ישראל  בני  ויעשו  ב)  ט, 
מועדו  מה  במועדו,  לי  להקריב  תשמרו  ב)  כח,  (שם  בתמיד  מועדו  ונאמר  במועדו,  הפסח  את 
האמור  מועדו  אף  התמיד,  עולת  על  י)  פסוק  (שם  שנאמר  השבת  את  דוחה  בתמיד  האמור 
לח)  ז,  (ויקרא  דכתיב  בלילה  לעשותן  אי אפשר  וזריקת דמו.  שחיטתו  דוחה את השבת:  בפסח 
מחוי  פיה.  ומחתה  אכלה  כ)  ל,  (משלי  כמו  קינוח,  מחוי.  בלילה:  ולא  ביום  להקריב,  צוותו  ביום 
משתחשך:  דאפשר  דוחין.  אינן  והדחת קרביו  צלייתו  יסריחו:  שלא  השבת,  את  דוחה  קרביו 

ת,  בּ� שּׁ� ח דּוֹחִין אֶת ה� פֶּס� דְבָרִים בּ� אֵלּוּ  [א] 
וּמִחוּי  מוֹ  דּ� ת  וּזְרִיק� תוֹ  שְׁחִיט�
תוֹ  צְלִיּ� ל  אֲב� בָיו,  חֲל� וְהֶקְטֵר  בָיו  קְר�
ת.  בּ� שּׁ� ה� אֶת  דּוֹחִין  ן  אֵינ� בָיו  קְר� ת  ח� הֲד� ו�

— רע"ב —
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כתפו  על  הרכבתו. 
רשות  דרך  להביאו 
הרבים לעזרה אף על פי 
שאין בו אלא איסור שבות, 
שהחי נושא את עצמו, אין 
דוחה, דהוה ליה למעבדה 
מאתמול. וכן הבאתו מחוץ 

לתחום וחתיכת יבלתו של קרבן פסח להסיר מומו, אף על פי שאין בו אלא איסור שבות, שחותכה בשיניו 
או בידו, אינן דוחים. והא דתנן בשלהי עירובין חותכין יבלת במקדש, ההיא ביבשה דמפרך פרכה, ומתניתין 
דהכא בלחה. ואף על פי דכשחותכה בשיניו או בידו כלאחר יד הוא, אפילו הכי אסור בלחה דהוה ליה 
למעבדה מאתמול: רבי אליעזר אומר דוחין. דסבר מכשירי מצוה דוחים את השבת, במסכת שבת: 

The Mishnah cites a dispute whether certain preparations for bringing the 
pesach may be done on Shabbos:
תְּחוּם ל� מִחוּץ  הֲבָאָתוֹ  ו� רְכָּבָתוֹ   However, carrying [the offering] through a — ה�
public domain (street) to the Temple,[6] or bringing it from out of the techum 
(Shabbos boundary),[7]   ֹלְתּו בּ� ת י� חֲתִיכ�  or cutting off its wart to make it — ו�
fit to be an offering,[8]   בָּת שּׁ�  do not override the Shabbos — אֵין דּוֹחִין אֶת ה�
laws. Since these preparations can be done before Shabbos, they may not be 
done on Shabbos.   בִּי אֱלִיעֶזֶר אוֹמֵר דּוֹחִין  But R’ Eliezer says that [these — ר�
activities] also override the Shabbos restrictions. According to R’ Eliezer, 
just as the service of the pesach may be done on Shabbos, preparations for 
bringing the pesach may also be done on Shabbos, even though they could 
have been done before Shabbos.[9]

[2]
 
This Mishnah continues to discuss the dispute between the Tanna 
Kamma and R’ Eliezer at the end of the previous Mishnah. R’ Eliezer 

attempts to prove his ruling by means of a logical argument:
בִּי אֱלִיעֶזֶר ר ר� הֲלאֹ דִין הוּא   :R’ Eliezer said — אָמ�  Can it not be proven — ו�
by the following logical argument that carrying an offering through a public 

6. Since a person is forbidden to carry 
in a public domain (reshus harabim) on 
Shabbos, if the animal cannot walk by 
itself, he may not carry it to the Temple 
through a public domain.

7. A person is forbidden to go on Shab-
bos more than 2,000 amos from where 
he was residing when the day began. 
This limit is called the techum Shabbos 
(Shabbos boundary). It is also forbidden 
to bring an animal or object more than 
2,000 amos from where its owner was 
residing when Shabbos began. Thus, an 
animal whose owner had been residing 
more than 2,000 amos from Jerusalem 
when Shabbos began may not be brought 
to the Temple on Shabbos — even if it 
walks by itself.

8. A wart is one of many blemishes (מוּם) 
that invalidates an animal from being 
used as an offering (Leviticus 22:22). 
Once the wart is removed, the animal 
may be used.

9. According to R’ Eliezer, wherever the 
Torah allows a mitzvah to override the 
prohibitions of Shabbos (for example, 
circumcising a baby), not only does 
the performance of the mitzvah itself 
override Shabbos, but so too do any 
preparations needed to make the mitz-
vah possible. (Such preparations are 
known as כְשִׁירִים � According to the (.מ
Tanna Kamma, preparations that could 
have been done before Shabbos do not 
override the Shabbos laws (Rav; see 
Shabbos 19:1).

NOTES

ת  חֲתִיכ� ו� תְּחוּם,  ל� מִחוּץ  תוֹ  א� הֲב� ו� תוֹ  ב� הַרְכּ�
אֱלִיעֶזֶר  בִּי  ת. ר� בּ� שּׁ� אֵין דּוֹחִין אֶת ה� לְתּוֹ,  י�בּ�

אוֹמֵר, דּוֹחִין.
הוּא,  דִין  הֲלאֹ  ו� אֱלִיעֶזֶר,  בִּי  ר� ר  מ� א� [ב] 

— רע"ב —
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[2]

1. Although carrying in a public domain 
is usually forbidden on Shabbos on the 
Biblical level, carrying a living animal 
is forbidden only Rabbinically, because 
of the principle of ֹצְמו �ע אֶת  נוֹשֵׂא  י  � a ,ח
living creature supports its own weight 
(by shifting around to balance itself, thus 
lightening the load on the one carrying 
it). Because of this principle, carrying 
a living creature is not considered “car-
rying” on the Biblical level. Bringing an 
animal from outside the techum is also 
forbidden only Rabbinically, because 
the laws of techum are only Rabbinic in 
nature. With regard to cutting off a wart, 
the Mishnah refers to a person who does 
not use a knife; rather he removes the 
wart with his fingers or teeth, which is 
forbidden only Rabbinically, because that 
is an unusual way of removing a wart 
(Rav to Mishnah 1).

2. In fact, R’ Eliezer holds that even 
preparations that involve a Biblical 
prohibition may be done on Shabbos 
for the sake of the pesach (see Mish-
nah 1 note 9). His point here is only 
to argue that even those who disagree 
with him about his general rule should 
surely agree that at least these activities 
(carrying the animal through a pub-
lic domain, bringing it from out of the 
techum, and removing a wart), which 
involve only Rabbinic prohibitions, 
should be allowed for the sake of the 
pesach (Tosafos 68b).

3. On Yom Tov, a person is allowed to 
cook food (which involves a Biblical 
melachah); however, preparations for 
cooking that could have been done be-
fore Yom Tov (for example, bringing food 
from outside the techum) are forbidden, 
even if they involve only Rabbinic prohi-
bitions (Rav).

domain, or bringing it from out of the techum, or removing its wart, are per-
mitted on Shabbos?   בָּת שּׁ�  — מָה אִם שְׁחִיטָה שֶׁהִיא מִשּׁוּם מְלָאכָה דּוֹחָה אֶת ה�
For if slaughtering a pesach offering, which is an act that involves a Biblical 
melachah, overrides the laws of Shabbos,   אֵלּוּ שֶׁהֵן מִשּׁוּם שְׁבוּת לאֹ יִדְחוּ אֶת 
בָּת שּׁ�  then should these acts, which involve only Rabbinic decrees,[1] not — ה�
surely override the laws of Shabbos for the sake of the pesach?[2]

R’ Yehoshua challenges this argument:
בִּי יְהוֹשֻׁעַ ר לוֹ ר�  The laws of — יוֹם טוֹב יוֹכִיחַ   :R’ Yehoshua said to him — אָמ�
Yom Tov will show that this is not a valid argument.   שֶׁהִתִּירוּ בוֹ מִשּׁוּם מְלָאכָה 
— For [the Torah] permitted preparing food on [Yom Tov] with activities that 
involve Biblical melachah,   וְאָסְרוּ בוֹ מִשּׁוּם שְׁבוּת — yet [the Sages] forbade 
certain activities that involve Rabbinic decrees, even for the sake of food.[3] 
Clearly, the fact that Biblical prohibitions may be lifted does not prove that 
Rabbinic decrees are also lifted. Therefore, with regard to the pesach, just be-
cause a Biblical melachah (slaughtering) is permitted, it does not necessarily 

NOTES

שהיא.  שחיטה  (ב) 
בשבת  בחולין  אסורה 
מלאכה  איסור  משום 
כן  פי  על  אף  גמורה, 
בפסח:  השבת  את  דוחה 
אלו שהם משום שבות 
יום  בתמיה:  ידחו.  לא 
בו  שהתירו  יוכיח.  טוב 
שחיטה ובישול שהוא אב מלאכה ומותרין להדיוט, ואסרו בו להביא דבר מחוץ לתחום ולאכלו, הואיל 

והיה אפשר לו מאתמול, ואף על גב דתחומים מדרבנן: 

ה  אכ� מְל� מִשּׁוּם  שֶׁהִיא  ה  שְׁחִיט� אִם  ה  מ�
מִשּׁוּם  שֶׁהֵן  אֵלּוּ  ת,  בּ� שּׁ� ה� אֶת  ה  דּוֹח�
לוֹ  מַר  א� ת.  בּ� שּׁ� ה� אֶת  יִדְחוּ  לאֹ  שְׁבוּת 
בוֹ  שֶׁהִתִּירוּ  יוֹכִיחַ,  טוֹב  יוֹם  יְהוֹשֻׁעַ,  בִּי  ר�
שְׁבוּת.  מִשּׁוּם  בוֹ  סְרוּ  וְא� ה,  אכ� מְל� מִשּׁוּם 
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רשות  ראיה  מה 
הדיוט  אכילת  למצוה. 
גבוה  וצורך  הוא,  רשות 
העמידו  ואם  היא,  מצוה 
חכמים איסור שבות שלהן 
יעמידוהו  רשות,  במקום 
מצוה.  במקום  אף  הם 

ורבי יהושע סבר כל שמחת יום טוב מצוה היא, ואפילו הכי אינה דוחה שבות: הזאה תוכיח שהיא 
מצוה. בטמא מת שחל שביעי שלו להיות בשבת ערב הפסח, שאם לא יזה לא יעשה פסחו, ואפילו 
הכי אינה דוחה דהכי קים ליה לרבי עקיבא דלא דחיא. והזאה שבות היא דמיחזי כמאן דמתקן גברא: 
follow that other Rabbinically forbidden activities (such as carrying an animal 
through a public domain, bringing it from out of the techum, and removing its 
wart) are also permitted.[4]

R’ Eliezer defends his argument by refuting R’ Yehoshua’s challenge:
בִּי אֱלִיעֶזֶר ר לוֹ ר� ה זֶּה יְהוֹשֻׁעַ   :R’ Eliezer said to him — אָמ�  What proof — מ�
is this, Yehoshua?   מָה רְאָיָה רְשׁוּת לְמִצְוָה — What proof can there be from 
an optional activity (eating on Yom Tov) to a mitzvah (bringing the pesach 

offering)? True, some activities involving Rabbinic decrees are forbidden even 
for the sake of preparing food on Yom Tov, but that is because eating on Yom 
Tov is only an optional activity. This does not prove that such activities are 
forbidden for the sake of bringing the pesach, which is a mitzvah![5]

R’ Akiva challenges R’ Eliezer’s argument from a different law:
ר בִּי עֲקִיבָא וְאָמ� זָּאָה   :R’ Akiva responded to R’ Eliezer and said — הֵשִׁיב ר�  ה�
 The law of sprinkling mei chatas (water mixed with the ashes of a — תוֹכִיחַ
parah adumah) on a person who is tamei [6] will show that your argument is not 
valid. When a person needs to be sprinkled with mei chatas on Erev Pesach, 
מִצְוָה  then [the sprinkling] is a mitzvah, because it enables him to — שֶׁהִיא 
become tahor and bring a pesach,[7]   וְהִיא מִשּׁוּם שְׁבוּת — and it involves only 
a Rabbinic decree,   בָּת שּׁ�  and yet it does not override — וְאֵינָהּ דּוֹחָה אֶת ה�
the laws of Shabbos (i.e., it may not be done on Shabbos even if it is Erev 
Pesach).[8] This shows that we do not override a Rabbinic prohibition even 

4. Rather, on Shabbos just as on Yom Tov, 
preparations that could have been done 
the day before may not be done, even if 
they involve only Rabbinic decrees.
5. R’ Yehoshua, however, disagrees with 
R’ Eliezer and holds that eating on Yom 
Tov is a mitzvah and can therefore be 
compared to the pesach (Rav).
6. A person who became tamei from 
a corpse must go through a seven-day 
purification process; spring water mixed 
with the ashes of a parah adumah (red 
cow) is sprinkled on him on the third and 
seventh days (Numbers 19:14-19).
7. The Mishnah refers to a tamei person 

whose seventh day of purification fell 
on Erev Pesach. Since a person who is 
tamei may not take part in a pesach, no 
pesach may be brought for him unless he 
is sprinkled with mei chatas (Rav).

8. The Rabbis prohibited sprinkling mei 
chatas on Shabbos, because doing so “re-
pairs” the person from his state of tumah, 
which resembles the Biblical melachah 
of making a repair to a utensil (Rav).

This Tanna holds that a person may 
never be sprinkled with mei chatas on 
Shabbos, even when it is Erev Pesach 
and he cannot bring the pesach unless he 
is sprinkled (see note 14).

NOTES

ה  מ� יְהוֹשֻׁעַ,  זֶּה,  ה  מ� אֱלִיעֶזֶר,  בִּי  ר� לוֹ  מַר  א�
א  עֲקִיב� בִּי  ר� הֵשִׁיב  ה.  לְמִצְו� רְשׁוּת  ה  רְאָי�
וְהִיא  ה  מִצְו� שֶׁהִיא  תוֹכִיחַ,  ה  זּ�א� ה� מַר,  וְא�
ת.  בּ� שּׁ� ה� אֶת  ה  דּוֹח� הּ  וְאֵינ� שְׁבוּת  מִשּׁוּם 
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9. Carrying the offering through a pub-
lic domain, bringing it from out of the 

techum, and removing a wart.
10. R’ Akiva knew that his argument was 

for the sake of a mitzvah.   ּל אֵלּו הּ ע� ל תִּתְמ� תָּה א� ף א�  Therefore, you too — א�
should not be surprised that these preparations for the pesach,[9]   ל ף ע�  שֶׁא�
בָּת שּׁ�  even though they involve a — פִּי שֶׁהֵן מִצְוָה וְהֵן מִשּׁוּם שְׁבוּת לאֹ יִדְחוּ אֶת ה�
mitzvah, and they are prohibited only by Rabbinic decree, will not override 
the laws of Shabbos.

R’ Eliezer answers that he disagrees with the basis of R’ Akiva’s challenge:
בִּי אֱלִיעֶזֶר ר לוֹ ר�  In regard — וְעָלֶיהָ אֲנִי דָן   :R’ Eliezer said to [R’ Akiva] — אָמ�
to this very law of sprinkling the mei chatas I can make the same logical argu-
ment. In my opinion, sprinkling mei chatas does override the laws of Shabbos 
when needed in order to bring a pesach, based on the same argument I used to 
prove that other preparations for the pesach override the laws of Shabbos, as 
follows:   בָּת שּׁ�  If slaughtering — וּמָה אִם שְׁחִיטָה שֶׁהִיא מִשּׁוּם מְלָאכָה דּוֹחָה אֶת ה�
the pesach offering, which involves a Biblical melachah, overrides the laws 
of Shabbos,   בָּת שּׁ� זָּאָה שֶׁהִיא מִשּׁוּם שְׁבוּת אֵינוֹ דִין שֶׁדּוֹחָה אֶת ה�  then is it — ה�
not logical that sprinkling mei chatas, which involves only a Rabbinic decree, 
should surely override the laws of Shabbos for the sake of the pesach? You 
cannot disprove my argument from the law of sprinkling mei chatas, because 
I disagree with you regarding that very law!

R’ Akiva responds:
בִּי עֲקִיבָא ר לוֹ ר�  Perhaps we — אוֹ חִלּוּף   :R’ Akiva said to [R’ Eliezer] — אָמ�
should reverse your argument, and reason as follows:   זָּאָה שֶׁהִיא  מָה אִם ה�
בָּת שּׁ� ה� אֶת  דּוֹחָה  אֵינָהּ  שְׁבוּת   If sprinkling mei chatas, which involves — מִשּׁוּם 
only a Rabbinic decree, does not override the laws of Shabbos,   שְׁחִיטָה 
בָּת שּׁ�  then is it not logical that — שֶׁהִיא מִשּׁוּם מְלָאכָה אֵינוֹ דִין שֶׁלּאֹ תִדְחֶה אֶת ה�
slaughtering an animal, which involves a Biblical melachah, should not 
override the laws of Shabbos. Why do you use this argument to prove that 
sprinkling is permitted on Shabbos? It can just as well be used to prove that 
slaughtering is forbidden on Shabbos![10]

NOTES

על  וגם  דן.  ועליה אני 
ואומר  חולק  אני  ההזאה 
תעכבהו  ולא  שתדחה 
זה  וחומר  מקל  מפסח, 
רבי  לו  אמר  בעצמו: 
עקיבא או חלוף. או אני 
אחליף את הדין. דפשיטא 
מעכבא  דהזאה  ליה 
וחומר  בקל  וילפינן 
[שתעכב]:  לשחיטה  מינה 

פִּי  ל  ף ע� אֵלּוּ, שֶׁא� ל  הּ ע� תִּתְמ� ל  ה א� תּ� ף א� א�
יִדְחוּ  לאֹ  שְׁבוּת,  מִשּׁוּם  וְהֵן  ה  מִצְו� שֶׁהֵן 
לֶיה�  וְע� אֱלִיעֶזֶר,  בִּי  ר� לוֹ  מַר  א� ת.  בּ� שּׁ� ה� אֶת 
מִשּׁוּם  שֶׁהִיא  ה  שְׁחִיט� אִם  ה  וּמ� ן,  ד� אֲנִי 
שֶׁהִיא  ה  זּ�א� ה� ת.  בּ� שּׁ� ה� אֶת  ה  דּוֹח� ה,  אכ� מְל�
ת.  בּ� שּׁ� ה אֶת ה� דִין שֶׁדּוֹח� אֵינוֹ  מִשּׁוּם שְׁבוּת, 
אִם  ה  מ� חִלּוּף,  אוֹ  א,  עֲקִיב� בִּי  ר� לוֹ  מַר  א�

ה  שְׁחִיט� ת.  בּ� שּׁ� ה אֶת ה� הּ דּוֹח� אֵינ� שֶׁהִיא מִשּׁוּם שְׁבוּת,  ה  זּ�א� ה�
ת.  בּ� שּׁ� ה� אֶת  תִדְחֶה  שֶׁלּאֹ  דִין  אֵינוֹ  ה,  אכ� מְל� מִשּׁוּם  שֶׁהִיא 
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בני  ויעשו  במועדו. 
ישראל את הפסח במועדו 
(במדבר ט, ב): הבא לי 
מועד לאלו. שיהא להם 
שקבע  כמו  קבוע,  זמן 
לשחיטה, הילכך כיון שלא 
קבע להם זמן ומצי למעבד 

מאתמול, לא דחיא, והזאה נמי לאו מגופיה דפסח היא ולא כתיב בה במועדו. והלכה כרבי עקיבא: 

R’ Eliezer refutes this argument:
עֲקִיבָא אֱלִיעֶזֶר  בִּי  ר� לוֹ  ר   R’ Eliezer said to him: Akiva! If you use this — אָמ�
argument to prove that slaughtering the pesach is forbidden on Shabbos, 
בְּמוֹעֲדוֹ" הערבים…)  "(בין  תּוֹרָה  בּ� שֶׁכָּתוּב  ה  מ� רְתָּ   you will have uprooted — עָק�
that which is stated in the Torah (Numbers 9:2): The Children of Israel shall 

make the pesach offering in its appointed time — from which we learn that the 
pesach is brought on the fourteenth of Nissan (its appointed time),   ֹבֵּין בְּחל 
בָּת שּׁ�  whether it is a weekday or Shabbos.[11] Since we have a clear — בֵּין בּ�
tradition, based on a verse, that the pesach is brought (i.e., slaughtered), on 
Shabbos, any argument to prove otherwise must be incorrect.[12]

R’ Akiva offers a final refutation of R’ Eliezer’s argument by showing that 
preparations for the pesach are not the same as its slaughter:
לוֹ ר  לָאֵלּוּ   :said to [R’ Eliezer] [R’ Akiva] — אָמ� מוֹעֵד  לִי  הָבֵא  בִּי   My — ר�
teacher! Give me an appointed time when these preparations (carrying the 
offering through a public domain, bringing it from out of the techum, and 
removing its wart) must be done,   שְּׁחִיטָה ל� מּוֹעֵד   just as there is an — כּ�
appointed time for the offering’s slaughter — and I will then allow these 
preparations to be done on Shabbos. Only services that must be done at a 
designated time — like slaughtering the offering, which can be done only 
on Erev Pesach — override the laws of Shabbos. These other preparations, 
though, have no appointed time and can be done the day before; therefore, 
they do not override the laws of Shabbos.[13]

faulty, as R’ Eliezer will respond; R’ Akiva 
was merely trying to remind R’ Eliezer 
that he himself had once taught that 
sprinkling is forbidden on Shabbos; see 
the next note.

11. R’ Akiva was aware of this. How-
ever, he had previously learned from R’ 
Eliezer, who was his teacher, that sprin-
kling mei chatas is forbidden on Shabbos. 
R’ Eliezer had forgotten this teaching 
and now wished to reason that sprinkling 
should be permitted on Shabbos. R’ 
Akiva thus used this argument — which 
is based on the fact that sprinkling is for-
bidden on Shabbos — to subtly remind R’ 
Eliezer of the law in a respectful manner 

[without telling him directly that he had 
erred] (Tiferes Yisrael, from Gemara 69a).
12. The Torah uses the same word — 
 in its appointed time — with ,בְּמוֹעֲדוֹ
regard to the tamid offering (Numbers 
28:2). The Sages learn from this that just 
as bringing the tamid overrides the Shab-
bos laws (as stated in v. 10 there), so too 
does bringing the pesach (Gemara 66a).
13. In conclusion: R’ Eliezer had argued 
that if slaughtering the offering, which in-
volves a Biblical melachah, can be done 
on Shabbos, then these preparations, 
which involve only Rabbinic prohibitions, 
should surely be allowed on Shabbos.

R’ Akiva now answers that the 

NOTES

ה  מ� עָקַרְתּ�  א,  עֲקִיב� אֱלִיעֶזֶר,  בִּי  ר� לוֹ  מַר  א�
בְּמוֹעֲדוֹ,  עַרְבַּיִם ...  ה� בֵּין  ה,  תּוֹר� בּ� תוּב  שֶׁכּ�
בִּי,  ר� לוֹ,  מַר  א� ת.  בּ� שּׁ� בּ� בֵּין  בְּחֹל  בֵּין 
ה.  שְּׁחִיט� ל� מּוֹעֵד  כּ� אֵלּוּ  ל� מוֹעֵד  לִי  בֵא  ה�
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slaughter — which must be done on Erev 
Pesach — cannot be compared to these 
preparations, which can be done the day 
before.
14. The same applies to any other part of 
the service that, like the animal’s slaugh-
ter, must be done on Erev Pesach. (See 
the previous Mishnah for a list of services 
that are done on Shabbos.)

Sprinkling mei chatas, however, is 
not done on Shabbos, even when that 
is the only day to do it (i.e., when the 
seventh day of purification is on Erev 
Pesach, which falls on Shabbos), since it 
is not part of the actual pesach offering 
[but simply allows the person to bring a 
pesach] (Rav).

[3]

1. This offering was a special chagigah 
known as the chagigah of the fourteenth 
[of Nissan]; it was brought only under the 
circumstances listed in this Mishnah. It 
should not be confused with the regular 
chagigah offering brought on the three 
festivals (see Chagigah 1:2).
2. A pesach is sometimes brought even 
by people who are tamei; see note 5.
3. A group may contain a lot of people, 
so that each of them receives only a small 
piece of meat from the offering. [To fulfill 
the basic obligation of eating the pesach, 
a person needs to eat only a piece of 
meat the size of an olive (a kezayis).]

R’ Akiva summarizes his opinion:
עֲקִיבָא בִּי  ר� ר  אָמ� שֶׁאֶפְשָׁר   :R’ Akiva stated a rule — כְּלָל  מְלָאכָה   כָּל 
בָּת עֲשׂוֹתָהּ מֵעֶרֶב שּׁ� -Any work needed for the pesach offering that is pos — ל�
sible to do before Shabbos   בָּת שּׁ� ה� אֶת  דּוֹחָה   does not override — אֵינָהּ 
the laws of Shabbos.   בָּת שׁ� מֵעֶרֶב  עֲשׂוֹתָהּ  ל� אֶפְשָׁר  שֶׁאִי  -Slaugh — שְׁחִיטָה 
tering the offering, which is impossible to do before Shabbos, since it 
must be done on Erev Pesach,   בָּת שּׁ� ה� אֶת   overrides the laws of — דּוֹחָה 
Shabbos.[14]

[3]
 
In addition to the pesach, another offering, known as the chagigah, was 
usually brought on Erev Pesach and eaten that night along with the 

pesach.[1] This Mishnah states the circumstances in which the chagigah 

was brought:
עִמּוֹ חֲגִיגָה  מֵבִיא  י   When does [a person] bring a chagigah offering — אֵימָת�
together with [the pesach offering]?   ֹבְּחל בָא  שֶׁהוּא  ן   When [the — בִּזְמ�
pesach] is brought on a weekday (i.e., Erev Pesach is a weekday),   בְּטָהֳרָה 
— and the pesach is brought in purity (and not by people who are tamei),[2] 
 and it is too small for its meat to satisfy everyone in the group — וּבְמֻעָט
bringing it.[3] Ideally, eating the meat of the pesach should bring a person to 
a feeling of complete satisfaction. Therefore, when there is not enough meat 

NOTES

(ג) אימתי מביאים עמו 
בי‘‘ד  הפסח  עם  חגיגה. 
בא  שהוא  בזמן  בניסן: 
דאף  בטהרה.  בחול 
שבת  דחי  דפסח  גב  על 
וטומאה, חגיגה לא דחיא 
שבת: ובמועט. שהיה פסח 
מועט לאכילת בני חבורה, 
ואוכלין החגיגה תחלה כדי 
שיהיה הפסח גמר שביעתן: 

ה שֶׁאֶפְשָׁר  אכ� ל מְל� א, כּ� בִּי עֲקִיב� מַר ר� ל א� כְּל�
ת.  בּ� שּׁ� ה אֶת ה� הּ דּוֹח� ת, אֵינ� בּ� הּ מֵעֶרֶב שׁ� עֲשׂוֹת� ל�
ת,  בּ� הּ מֵעֶרֶב שׁ� עֲשׂוֹת� ה שֶׁאִי אֶפְשָׁר ל� שְׁחִיט�

ת. בּ� שּׁ� ה אֶת ה� דּוֹח�

ן שֶׁהוּא  ה עִמּוֹ, בִּזְמ� י מֵבִיא חֲגִיג� ת� [ג] אֵימ�
ט.  וּבְמֻע� ה  הֳר� בְּט� בְּחֹל  א  ב�
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שהיתה  במרובה. 
ודי להן  החבורה מועטת 
ובטומאה.  לבדו:  בפסח 
אין  טמאין:  צבור  שרוב 
חגיגה.  עמו  מביאין 
רשות  י‘‘ד  יום  שחגיגת 
מן  (ד)  חובה:  ולא  היא 
כן  שאין  מה  הבקר. 
מן  לא  בא  שאינו  בפסח 
הנקבות:  מן  ולא  הבקר 

from the pesach to fully satisfy everyone in the group, they bring a chagigah 

offering to provide extra meat, which they would eat first, so that when they 
eat the pesach, they become fully satisfied.

The Mishnah states when a chagigah is not brought:
בָּת שּׁ� ב� בָא  שֶׁהוּא  ן  -However, when [the pesach] is brought on Shab — וּבִזְמ�
bos (i.e., when Erev Pesach is Shabbos),   בִּמְרֻבֶּה — or is large enough 
to satisfy everyone in the group,[4]   וּבְטֻמְאָה — or is brought under condi-
tions of tumah,[5]   חֲגִיגָה מְבִיאִין עִמּוֹ   they do not bring a chagigah — אֵין 
along with it. Although the pesach offering is brought on Shabbos and under 
certain conditions of tumah, the chagigah may not be brought on Shab-
bos or under any condition of tumah. And it is also brought only when it 
is needed to ensure that everyone in the group is completely satisfied from 
the pesach.

[4]
 
The Mishnah gives some details of the chagigah offering:
בָּקָר צֹּאן מִן ה�  The chagigah may be brought from — חֲגִיגָה הָיְתָה בָאָה מִן ה�

small livestock or from cattle —   כְּבָשִׂים וּמִן הָעִזִּים -from small live“ — מִן ה�
stock” means from sheep or from goats;   נְּקֵבוֹת זְּכָרִים וּמִן ה�  it may — מִן ה�
be brought from male or from female animals;   יְלָה וְל� יָמִים  לִשְׁנֵי   וְנֶאֱכֶלֶת 
 ,it may be eaten for two days and one night after it is offered. That is — אֶחָד
it may be eaten the day it is brought (the 14th of Nissan), the following night, 
and the next day (the 15th of Nissan).[1]

4. It is brought by a small group, so each 
person receives a large amount of meat 
(Rav).

5. Under ordinary circumstances, no 
offering may be brought or eaten by 
people who are tamei. However, a special 
dispensation is made for the pesach in a 
case when most of the Jewish people or 
most of the Kohanim have become tamei 
from a corpse. In that case, the pesach 
is brought and eaten even though the 
people are tamei (see Mishnah 7:4,6). 
However, no dispensation is made for 
the chagigah, and it may not be brought 

unless its owners and the Kohanim bring-
ing it are tahor.

[4]
1. These are the laws that apply to all 
ordinary shelamim offerings and there-
fore apply to the chagigah, which is a 
shelamim offering.

The pesach offering, however, must 
be a male lamb or kid [and may be 
eaten only on the night following the 
14th of Nissan] (Rav). In addition, the 
pesach must be an animal less than a 
year old, while the chagigah may be an 
adult animal.

NOTES

ה, אֵין  ת בִּמְרֻבֶּה וּבְטֻמְא� בּ� שּׁ� א ב� ן שֶׁהוּא ב� וּבִזְמ�
ה. מְבִיאִין עִמּוֹ חֲגִיג�

בָּקָר,  צּאֹן, מִן ה� ה מִן ה� א� ה ב� ה הָיְת� [ד] חֲגִיג�
מִן  עִזִּים,  ה� וּמִן  שִׂים  כְּב� ה� מִן 
מִים  י� לִשְׁנֵי  וְנֶאֱכֶלֶת  נְּקֵבוֹת.  ה� וּמִן  זְּכָרִים  ה�

ה אֶחָד. וְלַיְל�
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[5]
1. It was slaughtered with the intention 
that it should be a different type of of-
fering (for example, a shelamim) and not 
the pesach.

2. Someone who desecrates Shabbos 
unintentionally must atone for his sin by 
bringing a chatas offering (Kereisos 2a). 
The Mishnah refers to a person who did 
this unintentionally — for example, he 

thought it was permitted to slaughter a 
pesach not for its own sake on Shabbos 
(Rav).
3. For example, he slaughtered a shela-
mim offering for the sake of a pesach.

4. For example, a calf or a female sheep. 
A pesach must be a male lamb or kid less 
than one year old (Exodus 12:5).
5. That is, a male lamb or kid less than 
one year old.

[5]
 
The Mishnah returns to the subject of a pesach offered on Erev Pesach 
that falls on Shabbos. As we have learned (Mishnah 5:2), a pesach of-

fering is valid only if it is slaughtered for its own sake. This Mishnah states 
the law for a person who slaughters a pesach on Shabbos for the sake of a 
different offering:
בָּת שּׁ� ח שֶׁשְּׁחָטוֹ שֶׁלּאֹ לִשְׁמוֹ בּ� פֶּס�  If a pesach was slaughtered on Shabbos — ה�
(i.e., when Erev Pesach was Shabbos) not for its own sake,[1]   עָלָיו יָּב   ח�
טָּאת  must bring a chatas offering for this, because he [the slaughterer] — ח�
has desecrated Shabbos.[2] The Torah allows the mitzvah of slaughtering the 
pesach to override the prohibition of slaughtering an animal on Shabbos. How-
ever, a pesach that was slaughtered not for its own sake is invalid; therefore, its 
slaughter does not fulfill the mitzvah of pesach and is a desecration of Shabbos.

The Mishnah now discusses the law for a person who slaughters other of-
ferings on Erev Pesach that is Shabbos with the intention that they should be 
a pesach offering:
ח זְּבָחִים שֶׁשְּׁחָטָן לְשׁוּם פֶּס�  In regard to all other offerings that [a — וּשְׁאָר כָּל ה�
person] slaughtered on Shabbos for the sake of a pesach,[3] the law is as 
follows:   יָּב  If they are the kind of animals that are not fit — אִם אֵינָן רְאוּיִן ח�
to be a pesach offering,[4] he must bring [a chatas], since he has desecrated 
Shabbos.   וְאִם רְאוּיִין הֵן — However, if they are animals that are fit to be a 
pesach offering,[5] there is a dispute:   טָּאת יֵּב ח� אֱלִיעֶזֶר מְח� בִּי   R’ Eliezer — ר�
says that he must bring a chatas,   פּוֹטֵר יְהוֹשֻׁע�  בִּי   but R’ Yehoshua — וְר�

NOTES

ששחטו  הפסח  (ה) 
שחל  בי‘‘ד  שלא לשמו. 
להיות בשבת וסבור כשם 
מותר  כך  לשמו  שמותר 
שלא לשמו: חייב חטאת. 
אם  בשוגג:  שבת  שחלל 
אינן ראוין. לפסח. כגון 
עגל או איל בן שתי שנים 
או נקבה. חייב עליו חטאת אם נתעלמה ממנו שבת או סבור שמותר לשחוט זבחים אחרים לשם פסח 
בשבת, דהאי לאו טועה בדבר מצוה, דהכל יודעים שאין זה כשר לפסח: ואם ראוין הן. כגון שה בן 
שנה של שלמים ששחטו לשם פסח, דמתוך שהוא טרוד ובהול לשחוט פסחו טעה בדבר זה ולא נזכר 
שהקדישו לזבח אחר: רבי אליעזר מחייב חטאת. אף על פי שטעה בדבר מצוה: ורבי יהושע פוטר. 
דקסבר טעה בדבר מצוה ועשה מצוה כל דהוא פטור מחיוב חטאת שבה, וזה עשה מצוה שהקריב קרבן, 

ת,  בּ� בַשּּׁ� לִשְׁמוֹ  שֶׁלּאֹ  טוֹ  שֶׁשְּׁח� ח  פֶּס� ה� [ה] 
ל  כּ� וּשְׁאָר  את.  טּ� ח� לָיו  ע� חַיּ�ב 
ן רְאוּיִן,  ח, אִם אֵינ� ן לְשׁוּם פֶּס� ט� חִים שֶׁשְּׁח� זְּב� ה�
את,  טּ� בִּי אֱלִיעֶזֶר מְחַיֵּב ח� חַיּ�ב. וְאִם רְאוּיִין הֵן, ר�

בִּי יְהוֹשֻׁע� פּוֹטֵר.  וְר�
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שנזבחו  הזבחים  דכל 
כשרים,  לשמן  שלא 
לשם  הנשחטים  ואף 
רבי  להו  מכשיר  פסח 
תמיד  בפרק  יהושע 
מה אם  ב):  (סב,  נשחט 

לעיל:  כדקתני  חטאת  דחייב  מיהא  אודית  שמו  את  שינה  לשמו,  בשבת  לשוחטו  שמותר  הפסח. 

exempts him from a chatas. Since the animal was the same type as the 
pesach, it is assumed that he slaughtered it by mistake in his hurry to bring the 
pesach, forgetting that it was a different offering. According to R’ Yehoshua, 
when a person commits a sin through an error made while he was trying to do 
a mitzvah, he is exempt from a chatas.[6]

R’ Eliezer tries to prove his ruling by a logical argument:
בִּי אֱלִיעֶזֶר ר ר� ח שֶׁהוּא מֻתָּר לִשְׁמוֹ   :R’ Eliezer said — אָמ� פֶּס�  Now, in — מָה אִם ה�
the case of the pesach, which one is permitted to slaughter on Shabbos for 
its own sake,   יָּב  nevertheless, if [a person] changed — כְּשֶׁשִּׁנָּה אֶת שְׁמוֹ ח�
its designation (i.e., if he slaughtered it not for its own sake), he must bring 
[a chatas];[7]   זְבָחִים שֶׁהֵן אֲסוּרִין לִשְׁמָן — then in the case of other offerings, 
which we are forbidden to slaughter on Shabbos even for their own sake, 
יָּב ח� שֶׁיְּהֵא  דִין  אֵינוֹ  שְׁמָן  אֶת   if a person changes their designation — כְּשֶׁשִּׁנָּה 
and slaughters them not for their own sake, should he not surely have to 
bring [a chatas]?[8]

R’ Yehoshua responds that these two cases cannot be compared:
לאֹ יְהוֹשֻׁע�  בִּי  ר� לוֹ  ר   R’ Yehoshua said to him: No! That is not a valid — אָמ�

6. This is known as ה ר מִצְו� � one ,טוֹעֶה בִּדְב
who errs in the matter of a mitzvah. R’ 
Yehoshua maintains that if, while preoc-
cupied in trying to do a mitzvah, a person 
errs and does a sin that would usually 
make him liable to a chatas, he is exempt 
from the chatas — provided that he ac-
complishes a mitzvah of some sort. Here, 
the person was preoccupied with trying 
to do the mitzvah of bringing the pesach, 
and while doing so he mistakenly slaugh-
tered a different offering, thereby violat-
ing Shabbos. Even so, he performed 
a mitzvah, since that other offering is a 
valid offering (just not a valid pesach of-
fering). [As we learned in Mishnah 5:4, 
most other offerings slaughtered for the 
sake of a pesach are valid.] Accordingly, 
he is exempt from a chatas. R’ Eliezer, 
though, does not accept R’ Yehoshua’s 
rule, and he therefore maintains that this 
person must bring a chatas just as for any 
violation of Shabbos (Rav).

However, if a person slaughters an 
animal that is unfit to be a pesach, 
all agree that he must bring a chatas. 
Since he could not have simply mis-
taken that animal for a pesach, his 
transgression is not an error made be-
cause he was preoccupied with a mitz-
vah [but simply an ordinary mistake] 
(Rav).

7. As we learned in the beginning of the 
Mishnah.

8. In essence, R’ Eliezer argues as fol-
lows: A pesach may be slaughtered on 
Shabbos, yet a person who slaughters 
it with improper intentions must bring a 
chatas. Surely, then, if a person slaugh-
ters an offering that he was not permit-
ted to slaughter on Shabbos, he should 
be required to bring a chatas no matter 
his intention — an improper inten-
tion should not make things better for 
him!

NOTES

ח שֶׁהוּא  פֶּס� ה אִם ה� בִּי אֱלִיעֶזֶר, מ� מַר ר� א�
חִים  ה אֶת שְׁמוֹ, חַיּ�ב. זְב� מֻתָּר לִשְׁמוֹ, כְּשֶׁשִּׁנּ�
ן, אֵינוֹ  ה אֶת שְׁמ� ן, כְּשֶׁשִּׁנּ� שֶׁהֵן אֲסוּרִין לִשְׁמ�
לאֹ,  יְהוֹשֻׁעַ,  בִּי  ר� לוֹ  מַר  א� חַיּ�ב.  שֶׁיְּהֵא  דִין 
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9. Since he slaughtered it with the in-
tention of bringing an offering that he is 
forbidden to bring, he was not trying to 
do a mitzvah.
10. [Although the term אֵמוּרִין usually re-
fers to the sacrificial parts that are burnt 
on the Altar,] here it refers to communal 
offerings, which the Torah said (ר �מ  to (א�
offer on Shabbos (Rav).

11. The Torah says explicitly that the 
daily tamid is offered even on Shabbos, 
and that a mussaf offering be brought on 
Shabbos (Bamidbar 28:9-10).
12. For example, he slaughters a shela-
mim offering for the sake of the Shabbos 
mussaf offering.

[This applies every Shabbos of the year 
and not only Erev Pesach.]

argument.   ח שֶׁשִּׁנָּהוּ לְדָבָר אָסוּר פֶּס� רְתָּ ב�  For if you say that a person — אִם אָמ�
must bring a chatas for slaughtering a pesach on Shabbos not for its own 
sake, that is only because he intended to change it to something forbidden 
on Shabbos; that is, he slaughtered it for the sake of an ordinary offering, 
which may not be slaughtered on Shabbos.   מֻּתָּר זְּבָחִים שֶׁשִּׁנָּן לְדָבָר ה� ר בּ�  תֹּאמ�
— Will you say the same for other offerings, which he intended to change to 
something permitted on Shabbos (i.e., to a pesach)? Since it is permitted to 
slaughter the pesach on Shabbos, a person who slaughters another offering 
for the sake of a pesach has erred while trying to do a mitzvah (bringing a 
pesach). For this reason he is exempt from a chatas. No argument can be 
made from slaughtering a pesach not for its own sake, because in that case, 
he has not erred while trying to do a mitzvah![9]

R’ Eliezer refutes R’ Yehoshua from another law:
בִּי אֱלִיעֶזֶר ר לוֹ ר�  The law of — אֵמוּרֵי צִבּוּר יוֹכִיחוּ   :R’ Eliezer said to him — אָמ�
communal offerings[10] will prove that even a person who errs while trying to 
do a mitzvah must bring a chatas.   שֶׁהֵן מֻתָּרִין לִשְׁמָן — For [communal offer-
ings] (such as the daily tamid offerings and the Shabbos mussaf offerings) are 
allowed to be slaughtered on Shabbos for their own sake;[11]   שּׁוֹחֵט לִשְׁמָן  וְה�
יָּב  nevertheless, a person who slaughters a different offering on Shabbos — ח�
for the sake of one of these communal offerings[12] must bring [a chatas] — 
even though he has erred while trying to do a mitzvah. Clearly, a sin done 
while trying to do a mitzvah is not exempted from a chatas.

R’ Yehoshua answers:
בִּי יְהוֹשֻׁע� לאֹ ר לוֹ ר�  R’ Yehoshua said to him: No! That does not prove — אָמ�
your argument.   קִצְבָה לָהֶן  שֶׁיֵּשׁ  צִבּוּר  בְאֵמוּרֵי  רְתָּ  אָמ�  For if you say — אִם 

NOTES

ששינהו לדבר האסור. 
קרבנות  לשם  ששחטו 
אחרים שאסורים לשחטן 
ששינהו לדבר  בשבת: 
לשם  ששוחטו  המותר. 
לשוחטו  המותר  דבר 
אימורי ציבור.  בשבת: 
האמורים  קרבנות 
לשמן  זבחים  שאר  והשוחט  לשמן,  לשוחטן  שמותרים  יוכיחו  ומוספים  תמידים  כגון  בשבת  בצבור 
התמיד  שנשחט  וכיון  בשחיטתו,  עסוקין  אחרים  רואה  שאינו  קצבה.  להן  שיש  חייב:  בשבת 
בדבר:  לטעות  לו  היה  דלא  שוגג,  אלא  טועה  זה  אין  הילכך  עוד,  לשחוט  צריך  שאין  הוא  יודע 

סוּר, תֹּאמַר  בָר א� הוּ לְד� ח שֶׁשִּׁנּ� פֶּס� מַרְתּ� ב� אִם א�
בִּי  ר� לוֹ  מַר  א� מֻּתָּר.  ה� בָר  לְד� ן  שֶׁשִּׁנּ� חִים  זְּב� בּ�
ן,  אֱלִיעֶזֶר, אֵמוּרֵי צִבּוּר יוֹכִיחוּ, שֶׁהֵן מֻתָּרִין לִשְׁמ�
בִּי יְהוֹשֻׁעַ, לאֹ,  מַר לוֹ ר� ן, חַיּ�ב. א� שּׁוֹחֵט לִשְׁמ� וְה�
ה,  קִצְב� הֶן  שֶׁיֵּשׁ ל� צִבּוּר  בְאֵמוּרֵי  מַרְתּ�  אִם א�
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תאמר בפסח שאין לו 
קצבה. דהכל צריכין לכך 
אחרים  רואה  הוא  והרי 
בכך  עסוקים  הרבה 
להתעסק  הוא  וטרוד 
במצוה. ואפילו שחט הוא 
זה  זבח  ומצא  כבר  פסח 

רבי מאיר  הוא:  מצוה  בדבר  טועה  שהוא,  מי  לשם  ושחטו  פסח  שהוא  וכסבור  בעזרה  עומד 
אומר. השוחט בשבת זבחים אחרים כל ימות השנה לשם אמורי צבור פטור. והלכה כרבי יהושע 

ואין הלכה כרבי מאיר: 

that a person must offer a chatas for the sin of bringing other offerings for 
the sake of communal offerings, that is only because [the communal of-
ferings] have a set amount. A limited number of communal offerings are 
brought every Shabbos, and once those have been slaughtered, everyone 
knows that no more offerings may be slaughtered that day. If a person then 
slaughters another offering for the sake of a communal offering, that is not 
an error made while preoccupied with a mitzvah, but simply an ordinary 
mistake.   ח שֶׁאֵין לוֹ קִצְבָה פֶּס� ר בּ�  But will you say the same for the — תֹּאמ�
pesach offering, which has no set amount? Since a very great number of 
pesach offerings are brought on Erev Pesach, everyone is preoccupied with 
their slaughter and it is easy to make an error and slaughter a different of-
fering, thinking it is a pesach offering. Therefore, a person who does so has 
made an error while trying to do a mitzvah, and he does not have to bring 
a chatas.

This concludes the debate between R’ Eliezer and R’ Yehoshua. Both 
agreed, however, that a person who slaughters any other offering on Shabbos 
for the sake of a communal offering must bring a chatas. The Mishnah cites a 
different opinion:
בִּי מֵאִיר אוֹמֵר שּׁוֹחֵט לְשֵׁם אֵמוּרֵי צִבּוּר פָּטוּר   :R’ Meir says — ר� ף ה�  Even a — א�
person who slaughters other offerings on Shabbos for the sake of communal 
offerings is exempt from a chatas, because even in such a case, he is consid-
ered to have erred while trying to do a mitzvah.[13]

[6]
 
Besides slaughtering the offering not for its own sake, there are several 
other improper intentions that can invalidate a pesach, as we learned 

in Mishnah 5:3. This Mishnah states the law for a person who slaughters a 
pesach on Shabbos with one of those intentions:
 If [a person] slaughtered [a pesach] on Shabbos with the — שְׁחָטוֹ שֶׁלּאֹ לְאוֹכְלָיו
intention that it be for those who are not able to eat it,[1]   וְשֶׁלּאֹ לִמְנוּיָיו — or 

13. R’ Meir agrees with R’ Yehoshua that 
one who errs while trying to do a mitz-
vah is exempt. Moreover, R’ Meir holds 
that even though a person cannot easily 
confuse a different offering for a com-
munal offering, one who does so is still 

considered to have erred while preoccu-
pied with a mitzvah (see Rashi 72b).

[6]

1. For example, people too sick or weak 
to eat it.

NOTES

מֵאִיר  בִּי  ר� ה.  קִצְב� לוֹ  שֶׁאֵין  ח  פֶּס� בּ� תֹּאמַר 
צִבּוּר,  אֵמוּרֵי  לְשֵׁם  שּׁוֹחֵט  ה� ף  א� אוֹמֵר, 

טוּר. פּ�
לִמְנוּיָיו,  וְשֶׁלּאֹ  לְאוֹכְלָיו  שֶׁלּאֹ  טוֹ  שְׁח� [ו] 
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2. As we learned in Mishnah 5:3.
3. As in the previous Mishnah, the Mish-
nah refers to a person who sinned unin-
tentionally (for example, he did not know 
that it was forbidden to slaughter a pesach 
on Shabbos with such an intention).
4. It had one of the many blemishes (מוּם) 
that invalidate an animal from being used 
as an offering (see Leviticus 22:17-24). 
Although these blemishes are all on the 
outside of the animal, this one was not 
noticed until after the slaughter.
5. A tereifah is an animal with certain 
fatal wounds or defects; it may not be 
eaten, nor may it be brought as an of-
fering (Menachos 5b). This animal had 
such a defect, but one that could not 
be seen until the animal was cut open; 

for example, it had a hole in its lung 
(Rambam Commentary).

6. A person brings a chatas only when he 
sins בְּשׁוֹגֵג, unintentionally, which means 
that he did not know (or forgot) that the 
act he was doing was forbidden. When a 
person sins בְּאוֹנֵס, unavoidably, that is, 
due to circumstances beyond his control, 
he is exempt from a chatas. If a person 
slaughters a pesach that is later found to 
have a defect inside its body, he could 
have done nothing to prevent the sin, and 
so he is exempt from a chatas. When the 
animal has a blemish outside its body, he 
could (and should) have checked it be-
forehand. His sin, though unintentional, 
was not unavoidable. He must therefore 
bring a chatas to atone for it (Rav).

for those not registered for it,   וְלִטְמֵאִין עֲרֵלִין   or for uncircumcised — ל�
people or tamei people,   יָּב  he must bring [a chatas], because such a — ח�
pesach is not valid,[2] and he has therefore desecrated Shabbos by slaughter-
ing it.[3]

 However, if he slaughtered it for those who are able — לְאוֹכְלָיו וְשֶׁלּאֹ לְאוֹכְלָיו
to eat it and for those not able to eat it,   לִמְנוּיָיו וְשֶׁלּאֹ לִמְנוּיָיו — or for those 
registered for it and those not registered for it,   עֲרֵלִין וְל�  or for — לְמוּלִין 
circumcised people and uncircumcised people,   וְלִטְמֵאִים  or — לִטְהוֹרִים 
for tamei people and tahor people,   פָּטוּר — he is exempt from a chatas, 

because in these cases, the pesach is valid and its slaughter overrides the laws 
of Shabbos.

The Mishnah discusses one who slaughters other kinds of invalid pesach 
offerings on Shabbos:

יָּב ל מוּם ח� ע� -If he slaughtered it and it was found to be blem — שְׁחָטוֹ וְנִמְצָא ב�
ished and unfit to be an offering,[4] he must bring [a chatas].   שְׁחָטוֹ וְנִמְצָא 
סֵּתֶר פָּטוּר  However, if he slaughtered it and it was found to be a — טְרֵפָה ב�
tereifah from a hidden defect, he is exempt from a chatas, even though the 
offering is invalid.[5] Since it was impossible to discover this defect before the 
animal was slaughtered, his sin was unavoidable, and he is exempt from a 
chatas.[6]

NOTES

ושלא  לאוכליו  (ו) 
וכו‘.  פטור  לאוכליו 
הוא,  כשר  פסח  דהא 
תמיד  פרק  דאמרינן 
פרק  (לעיל  נשחט 
השוחט  ג)  משנה  ה 
ולכשרים  לפסולים 
[לבקרו]:  לו  שהיה  אנוס  ולא  הוא  דשוגג  חייב.  מום  בעל  ונמצא  שחטו  פסל:  לא 

עֲרֵלִין וְלִטְמֵאִין, חַיּ�ב. לְאוֹכְלָיו וְשֶׁלּאֹ לְאוֹכְלָיו,  ל�
עֲרֵלִין,  וְל� לְמוּלִין  לִמְנוּיָיו,  וְשֶׁלּאֹ  לִמְנוּיָיו 
ל  ע� א ב� טוֹ וְנִמְצ� טוּר. שְׁח� לִטְהוֹרִים וְלִטְמֵאִים, פּ�
טור. ה בַסֵּתֶר, פּ� א טְרֵפ� טוֹ וְנִמְצ� מוּם, חַיּ�ב. שְׁח�
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את  בעלים  שמשכו 
ידם. ממנו קודם שחיטה 
או  אחר:  על  ונמנו 
שנטמאו.  או  שמתו 
נתנה  לא  דעכשיו 

כך: על  לבדוק  לו  היה  ולא  הוא  שכך  יודע  היה  דלא  הוא,  שאנוס  פטור.  אצלם:  לדחות  שבת 

A pesach is valid only if it has at least one owner (i.e., a person registered to 
it) who is able to eat it. The Mishnah states the law for a person who slaughters 
a pesach that has no owner on Shabbos:
בְּעָלִים אֶת יָדָם ע שֶׁמָּשְׁכוּ ה� וְנוֹד�  If he slaughtered [a pesach] and then — שְׁחָטוֹ 
found out that all the offering’s owners had withdrawn their registration from 
it before the slaughter,[7]   ּאוֹ שֶׁמֵּתוּ אוֹ שֶׁנִּטְמְאו — or that [the owners] had 
died or became tamei before the slaughter, and the offering is therefore invalid 
(since there is no one to eat it),   ט בִּרְשׁוּת  [the slaughterer] — פָּטוּר מִפְּנֵי שֶׁשָּׁח�
is exempt from a chatas, because he slaughtered it with permission. Since he 
did not know that the offering no longer had valid owners, his sin was unavoid-
able and he is exempt from a chatas.[8]

7. As long as a pesach has not yet been 
slaughtered, the people registered for 
it may withdraw their registration and 
register for a different offering (Mishnah 
8:3).
8. The Sages did not require a person 

who slaughters a pesach to investigate 
whether its ownership is still valid; there-
fore, if the ownership changed and be-
came invalid, the slaughterer is consid-
ered to have sinned due to circumstances 
beyond his control (Rav).

NOTES

ם, אוֹ  יָד� לִים אֶת  בְּע� שְׁכוּ ה� ע שֶׁמּ� וְנוֹד� טוֹ  שְׁח�
ט  ח� שֶׁשּׁ� מִפְּנֵי  טוּר,  פּ� שֶׁנִּטְמְאוּ,  אוֹ  שֶׁמֵּתוּ 

בִּרְשׁוּת.
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Chapter Seven



[1]

1. Since a pesach must be fire-roasted, 
we must ensure that it is not roasted with 
any water, which would be considered 
“cooking.” Most types of wood give off 
some moisture when heated, and if used 
as a spit, the moisture might mix with the 
pesach and cause part of it to be “cooked” 
and not roasted. Therefore, they used 
pomegranate wood, which does not give 

off any moisture [A wooden spit must be 
used, not a metal one, as we will learn in 
the next Mishnah.] (Rav).
2. The legs were cut off at the knees; the 
intestines had been removed earlier to be 
cleaned from waste matter (see Mishnah 
6:1).

[2]
1. Not only must the pesach be roasted, 
but it must be ׁאֵש  ,roasted over fire ,צְלִי 

[1]
 
The Torah states: You shall not eat [the pesach] partially roasted or 

cooked in water; only roasted over fire (Exodus 12:9), which teaches that 
the meat of the pesach offering must be roasted over fire, and not cooked in 
any other way. The Mishnah discusses how it was roasted:
ח פֶּס� ה� אֶת  צוֹלִין  ד  שֶׁל   ?How do we roast the pesach — כֵּיצ� פּוּד  שׁ�  מְבִיאִין 
 We bring a spit made of pomegranate wood, which does not give off — רִמּוֹן
moisture,[1]   ֹד בֵּית נְקוּבָתו  and push it completely through — תּוֹחֲבוֹ מִתּוֹךְ פִּיו ע�
the body of the animal, from its mouth to the opening in its back.   וְנוֹתֵן 
 He then puts its legs and intestines (which — אֶת כְּרָעָיו וְאֶת בְּנֵי מֵעָיו לְתוֹכוֹ
were removed from the animal after it was slaughtered)[2] inside the cavity of 
its body, so that they will be roasted along with the animal.   יוֹסֵי בִּי   דִּבְרֵי ר�
גְּלִילִי בִּי עֲקִיבָא אוֹמֵר   .This is the opinion of R’ Yose HaGlili — ה�  ’But R — ר�
Akiva says:   כְּמִין בִּשּׁוּל הוּא זֶה — This is also like cooking. If the legs and 
intestines are placed inside the animal, it appears as though they are being 
cooked inside a pot and not roasted directly over the fire.   אֶלָּא תוֹלִין חוּצָה 
 Rather, we hang the legs and intestines directly on the spit outside [the — לוֹ
animal], so that they face the fire.

[2]
 
סְכְּלָא הָא� ל  ע� וְלאֹ  פּוּד  שּׁ� ה� ל  ע� לאֹ  ח  פֶּס� ה� אֶת  צוֹלִין   We may not roast — אֵין 
the pesach on a metal spit or on a metal grill, because the meat will be 

roasted by the heat of the metal and not directly by the fire.[1]

NOTES

כיצד   — שביעי  פרק 
של  שפוד  (א)  צולין. 
עצים,  שאר  ולא  רמון. 
ליה  והוה  מיא  דמפקי 
בשל מבושל במים, ורמון 
לא מפיק מיא. ובשפוד של 
מתכת לא, כדלקמן, דחם 
ונצלה  כולו  חם  מקצתו 
ורחמנא  שפוד,  מחמת 
אמר צלי אש ולא צלי דבר 
הוא  בשול  כמין  אחר: 
בני מעיו  זה. שמתבשלין 
הקדרה:  כבתוך  לתוכו 
תולין חוצה לו. תוחבן בשפוד למעלה מפיו של טלה. והלכה כרבי עקיבא: (ב) אמר רבי צדוק כו‘. 
מתניתין חסורי מחסרא והכי קתני, ואם אסכלה מנוקבת היא כשרה ואמר רבי צדוק וכו‘. והלכה כרבי צדוק: 

פּוּד  ח, מְבִיאִין שׁ� פֶּס� ד צוֹלִין אֶת ה� [א] כֵּיצ�
עַד  פִּיו  רִמּוֹן, תּוֹחֲבוֹ מִתּוֹךְ  שֶׁל 
עָיו וְאֶת בְּנֵי מֵעָיו  תוֹ, וְנוֹתֵן אֶת כְּר� בֵּית נְקוּב�
א  עֲקִיב� בִּי  הַגְּלִילִי. ר� יוֹסֵי  בִּי  דִּבְרֵי ר� לְתוֹכוֹ, 
ה  א תוֹלִין חוּצ� אוֹמֵר, כְּמִין בִּשּׁוּל הוּא זֶה, אֶלּ�

לוֹ.
פּוּד וְלאֹ  שּׁ� ל ה� ח לאֹ ע� פֶּס� [ב] אֵין צוֹלִין אֶת ה�

א.  סְכְּל� א� ל ה� ע�
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של  בחרסו  הפסח  נגע 
הפסח  מן  יקלוף.  תנור 
מקום הנוגע בתנור, שנצלה 
שם מחום חרס התנור ולא 
צלי אש הוא: נטף מרוטבו 
עליו.  וחזר  החרס  על 
מן  שנתחמם  שומן  שחזר 
החרס ונבלע בפסח: יטול 

את מקומו. ולא סגי בקליפה אלא בנטילה כעובי אצבע, דשומן נבלע בתוכו הרבה, ואותו שומן צלי 
מן החרס הוא: 

The Gemara (75a) teaches that the Mishnah is missing the following clause, 
which must be inserted:[2]

However, one may place the wooden spit that holds the pesach on a grill 
that has large gaps between its rods, because the gaps allow the meat to be 
roasted directly by the fire;[3]   בִּי צָדוֹק ר ר� עֲשֶׂה   :as R’ Tzadok said — אָמ�  מ�
בְדּוֹ ר לְטָבִי ע� מְלִיאֵל שֶׁאָמ� בָּן גּ�  It once happened that Rabban Gamliel said — בְּר�
to Tavi, his slave,   סְכְּלָא ל הָא� ח ע� פֶּס�  Go out and roast“ — צֵא וּצְלֵה לָנוּ אֶת ה�
the pesach for us on a grill that has large gaps between its rods.”

The spit with the pesach was suspended inside an earthenware oven, and 
a fire was kindled beneath it on the oven floor.[4] The Mishnah discusses some 
laws that apply while it is roasting:
נּוּר רְסוֹ שֶׁל תּ� ע בְּח�  If [the meat] touched the hot earthenware wall of the — נָג�
oven,   ֹיִקְלףֹ אֶת מְקוֹמו — he must peel off the place on the meat that touched 
the oven, because that meat was roasted by the heat of the earthenware and 
not directly by the fire.[5]   עָלָיו ר  וְחָז� חֶרֶס  ה� ל  ע� מֵרָטְבּוֹ  ף   If some juice — נָט�
from the pesach dripped onto the hot earthenware, and then splattered back 
and was absorbed by the meat, it is not enough to just peel that spot; rather, 
 he must remove from the meat the place that absorbed the — יִטֹּל אֶת מְקוֹמוֹ
juice.[6] Since that juice touched the earthenware and became cooked by its 
heat, it may not be eaten; since it was then reabsorbed by the meat, the meat 
may not be eaten. Therefore, he must remove the whole section of meat in 

and not roasted by any other means. 
Since metal, unlike wood, conducts heat, 
if a metal spit or tray is used, the meat 
will be roasted by the heat of the metal 
and not directly by the fire (Rambam 
Commentary).
2. Without this clause, the statement of 
R’ Tzadok that follows would contradict 
the law just stated — that a grill may not 
be used; and a Mishnah never cites an 
incident to contradict a ruling, only to 
support one.
3. One may use a grill made of parallel 
metal rods, with large gaps between the 
rods. He may place the ends of the spit 

on the rods of the grill, so that the meat 
rests in a gap between the rods and does 
not touch the metal (Rashi 75a).
4. Rambam, Hilchos Korban Pesach 8:10. 
[Ovens in Mishnaic times were usually 
made of earthenware.]
5. He must remove the top layer of the 
part that actually touched the oven wall 
(Rav). The piece that is removed may 
not be eaten. [“Peeling” in this context 
means to slice off the thinnest layer pos-
sible from the surface of the meat that 
touched the wall.]
6. “Removal” in this context means to cut 
off a piece the thickness of a finger.

NOTES

מְלִיאֵל  גּ� ן  בּ� בְּר� עֲשֶׂה  צָדוֹק, מ� בִּי  מַר ר� א�
אֶת  נוּ  ל� וּצְלֵה  צֵא  בְדּוֹ,  ע� בִי  לְט� מַר  שֶׁא�
שֶׁל  בְּחַרְסוֹ  ע  ג� נ� א.  סְכְּל� א� ה� ל  ע� ח  פֶּס� ה�
טְבּוֹ  מֵר� ף  ט� נ� מְקוֹמוֹ.  אֶת  יִקְלףֹ  נּוּר,  תּ�
מְקוֹמוֹ.  אֶת  יִטּלֹ  לָיו,  ע� זַר  וְח� חֶרֶס  ה� ל  ע�
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7. Here, it is not enough to simply peel 
off a thin layer; the hot juice gets more 
deeply absorbed into the meat. He must 
therefore cut out the meat as far down 
as the hot juice penetrates — a piece the 
thickness of a finger (Rav).
8. Here, we assume that the forbidden 
juice penetrated a handful of flour, which 
is a larger amount than the thickness of 
a finger that is removed in the previous 
case (Meleches Shlomo).

The meat and flour that is removed in 
these cases must be burned, in keeping 
with the laws that apply to offerings that 
become invalid.

[3]

1. Terumah is the portion separated from 

produce grown in Eretz Yisrael and given 
to a Kohen. It may be eaten only by a 
Kohen and the members of his household 
(see Mishnah 2:5 note 5).
2. However, if it was roasted while the oil 
was on it, the oil would penetrate more 
deeply into the meat, and the whole 
piece of meat would become disqualified 
(Tosafos 76a).
3. Maaser sheni (second tithe) is one of 
the portions that must be separated from 
produce of Eretz Yisrael. It must be eaten 
in Jerusalem. If the owner lives far from 
Jerusalem and is unable to bring the pro-
duce there, he exchanges it for money, 
which he takes to Jerusalem and uses to 
buy food to be eaten there (see Mishnah 
2:5 note 6).

which it was absorbed.[7]   סֹּלֶת ה� ל  ע� מֵרָטְבּוֹ  ף   If juice from the pesach — נָט�

dripped onto hot flour that was in the oven,   ֹמְקוֹמו אֶת   he must — יִקְמֹץ 
remove a handful of flour from the place that the juice touched. The juice was 
cooked by the heat of the flour and may not be eaten; consequently, the flour 
in which the juice is absorbed also becomes forbidden and must be removed.[8]

[3]
 
Although no water may be used in the roasting of the pesach, a small 
amount of oil or fruit juice may be smeared on it (Mishnah 2:8). This 

Mishnah discusses the law if certain types of oils are used:
 If a person smears [a pesach] with oil that is terumah,[1] — סָכוֹ בְשֶׁמֶן תְּרוּמָה
יאֹכְלוּ כֹּהֲנִים  ת  חֲבוּר�  then if a group of Kohanim is registered for that — אִם 
pesach, they may eat it, since Kohanim may eat terumah.   אִם יִשְׂרָאֵל — If 
it was a group of Yisraelim (who may not eat terumah), the law is as follows: 
י הוּא יְדִיחֶנּוּ  If [the pesach] is still raw, he should rinse it off. Raw meat — אִם ח�
does not absorb oil, and rinsing the meat will remove the oil on its surface. 
חִיצוֹן  However, if he smeared the oil on the meat after — וְאִם צָלִי הוּא יִקְלףֹ אֶת ה�
it was already roasted, he should peel off the outer layer of meat, because 
roasted meat is absorbent, and the outer layer of the meat absorbed the oil.[2]

עֲשֵׂר שֵׁנִי  If he smeared it with oil that is maaser sheni,[3] — סָכוֹ בְשֶׁמֶן שֶׁל מ�
NOTES

נטף מרוטבו על הסולת. 
דמצלי  רותחת  והסולת 
וההוא  רוטב מחמת סולת, 
רוטב שבתוך הסולת אסור 
צלי  ליה  דהוה  למיכליה 
הלכך  אחר,  דבר  מחמת 
וישרוף  מקומו  את  יקמוץ 
קדשים  כשאר  קומץ  אותו 
הפסולים: (ג) סכו בשמן תרומה. שמותר לסוך הפסח במי פירות: אם חי ידיחנו. דלא בלע: ואם 

צלי הוא. בעי קליפה משום דבלע: 

ל הַסּלֶֹת, יִקְמץֹ אֶת מְקוֹמוֹ. טְבּוֹ ע� ף מֵר� ט� נ�
ת כֹּהֲנִים,  ה, אִם חֲבוּר� כוֹ בְשֶׁמֶן תְּרוּמ� [ג] ס�
חַי  אִם  אֵל,  יִשְׂר� אִם  יאֹכְלוּ. 
אֶת  יִקְלףֹ  הוּא,  לִי  צ� וְאִם  יְדִיחֶנּוּ.  הוּא, 
שֵׁנִי,  עֲשֵׂר  מ� שֶׁל  בְשֶׁמֶן  כוֹ  ס� חִיצוֹן.  ה�
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מוכרים:  פודים.  שאין 
בירושלים.  שני  מעשר 
בטהרה,  לאכלו  ואפילו 
ונתת  יד)  (דברים  דכתיב 
הכסף  וצרת  בכסף 
המקום:  אל  והלכת  בידך 
דברים.  חמשה  (ד) 
קרבן  בצבור  לך  אין 
וקרבן  אלו,  אלא  נאכל 

הקהל  כשרוב  הטומאה  את  ודוחה  במועדו,  ביה  דכתיב  מפסח  דילפינן  הטומאה  את  דוחה  צבור 
טמאים, דהכי אמרינן איש כי יהיה טמא וכו‘, יחיד נדחה ואין צבור נדחין, ובקרבנות צבור כתיב 
מתניתין  ואשמעינן  במועדו,  בפסח  שנאמר  כמו  במועדיכם,  לה‘  תעשו  אלה  לט)  כט,  (במדבר 
חמשה  דתני  והא  בטומאה.  נאכלים  אין  חובתן,  ידי  צבור  לאפוקי  בטומאה  דקרבין  גב  על  דאף 
דברים, ולא תני קרבנות צבור וכו‘, מנינא למעוטי חגיגת הרגלים כולם, דדמו לקרבן צבור משום 
השבת:  את  דוחים  שאין  כדרך  הטומאה  את  דוחים  ואינם  לרגל  חברים  באסיפת  בכנופיא  דאתו 

ל בְּנֵי חֲבוּרָה עֲשֶׂנּוּ דָמִים ע�  he may not charge the value of the oil[4] to the — לאֹ י�
people in the group,   יִם עֲשֵׂר שֵׁנִי בִּירוּשָׁל�  because we may not — שֶׁאֵין פּוֹדִין מ�
redeem (i.e., sell) maaser sheni in Jerusalem.[5]

[4]
 
The next six Mishnahs discuss the subject of tumah as it relates to the 
pesach offering. As a rule, no offering may be brought or eaten by people 

who are tamei.[1] However, in the event that most of the Jewish people or all 
the Kohanim are tamei from a corpse, an exception is made and the pesach, 

as well as many communal offerings, may nevertheless be brought. This 
Mishnah lists some communal offerings to which this law applies and states 
how they differ from the pesach:

 The following five things may — חֲמִשָּׁה דְבָרִים בָּאִין בְּטֻמְאָה וְאֵינָן נֶאֱכָלִין בְּטֻמְאָה
be brought in a state of tumah, when most people are tamei from a corpse, but 
they are not eaten in a state of tumah:[2]   הָעֹמֶר — the omer offering of the 
sixteenth day of Nissan;[3]   לֶּחֶם  the Two Loaves that are brought — וּשְׁתֵּי ה�
on Shavuos;[4]   פָּנִים  the lechem hapanim that are placed in the — וְלֶחֶם ה�

4. Literally, he may not make it into 
money.

5. Although maaser sheni may be re-
deemed for money to take to Jerusalem 
(see note 3), it may not be redeemed for 
money or sold once it is in Jerusalem. 
Since the pesach must be roasted (and 
eaten) in Jerusalem, one may not charge 
the people for the value of the maaser sheni 
oil, because that is in effect selling the oil.

[4]
1. Therefore, a person who is tamei on 
Erev Pesach may not bring the pesach. 
However, he is given a second opportu-
nity to bring it on the 14th of Iyar (Pesach 
Sheni), as we will learn in Mishnah 6.

2. Even when they are brought in tumah, 
their meat may not be eaten in tumah. 
Rather, after their service is completed, 
their meat is burned, which is what must 
be done to offerings that become tamei 
(Rambam, Hilchos Bi’as HaMikdash 4:11).
3. The omer is a communal minchah 
offering that consists of an omer (a mea-
sure equal to 43 1⁄5 eggs) of barley flour 
that is brought on the 16th of Nissan (the 
second day of Pesach). This permits the 
grain from the new crop of that year to be 
eaten (Leviticus 23:9-14).
4. Two loaves of bread made from wheat 
flour are brought on Shavuos, along with 
two sheep as shelamim offerings and 

NOTES

שֶׁאֵין  ה,  חֲבוּר� בְּנֵי  ל  ע� מִים  ד� עֲשֶׂנּוּ  י� לאֹ 
לַיִם.  עֲשֵׂר שֵׁנִי בִיּרוּשׁ� פּוֹדִין מ�

ה  בְּטֻמְא� אִין  בּ� דְבָרִים  ה  חֲמִשּׁ� [ד] 
ה,  בְּטֻמְא� לִין  נֶאֱכ� ן  וְאֵינ�
נִים,  פּ� ה� וְלֶחֶם  לֶּחֶם,  ה� וּשְׁתֵּי  עֹמֶר,  ה�
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several other offerings. The loaves are 
not brought to the Altar, but are waved 
together with the sheep and are then 
eaten by the Kohanim (Leviticus 23:16-
20). When they are brought in tumah, the 
loaves are waved but are not eaten.
5. Every Shabbos, twelve loaves, known 
as lechem hapanim (panim breads), 
are placed on the Table (Shulchan) in 
the Temple Sanctuary, along with two 
spoonfuls of levonah (frankincense). 
They remain on the Table until the next 
Shabbos, when twelve fresh loaves and 
two new spoonfuls of levonah are placed 
on the Table; the old levonah is burnt on 
the Altar and the old loaves (which mi-
raculously remained fresh) are eaten by 
the Kohanim (Leviticus 24:5-9). If they 
are brought in tumah, when fresh loaves 
and levonah are placed on the Table, the 
old levonah is burnt on the Altar, but the 
old loaves may not be eaten.
6. See note 4. The same applies to the 
communal chatas offerings that are 
brought on the festivals.
7. Although parts of these offerings are 
usually eaten, the dispensation to bring 

the offering in a state of tumah allows us 
only to fulfill the obligation of bringing the 
offering [which is accomplished when its 
blood is thrown on the Altar; eating the 
meat of the offering, though a mitzvah, is 
not essential to the validity of the offering 
and does not override the laws of tumah] 
(Rav).

In fact, all communal offerings that 
must be brought at a designated time 
(such as the daily tamid offerings and the 
mussaf offerings for Shabbos and Yom 
Tov) may be brought in tumah if most 
of the people or the Kohanim are tamei. 
The Mishnah lists these five because 
these are the only communal offerings 
that are eaten [and the Mishnah wishes to 
contrast them with the pesach] (Rambam 
Commentary).

8. When teaching the laws of the pesach, 
the Torah states (Exodus 12:4): Everyone 
according to what he eats, which implies 
that the pesach is brought for the pur-
pose of being eaten. Therefore, when the 
Torah allowed the pesach to be brought in 
a state of tumah, its intention was that the 
pesach be eaten in that state (Rav).

Sanctuary every Shabbos;[5]   לְמֵי צִבּוּר  the communal shelamim — וְזִבְחֵי שׁ�
offerings that are brought on Shavuos;[6]   חֳדָשִׁים רָאשֵׁי   and the — וּשְׂעִירֵי 
goats that are brought as a chatas offering on Rosh Chodesh. Although these 
offerings may be brought in a state of tumah, they may not be eaten.[7]

The Mishnah contrasts these offerings with the pesach:

בְּטֻמְאָה נֶאֱכָל  בְטֻמְאָה  שֶׁבָּא  ח  פֶּס�  However, a pesach that is brought in a — ה�
state of tumah may also be eaten in a state of tumah,   שֶׁלּאֹ בָא מִתְּחִלָּתוֹ אֶלָּא 
אֲכִילָה  because it is brought in the first place only to be eaten. Since the — ל�
main purpose of the pesach is [not to atone but] to be eaten on the first night 
of Pesach, if it must be brought in tumah (when most people are tamei from a 
corpse), it may also be eaten.[8]

NOTES

צבור.  שלמי  זבחי 
כבשי עצרת, שאין שלמים 
ושעירי  לצבור:  אחרים 
ולא  חדשים.  ראשי 
דכיון  רגלים,  שעירי  תני 
דאשמעינן זבחי שלמי צבור שהם מיני דמים ואין נאכלין בטומאה הוא הדין לכל שאר מיני דמים, ולא 
איצטריך למתני שעירי ראשי חדשים אלא משום דלא כתיב בהו מועד, וסלקא דעתך אמינא לא לדחו 
את הטומאה דהא כל קרבנות צבור ממועד נפקא לן, דכתיב בכולהו אלה תעשו לה‘ במועדיכם: 
שלא בא מתחלתו אלא לאכילה. שכשנצטוה עיקר מצות פסח לאכילה נצטוה. דכתיב (שמות יב, 
ד) לפי אכלו, וכי שרייה רחמנא לאתויי בטומאה מאיש נדחה ואין צבור נדחין, אדעתא למיכלה שרייה: 

שִׁים.  אשֵׁי חֳד� וּשְׂעִירֵי ר� צִבּוּר,  לְמֵי  וְזִבְחֵי שׁ�
ה, שֶׁלּאֹ  ל בְּטֻמְא� ה, נֶאֱכ� א בְטֻמְא� ח שֶׁבּ� פֶּס� ה�

ה. אֲכִיל� א ל� תוֹ אֶלּ� א מִתְּחִלּ� ב�
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וחלב  בשר  נטמא  (ה) 
קיים אינו זורק את הדם. 
דעיקר פסח לאכילת אדם 
אינו  ובמוקדשים  אתי: 
בשר,  נטמא  שאפילו  כן. 
וחלב קיים זורק את הדם: 

[5]
 
The following Mishnah discusses a case in which most of the people are 
tahor, so that it is forbidden to bring the pesach in tumah. However, one 

pesach became tamei before its blood was thrown on the Altar to complete 
its essential service.[1] In such a case, the part of the offering that became 
tamei may not be brought on the Altar or eaten. The Mishnah discusses 
whether the blood service may be completed. Here too the Mishnah dif-
ferentiates between a pesach and other offerings:
יָּם חֵלֶב ק� בָּשָׂר וְה�  If, after a pesach was slaughtered, its meat became — נִטְמָא ה�
tamei, but its fats and other sacrificial parts (which are to be burnt on the 
Altar)[2] remain tahor,[3]   דָּם  one may not throw the blood on — אֵינוֹ זוֹרֵק אֶת ה�
the Altar. Since the main purpose of a pesach is to be eaten,[4] its blood may be 
thrown on the Altar only when that purpose can be accomplished. Therefore, 
when the meat is tamei and will not be able to be eaten, its blood may not be 
thrown on the Altar.[5]   יָּם בָּשָׂר ק� וְה� חֵלֶב   However, if the fats and — נִטְמָא ה�
other sacrificial parts became tamei but the meat remains tahor,   זוֹרֵק אֶת 
דָּם  one throws the blood on the Altar. Since the meat will be able to be — ה�
eaten, the service is completed.[6]

The Mishnah states the law for other offerings:
מֻּקְדָּשִׁין אֵינוֹ כֵן  However, for all other sacred offerings, [the law] is not the — וּב�
same;   דָּם יָּם זוֹרֵק אֶת ה� חֵלֶב ק� בָּשָׂר וְה� ל פִּי שֶׁנִּטְמָא ה� ף ע�  rather, even if — אֶלָּא א�
the meat became tamei and the fats and other sacrificial parts remain tahor, 
one throws the blood on the Altar. He then offers the sacrificial parts on the 
Altar, while the tamei meat is burned and not eaten. Since for other offerings, 

[5]
1. The most essential part of any animal 
offering is throwing its blood on the wall 
of the Altar. Once the blood is thrown, 
the offering is valid even if the sacrifi-
cial parts are not burnt on the Altar. See 
Mishnah 5:2 note 2.
2. See Mishnah 5:10 note 1.
3. Literally, the fats exist.

The sacrificial parts were removed 
from the animal before the blood had 
been thrown. The meat then became 
tamei, which did not affect the sacri-
ficial parts, since they were no longer 

attached to the animal (Tiferes Yisrael).

4. As we learned in the previous Mishnah 
(see note 8 there).

5. Since the blood is not thrown, the of-
fering is never completed, and this animal 
becomes a disqualified offering. It must 
therefore be burned in the place where 
disqualified offerings are destroyed.

6. The sacrificial parts that became tamei 
may not be offered on the Altar, and are 
burned instead in the place where dis-
qualified offerings are destroyed. How-
ever, the offering has been validated and 
the meat may therefore be eaten.

NOTES

ם, אֵינוֹ זוֹרֵק  חֵלֶב קַיּ� שָׂר וְה� בּ� א ה� [ה] נִטְמ�
שָׂר  בּ� חֵלֶב וְה� א ה� ם. נִטְמ� אֶת הַדּ�
כֵן,  אֵינוֹ  שִׁין  מֻּקְדּ� וּב� ם.  הַדּ� אֶת  זוֹרֵק  ם,  קַיּ�
חֵלֶב  וְה� שָׂר  בּ� ה� א  שֶׁנִּטְמ� פִּי  ל  ע� ף  א� א  אֶלּ�

ם. ם, זוֹרֵק אֶת הַדּ� קַיּ�
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7. Thus, with other offerings, whether the 
meat became tamei and the fats did not, 
or the fats became tamei but the meat did 
not, the blood may be thrown to validate 
the offering. However, if both the meat 
and the fats became tamei, the blood 
may not be thrown even in the case of 
other offerings (Tos. R’ Akiva).

[6]

1. “Community” in this context refers to 
the Jews gathered at the Temple to bring 
the pesach (Gemara 94b).
2. The Mishnah refers only to tumah 
from a corpse, for that is the only form 
of tumah that can be overridden to bring 
the pesach. The pesach does not override 

any other type of tumah, even if the 
whole community is tamei from it (Rav).
3. In such a case, even those who are 
tahor need not be careful about avoiding 
tumah (Rav).

When the Torah states that a person 
who is tamei on Erev Pesach may not 
bring the pesach, it uses a singular ex-
pression, which implies that this law 
applies only to individuals. If, however, 
the community as a whole is tamei, they 
may bring the pesach in tumah (Rav to 
Mishnah 4).
4. Either because they were tamei or be-
cause they were too far from the Temple; 
see Numbers 9:9-11. The laws of Pesach 
Sheni will be discussed in Mishnah 9:1-3.

eating the meat is not the offering’s main purpose, the service may be done 
even if the meat will not be able to be eaten.[7]

[6]
 
The Mishnah now returns to the subject of a pesach brought in tumah. 

The Mishnah explains when it may be brought in that state and when it 
may not:
רֻבּוֹ אוֹ  קָּהָל  ה�  If the whole community of Jews,[1] or most of [the — נִטְמָא 
community], became tamei with corpse tumah, and were not able to become 
tahor before Erev Pesach,[2]   טְהוֹרִים קָּהָל  וְה� טְמֵאִים  כֹּהֲנִים  ה� שֶׁהָיוּ   or — אוֹ 
if the Kohanim were tamei, even though the members of the community 
were tahor,   יֵעָשֶׂה בְטֻמְאָה — [the pesach] is brought in a state of tumah.[3] 
קָּהָל ה� מִעוּט   However, if only a minority of the community became — נִטְמָא 
tamei,   הָרִאשׁוֹן טְּהוֹרִין עוֹשִׂין אֶת   the people who are tahor make the — ה�
first Pesach, i.e., they bring their pesach offerings on the fourteenth of Nissan 
(Erev Pesach),   שֵּׁנִי טְּמֵאִין עוֹשִׂין אֶת ה�  and the people who are tamei — וְה�
make the second Pesach, i.e., they bring their offerings on the fourteenth of 
Iyar (Pesach Sheni), when the Torah provided a second opportunity to bring 
the pesach for people who are unable to bring it on Erev Pesach.[4]

[7]
 
The Mishnah now discusses a case where most of the people are tahor 

and therefore no pesach may be brought in a state of tumah. Neverthe-
less, even in this case pesachim brought in a state of tumah may sometimes 

NOTES

הקהל.  נטמא  (ו) 
שאין פסח  בטומאת מת, 
הטומאה  מפני  נדחה 
אלא מטומאת מת: יעשו 
בטומאה. ואפילו טמאים 
[פסח]  דהא  יחידים, 
דטהורים גופייהו בטומאה 
שאין  כהנים,  משום  אתו 
קרבן צבור הבא בטומאה חלוק, מאחר שקרבן רובם בא בטומאה אף היחידים עושים בטומאה: 

כֹּהֲנִים  ל אוֹ רֻבּוֹ, אוֹ שֶׁהָיוּ ה� ה� א הַקּ� [ו] נִטְמ�
שֶׂה  יֵע� טְהוֹרִים,  ל  ה� וְהַקּ� טְמֵאִים 
טְּהוֹרִין  ה� ל,  ה� הַקּ� מִעוּט  א  נִטְמ� ה.  בְטֻמְא�
אֶת  עוֹשִׂין  טְּמֵאִין  וְה� הָרִאשׁוֹן,  אֶת  עוֹשִׂין 

שֵּׁנִי. ה�
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נודע שהוא  ואח‘‘כ  (ז) 
הדם:  או  הפסח  טמא. 
ופטור  מרצה.  הציץ 
מפסח שני: נטמא. בעליו 
אין  במת:  הגוף  טומאת 
וחייב  מרצה.  הציץ 

בפסח שני, דהא בשעת זריקה לאו בר מעבד פסח הוא דרחמנא דחייה: הנזיר. דכתיב (במדבר ו, 
ט) וכי ימות מת עליו [וגו‘] והימים הראשונים יפלו, דאם נטמא במת קודם הבאת קרבנותיו סותר: 
הציץ מרצה על טומאת הדם. ותגלחתו כשרה ומותר לשתות יין וליטמא למתים: ואין הציץ מרצה 
על טומאת הגוף. ואם [טמא] בשעת הבאת קרבנותיו סותר הכל: נטמא. גופו בטומאת התהום. כל 
טומאת מת שלא ידע בה אדם קודם לכן נקראת טומאת התהום: הציץ מרצה. דהלכה למשה מסיני 
שהותר טומאת התהום להם, כיון שלא הכיר בה אדם בטומאה זו מעולם. ואם נודע לו בטומאה זו אחר 
be valid. This is on account of the tzitz (a gold plate worn by the Kohen 
Gadol), which has the power to make some disqualified offerings acceptable 
(after the fact).

The tzitz was a gold plate engraved with the words 'ה � (Holy to Hashem) קֹדֶשׁ ל

that the Kohen Gadol wore on his forehead. The Torah states that the tzitz 

causes certain kinds of improperly brought offerings to find favor before God. 
This means in effect that, in certain cases, the influence of the tzitz causes offer-
ings that were brought in a state of tumah to be valid.[1] The Mishnah will explain 
when the tzitz causes a pesach that was brought in a state of tumah to be valid:
ע שֶׁהוּא טָמֵא ר כָּךְ נוֹד� ח� ק דָּמוֹ וְא� ח שֶׁנִּזְר� פֶּס�  If a pesach’s blood was thrown on — ה�
the Altar, and it then became known that [the offering] was tamei,   צִּיץ  ה�
צֶּה גּוּף אֵין   the tzitz causes it to be accepted and be valid.[2] — מְר�  נִטְמָא ה�
צֶּה צִּיץ מְר�  However, if after the blood was thrown it became known that the — ה�
owner’s body had been tamei,[3] the tzitz does not cause [the offering] to be 
accepted and it is invalid. The tzitz can validate offerings that are themselves 
tamei, but it cannot validate an owner who is unfit to bring the offering.   מִפְּנֵי 
ח   :This is because [the Sages] said — שֶׁאָמְרוּ נָּזִיר וְעוֹשֶׂה פֶס�  Regarding — ה�
the offerings of a nazir [4] and [a person] who is making a pesach,   צִּיץ  ה�
דָּם ת ה� ל טֻמְא� צֶּה ע�  the tzitz causes them to be accepted in a case when — מְר�

[7]
1. The Torah states (Exodus 28:38): [The 
tzitz] shall be on Aaron’s forehead so that 
Aaron shall bring forgiveness for a sin 
regarding the sacred offerings … to bring 
them favor before Hashem. The Gemara 
(Zevachim 23a) interprets a sin regarding 
the sacred offerings to refer to the sin of 
bringing an offering in a state of tumah. 
Although it is forbidden to bring such an 
offering, in certain cases, the tzitz brings 
forgiveness for the sin and causes the 
offering to be accepted after the fact.
2. Thus, the owner has fulfilled his obliga-
tion to bring a pesach (Rav). If the meat is 

tamei, though, it may not be eaten (Tos. 
Yom Tov).
3. He was therefore not eligible to bring the 
pesach offering; rather, he was supposed 
to wait and bring the “second pesach” a 
month later [see Mishnah 6] (Rav).
4. A nazir is a person who has taken a 
vow of nezirus, which prohibits him for a 
certain period of time from drinking wine, 
eating grapes, cutting his hair, and becom-
ing tamei from a corpse. When this period 
is over, he goes through a completion 
process in which he shaves his hair and 
brings certain offerings (Numbers 6:1-
21). The Mishnah refers to those offerings.

NOTES

ע שֶׁהוּא  ךְ נוֹד� חַר כּ� מוֹ, וְא� ח שֶׁנִּזְרַק דּ� פֶּס� [ז] ה�
א הַגּוּף,  צֶּה. נִטְמ� צִּיץ מְר� מֵא, ה� ט�
זִיר  נּ� ה� מְרוּ,  שֶׁא� מִפְּנֵי  צֶּה,  מְר� צִּיץ  ה� אֵין 
ם,  ת הַדּ� ל טֻמְא� צֶּה ע� צִּיץ מְר� ח, ה� וְעוֹשֶׂה פֶס�
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5. If a nazir is tamei, he cannot bring the 
offerings to end his nezirus; rather, he 
must perform a purification process and 
observe the whole period of nezirus from 
the beginning. Therefore, if he is tamei, 
his offerings are not valid (Rav, Tos. Yom 
Tov).

The Mishnah mentions only these two 
cases — nazir and pesach — because 
these are the only offerings that are 
invalid if their owner is tamei (Rashi, 
Zevachim 23a).

6. Tumah of the depths refers to any 
source of corpse-tumah that no person 
had previously known about and was 
thus as concealed and unknown as if it 
were in the depths of the earth [for ex-
ample, a corpse was discovered under 
one’s house] (Rambam Commentary).
7. An Oral Law that was taught to Moses 
at Mount Sinai but not alluded to in Scrip-
ture, and then passed down through the 
generations.
8. That is, if a pesach offering or nazir‘s 

offering was brought by a person who 
later found out that he had become tamei 
from a source that no one had known 
about, the offering is valid even though 
it is now known that he had been tamei 
when it was brought.

[8]
1. The term ה  literally, palace, refers to ,בִּיר�
the Temple and the Temple Mount (Rav; 
see also above, Mishnah 3:8 note 3).

As a rule, an offering that becomes tamei 
must be burned in the place where it was 
to have been eaten or offered. Accord-
ingly, an offering that was to have been 
eaten only in the Temple (for example, 
a chatas) must be burned in the Temple; 
an offering that was to have been eaten 
anywhere in Jerusalem (for example, a 
shelamim) may be burned anywhere in 
Jerusalem. However, although the meat 
of the pesach may be eaten anywhere in 
Jerusalem, the Sages decreed that when 
most of the pesach became tamei it must 
be burned at the Temple.

there is tumah of the offering’s blood,   גּוּף ת ה� ל טֻמְא� צֶּה ע� צִּיץ מְר�  but — וְאֵין ה�
the tzitz does not cause them to be accepted in a case when there is tumah 
of the owner’s body.[5]

The Mishnah states an exception to the above rule:
צֶּה מְר� צִּיץ  ה� תְּהוֹם  ה� ת  טֻמְא�  However, if after the blood was thrown it — נִטְמָא 
became known that [the owner] had become tamei with a tumah of the 
depths (tumah that results from a source that no one had known about),[6] the 
tzitz does cause the offering to be accepted. In this case, Halachah LeMoshe 

MiSinai [7] teaches that the offering is valid.[8]

[8]
 
Any offering or part of an offering that becomes tamei must be burned 
off the Altar. This Mishnah discusses where a pesach that became tamei 

is burned:
 ,If a whole [pesach] or most of [a pesach] became tamei — נִטְמָא שָׁלֵם אוֹ רֻבּוֹ
עֲרָכָה מּ� בִּירָה מֵעֲצֵי ה�  they burn it before the Birah[1] with — שׂוֹרְפִין אוֹתוֹ לִפְנֵי ה�

NOTES

צריך  אין  פסחו  שהקריב 
וכן  שני.  פסח  לעשות 
בטומאת  לו  שנודע  נזיר 
שהביא  לאחר  התהום 
צריך  אין  קרבנותיו 
להביא קרבן טומאה. ולא 
התהום  טומאת  אמרו 
אלא בטומאת מת בלבד: (ח) לפני הבירה. כל המקדש כולו קרוי בירה. ושורפים אותו שם כדי 
לביישן, שיזהרו שלא יבואו עוד לידי טומאה: מעצי המערכה. שלא לבייש את מי שאין לו עצים: 

א  נִטְמ� הַגּוּף.  ת  טֻמְא� ל  ע� צֶּה  מְר� צִּיץ  ה� וְאֵין 
צֶּה. צִּיץ מְר� תְּהוֹם, ה� ת ה� טֻמְא�

אוֹתוֹ  שׂוֹרְפִין  רֻבּוֹ,  אוֹ  לֵם  שׁ� א  נִטְמ� [ח] 
ה.  כ� עֲר� מּ� מֵעֲצֵי ה� ה  בִּיר� לִפְנֵי ה�
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וכן  מיעוטו.  נטמא 
טהור:  פסח  של  נותר 
צרי  העצרנין,  הציקנין. 
מיעוט  אותו  שורפין  עין, 
מפסח  והנותר  שנטמא, 
הבירה:  לפני  טהור, 
חוץ  שיצא.  הפסח  (ט) 
מיד.  ישרף  לחומה: 
בארבעה עשר ולא צריך 
של  הבוקר  עד  לאשהויי 

דאין  ליה  שריף  מצי  לא  טוב  ביום  ומיהו  נותר.  לידי  שיבא  דהיינו  צורתו  שתעובר  כדי  ט‘‘ו 
אחר:  דבר  מחמת  אלא  בגופו  פסולו  אין  נטמאו בעלים או שמתו.  טוב:  ביום  קדשים  שורפין 

the wood designated for the Altar’s pyre.[2] Since it likely became tamei due 
to the owner’s negligence, he must burn it at the Temple, which is a public 
place, so that he will be embarrassed and will be more careful in the future.[3] 
מִעוּטוֹ  If only a smaller part of it became tamei (which is not — נִטְמָא 
necessarily due to negligence),   נּוֹתָר  and similarly, any leftover — וְה�
meat from a pesach that was eaten, which must be burned,[4]  ֹשׂוֹרְפִין אוֹתו 
צְמָן גּוֹתֵיהֶן מֵעֲצֵי ע� ל גּ� צְרוֹתֵיהֶן אוֹ ע�  may burn these anywhere [the owners] — בְח�
in Jerusalem, in their courtyards or on their roofs, with their own wood.[5] 
עֲרָכָה מּ� ה� מֵעֲצֵי  לֵהָנוֹת  בִּשְׁבִיל  בִּירָה  ה� לִפְנֵי  יְקָנִין שׂוֹרְפִין אוֹתוֹ  צּ�  However, the — ה�
stingy people would burn even these before the Birah in order to benefit from 
the wood of the Altar’s pyre and not have to use their own wood.[6]

[9]
 
The Mishnah discusses when to burn a pesach offering that became 
tamei or otherwise disqualified:

ח שֶׁיָּצָא אוֹ שֶׁנִּטְמָא פֶּס�  ,A pesach offering that was taken out of Jerusalem — ה�
and thereby became disqualified,[1] or one that became tamei after it was 
slaughtered on Erev Pesach,   יִשָּׂרֵף מִיָּד — should be burned immediately, 
on Erev Pesach.[2]   ּבְּעָלִים אוֹ שֶׁמֵּתו  However, if all the owners of — נִטְמְאוּ ה�

2. Since the Sages required the people 
to burn the meat at the Temple, they 
allowed them to use the Temple’s wood 
(Tosafos 81b). In fact, the Sages said 
that everyone must use the Temple’s 
wood, so that people who do not have 
wood will not be embarrassed (Rav, from 
Gemara 82a).
3. Rav, Meiri, from Gemara 81b.
4. Any uneaten meat from the pesach 
that is left over past the time when it may 
be eaten must be burned (Exodus 12:10; 
see Mishnah 10).
5. When a person burns the pesach 
at home, he may not use the Temple’s 
wood, out of concern that if there is wood 
left over, he might use it for his personal 

needs, which is forbidden (Gemara 82a).
6. The Sages allowed such people to use 
the Temple’s wood, so that they do not 
refrain from burning the meat out of their 
stinginess to save wood (Tos. Yom Tov).

[9]

1. The pesach may be eaten only in 
Jerusalem. If the meat or any part of the 
animal is taken out of Jerusalem, it is 
disqualified and must be burned (Ram-
bam, Hilchos Korban Pesach 4:3).
2. However, if it was taken out of Jeru-
salem or became tamei at night, it may 
not be burned until the 16th of Nissan, 
because disqualified offerings may not be 
burned on Yom Tov (Rav; see below).

NOTES

אוֹתוֹ  שׂוֹרְפִין  נּוֹתָר,  וְה� מִעוּטוֹ,  א  נִטְמ�
ן.  צְמ� ע� מֵעֲצֵי  גַּגּוֹתֵיהֶן  ל  ע� אוֹ  צְרוֹתֵיהֶן  בְח�
בִּשְׁבִיל  ה  בִּיר� לִפְנֵי ה� נִין שׂוֹרְפִין אוֹתוֹ  צַּיְק� ה�

ה. כ� עֲר� מּ� נוֹת מֵעֲצֵי ה� לֵה�
א, יִשָּׂרֵף מִיָּד.  א אוֹ שֶׁנִּטְמ� צ� ח שֶׁיּ� פֶּס� [ט] ה�
שֶׁמֵּתוּ,  אוֹ  לִים  בְּע� ה� נִטְמְאוּ 
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3. As we learned in Mishnah 6:6, a 
pesach is valid only if it has at least one 
owner (i.e., a person registered to it) who 
is able to eat it.
4. A pesach may be eaten only until 
midnight of the first night of Pesach, after 
which the meat becomes disqualified as 
nossar (see Mishnah 10:9).

Since the appearance of meat changes 
when it is left overnight, the require-
ment to leave it overnight is referred 
to as its appearance is changed (Hon 
Ashir).
5. R’ Yochanan ben Berokah refers to 
a case in which the owners became 
disqualified before the blood of the of-
fering was thrown on the Altar. Since 
the meat of the offering becomes fit to 

be eaten only after its blood is thrown 
on the Altar, and in this case, the meat 
had no owners by that time, there was 
never a time when this meat was fit to 
be eaten. R’ Yochanan ben Berokah 
considers this to be a disqualification in 
the actual meat. However, if the owners 
were fit to eat the meat when its blood 
was thrown on the Altar, and they died 
or became tamei only later, R’ Yochanan 
ben Berokah agrees that this is not a 
disqualification in the actual offering, 
and it must become nossar before it can 
be burned (Rav).

6. However, if it is not burned on Erev 
Pesach, it may not be burned until 
after Yom Tov, that is, until the 16th of 
Nissan.

a pesach became tamei or died on Erev Pesach, and the pesach is therefore 
disqualified because there is no one to eat it,[3]   ֹר צוּרָתו -its appear — תְּעֻבּ�
ance must be left to change before it is burned. That is, it is not burned right 
away; rather, it must be left overnight until it becomes disqualified as nossar 
(leftover sacrificial meat).[4] This is because a disqualified offering may be 
burned only when there is a disqualification in the actual offering. Although 
a pesach that has no one to eat it is disqualified, it was disqualified because 
of something outside the actual offering (its owners). Therefore, although it 
cannot be eaten, it cannot be burned either. There is no option but to leave the 
meat until it develops its own disqualification, which is done by leaving it to 
become nossar.   וְיִשָּׂרֵף בְּשִׁשָּׁה עָשָׂר — It is then burned on the sixteenth of 
Nissan. Since the fifteenth of Nissan, when it becomes nossar, is Yom Tov, on 
which it is forbidden to burn disqualified offerings, it is burned on the sixteenth 
of Nissan.

A different opinion:

בְּרוֹקָה אוֹמֵר בֶּן  יוֹחָנָן  בִּי  יִשָּׂרֵף   :R’ Yochanan ben Berokah says — ר� זֶה  ף   א�
 This [a pesach whose owners died or became tamei] is also burned — מִיָּד
immediately, on Erev Pesach,   אוֹכְלִין לוֹ  שֶׁאֵין   because it has no — לְפִי 
one to eat it. According to R’ Yochanan ben Berokah, this is consid-
ered a disqualification in the actual offering;[5] therefore, it is burned right 
away.[6]

NOTES

ימתין  צורתו.  תעובר 
נותר,  לידי  שיבא  עד 
אף  ישרפנו:  כך  ואחר 
זה ישרף מיד. רבי יוחנן 
בן ברוקא לא פליג אתנא 
קמא אלא כשנטמאו הבעלים או מתו קודם זריקת הדם דלא איחזי בשר באכילה והוה ליה כפסולו 

בגופו. ואין הלכה כרבי יוחנן בן ברוקא: 

ן  נ� בִּי יוֹח� שָׂר. ר� ה ע� תוֹ וְיִשָּׂרֵף בְּשִׁשּׁ� תְּעֻבַּר צוּר�
ף זֶה יִשָּׂרֵף מִיָּד, לְפִי שֶׁאֵין  ה אוֹמֵר, א� בֶּן בְּרוֹק�

לוֹ אוֹכְלִין.
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(י) העצמות. שאינו יכול 
שנאסרה  מפני  לשברן 
ונותר  עצם,  שבירת 
שריפה:  וטעון  מוח  בהן 
אסורין  שהן  והגידין. 
באכילה ואין חייבין עליהן 
מן התורה, כגון שומנו של 
מותר  שהוא  הנשה  גיד 

אלא שישראל קדושים נהגו בו איסור. אי נמי, הגיד החיצון הסמוך לבשר שהוא אסור ואין חייבין 
עליו, ומן התורה הוי נותר, ולאכלו אי אפשר דרבנן אסרוהו: והנותר. בשר פסח שנתעצלו באכילתו 
ונתותר: בששה עשר. שהוא חולו של מועד. אף על פי שנפסל בבוקר ראשון אין רשאי לשורפו 
ועשה:  ל‘‘ת  את  דוחה  עשה  ואין  תעשה,  ולא  עשה  טוב  ויום  עשה,  קדשים  דשריפת  טוב,  ביום 

[10]
 
The meat of the pesach must be eaten on the first night of Pesach and 
may not be left over past that time. If anything is left over, it must be 

burned.[1] However, parts of the animal that cannot be eaten, either because 
they are not edible or because it is forbidden to eat them, do not have to be 
burned and may be simply thrown away. This Mishnah states which leftovers 
are burned and when they are burned:
גִּידִין  The bones of the pesach that contain edible marrow,[2] and — הָעֲצָמוֹת וְה�
the sinews that are customarily not eaten,[3]   נּוֹתָר  and the leftover — וְה�
uneaten meat,   יִשָּׂרְפוּ בְשִׁשָּׁה עָשָׂר — are burned on the sixteenth of Nissan, 
which is the first day of Chol HaMoed, and not on the fifteenth, which is Yom 
Tov.   בָּת יִשָּׂרְפוּ בְשִׁבְעָה עָשָׂר שּׁ�  If the sixteenth falls — חָל שִׁשָּׁה עָשָׂר לִהְיוֹת בּ�
on Shabbos, they are burned on the seventeenth of Nissan,   לְפִי שֶׁאֵינָן דּוֹחִין 
בָּת וְלאֹ אֶת יוֹם טוֹב שּׁ�  because the mitzvah to burn leftovers does not — לאֹ אֶת ה�
override either Shabbos or Yom Tov.

[11]
 
Every person is required to eat a kezayis of meat from the pesach. We 
will learn in Mishnah 8:3 that when people register for a pesach offering, 

they must calculate the size of the animal to ensure that there will be a kezayis 

[10]
1. As the Torah states: You shall not leave 
any of [the pesach] until morning; any of 
it that is left until morning you shall burn 
in the fire (Exodus 12:10).
2. Although the bones are not edible, the 
marrow inside them is edible. Since it is 
forbidden to break a bone in the pesach 
(as we will learn in the next Mishnah), the 
marrow cannot be taken out and eaten; 
it therefore becomes uneaten leftovers 
ר)  and must be burned. Even after (נוֹת�
they become leftovers, the bones still 
may not be broken; therefore, the mar-
row cannot be removed to be burned and 
the bones themselves must be burned 
(Rav; Gemara 83a).

3. In the Mishnah, “sinews” are the parts 
of the animal that are long and string-
like, such as the nerves, ligaments, and 
tendons. The sinews that are edible 
must in fact be eaten and are burned 
only if they are left uneaten. Those that 
are not edible may be thrown away. 
The Mishnah, which implies that sinews 
are always burned, refers to the fat on 
the gid hanasheh (sciatic nerve). The 
gid hanasheh is forbidden to be eaten 
(Genesis 32:33), and therefore can be 
simply thrown away. The fat on the gid 
hanasheh, though, is permitted Bibli-
cally; however, it is customarily not eaten 
and is therefore always left over. Since it 
is permitted Biblically, it must be burned 
as uneaten leftovers (Rav).

NOTES

יִשָּׂרְפוּ  נּוֹתָר,  וְה� וְהַגִּידִין,  מוֹת,  עֲצ� ה� [י] 
ה  שִׁשּׁ� ל  ח� שָׂר.  ע� ה  בְשִׁשּׁ�
שָׂר,  ה ע� בְשִׁבְע� יִשָּׂרְפוּ  ת,  בּ� שּׁ� לִהְיוֹת בּ� שָׂר  ע�
אֶת  וְלאֹ  ת  בּ� שּׁ� אֶת ה� לאֹ  דּוֹחִין  ן  שֶׁאֵינ� לְפִי 

יוֹם טוֹב.
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[11]
1. The pesach can be as young as eight 
days old (Leviticus 22:27). Much of the 
skeleton of such a young animal consists 
of soft cartilage, which hardens into ined-
ible bone as the animal matures.
2. Even though a pesach must be a lamb 
or kid, the determination of what is con-
sidered “meat” is based on an ox.
3. For example, the hard tissue on the 
ribs and the chest, as well as the middle 
part of the ear (Rav).
4. Although the cartilage in an ox cannot 

be eaten easily, it is edible if it is cooked 
for a long time. This is enough to con-
sider these parts edible meat in a pesach, 
even though a pesach may not be cooked 
[but must be roasted] (Rav).

5. This is the standard punishment for 
violating a Torah prohibition.

6. This applies only to a bone on which 
there is a kezayis of meat or a bone 
that contains edible marrow. If a person 
breaks a bone without meat or marrow, 
he does not receive lashes (Rambam, 
Hilchos Korban Pesach 10:3).

of meat for every person in the group. This Mishnah defines which parts of the 
animal are considered meat:
גָּדוֹל נֶּאֱכָל בְּשׁוֹר ה�  Anything that can be eaten in a fully grown ox, whose — כָּל ה�
limbs have fully matured and hardened,   ְך  is eaten (i.e., it — יֵאָכֵל בִּגְדִי הָר�
is considered edible meat) in a pesach, which is a tender lamb or kid.[1] Many 
parts of a young animal that are soft and edible will harden and become inedible 
as the animal grows. Only parts that are edible in an adult ox are considered 
edible meat in the pesach.[2] Parts that are too hard to be eaten in an ox are not 
considered edible meat in the pesach even if they are in fact presently soft and 
edible. Therefore, one cannot fulfill the mitzvah of eating the meat of the pesach 

by eating them.   סְּחוּסִים יִם וְה�  And the cartilage on the ends of — וְרָאשֵׁי כְנָפ�
the shoulders and the other cartilages[3] are considered edible meat in the 
pesach, since those of an ox can be eaten if they are cooked for a long time.[4]

The Torah forbids a person to break a bone in the pesach offering (Exodus 

12:46). The Mishnah states when this prohibition applies:
טָּהוֹר ח ה� פֶּס� שּׁוֹבֵר אֶת הָעֶצֶם בּ�  One who breaks a bone in a pesach that is — ה�
tahor (i.e., valid)   רְבָּעִים  receives forty lashes,[5] for he has — הֲרֵי זֶה לוֹקֶה א�
transgressed the prohibition of You shall not break a bone in [the pesach].[6] 

טָּהוֹר מּוֹתִיר בּ�  However, one who leaves over meat even from a pesach — אֲבָל ה�
NOTES

(יא) כל הנאכל בשור 
הוקשה  שכבר  הגדול. 
בו:  להקשות  העתיד  כל 
ראוי  הרך.  בגדי  יאכל 
לאכילה בפסח בן שמונה 
ימים. אבל מה שאין נאכל 
בשור הגדול אין נמנין עליו 
בפסח אף על פי שעכשיו הוא רך, הואיל וסופו להקשות: וראשי כנפים והסחוסים. הכי קאמר, ומהו 
הנאכל בשור הגדול, ראשי כנפים, הסחוס שקורין טנרוס בלע‘‘ז שבראש כף הכתף ושאר סחוסים 
כגון תנוך האזן וסחוסי החזה והצלעות הקטנות שבסוף השדרה, הואיל ובשור הגדול נאכלים על ידי 
שליקה, יאכלו בגדי הרך צלי: אבל המותיר בטהור כו‘. דכתיב (שמות יב) לא תותירו ממנו עד בוקר 
והנותר ממנו עד בוקר באש תשרופו, בא הכתוב ליתן עשה אחר לא תעשה, לומר אם עברת על לאו, 
קיים עשה שבו ואינך לוקה. אי נמי, דהוי לאו שאין בו מעשה, וכל לאו שאין בו מעשה. אין לוקין עליו: 

כֵל בִּגְדִי  ל בְּשׁוֹר הַגָּדוֹל, יֵא� נֶּאֱכ� ל ה� [יא] כּ�
וְהַסְּחוּסִים.  פַיִם  כְנ� אשֵׁי  וְר� ךְ,  הָר�
הֲרֵי  הוֹר,  טּ� ה� ח  פֶּס� בּ� עֶצֶם  ה� אֶת  שּׁוֹבֵר  ה�
הוֹר  טּ� בּ� מּוֹתִיר  ה� ל  אֲב� עִים.  אַרְבּ� לוֹקֶה  זֶה 
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כו‘.  בטמא  והשובר 
לא  ועצם  (שם)  דכתיב 
מוזהר  בו, בכשר  תשברו 
ואינו  עצם  שבירת  על 

מוזהר על שבירת עצם בפסול: (יב) אבר. מן הפסח: שיצא מקצתו. חוץ למחיצתו, וצריך לחתוך את היוצא 
דכתיב (שמות כב) ובשר בשדה טריפה לא תאכלו, ודרשינן ביה כל בשר שיצא בשדה כלומר שיצא חוץ 
למחיצתו, כגון קדשי קדשים שיצאו חוץ לעזרה וקדשים קלים שיצאו חוץ לירושלים, אותו בשר היוצא טריפה 
הוא ולא תאכלו: חותך. את הבשר היוצא סביב עד שמגיע לעצם: וקולף. את הבשר שלא יצא לחוץ עד 

that is tahor,   טָּמֵא שּׁוֹבֵר בּ�  or one who breaks a bone in a pesach that is — וְה�
tamei,   רְבָּעִים  does not receive forty lashes.[7] Although — אֵינוֹ לוֹקֶה אֶת הָא�
it is forbidden to leave over meat from the pesach, one who does so is sim-
ply required to burn the meat and does not receive lashes.[8] The prohibition 
to break a bone in the pesach applies only to a pesach that is tahor; there-
fore, a person who breaks a bone in a pesach that is tamei does not receive 
lashes.[9]

[12]
 
As we learned in Mishnah 9, if part of a pesach is taken out of Jerusalem 
on Erev Pesach after it is slaughtered, it becomes disqualified and must 

be burned. If only part of a limb was taken out, the part that was taken out 
is disqualified and must be burned, but the rest of the meat on that limb is 
still valid. However, the disqualified part cannot simply be chopped off and 
removed, because it is forbidden to break the bone of a pesach, as we learned 
in the previous Mishnah. The Mishnah describes what to do in such a case:
 If part of a limb from a pesach offering was taken out of — אֵבָר שֶׁיָּצָא מִקְצָתוֹ
Jerusalem,[1]   גִּיע� לָעֶצֶם ד שֶׁמּ�  he should cut into the meat all around — חוֹתֵךְ ע�
the limb at the place where the disqualified meat begins until he reaches the 

7. That is, he does not receive lashes 
at all.

8. Wherever the Torah gives a specific 
commandment for a person to follow 
when he transgresses a prohibition, he 
does not receive lashes for the trans-
gression. [This is known as a prohibition 
that is corrected by a commandment 
עֲשֵׂה) �ק ל נִּּתּ� �או ה  ,Therefore, in our case [.(ל�
where the Torah states (Exodus 12:10): 
You shall not leave any of [the pesach] 
until morning, and follows that by say-
ing: any of it that is left until morning you 
shall burn in the fire, a person who trans-
gresses this prohibition must follow the 
commandment of burning it but he does 
not receive lashes (Rav).

This applies whether a person leaves 
over meat from a pesach that is tamei 
or tahor; in either case, he is required 
to burn the meat and does not receive 
lashes (Tos. Yom Tov).

9. The Torah states: You shall not break a 
bone in it. The Sages teach that the term 
in it implies that the prohibition applies 
only to the pesach that the verse is dis-
cussing, that is, a valid pesach and not 
one that is tamei (Rav).

This applies even in a case where 
the pesach is permitted to be brought 
in a state of tumah (when most of the 
community is tamei, as we learned in 
Mishnah 6). A person who breaks a bone 
in such a pesach does not receive lashes 
(Tos. Yom Tov).

[12]
1. Since the pesach may be eaten only 
in Jerusalem, it may not be taken out 
of Jerusalem. By the same token, since 
the pesach must be eaten in a group, any 
part that is taken out of the area where 
that group is sitting during the night on 
which it is eaten also becomes disquali-
fied (Tos. Yom Tov).

NOTES

עִים. אַרְבּ� מֵא, אֵינוֹ לוֹקֶה אֶת ה� טּ� שּׁוֹבֵר בּ� וְה�
תוֹ, חוֹתֵךְ עַד שֶׁמַּגִּיע�  א מִקְצ� צ� ר שֶׁיּ� [יב] אֵב�
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2. Although the bones may not be bro-
ken, the tendons that connect two bones 
may be cut to separate them (Meiri).
3. In addition, if the bone contains 
marrow, the bone must be burned as well 
(Tos. Yom Tov; see Mishnah 10).
4. For example, if the meat was from a 
shelamim, which may be eaten anywhere 
in Jerusalem, it becomes disqualified 
when taken out of Jerusalem. If the meat 
was from a chatas, which may be eaten 
only in the Temple Courtyard, it becomes 
disqualified when taken out of the Temple 
Courtyard.
5. The gates of Jerusalem had thick doors 
that opened inward; the doors, when 
closed, filled only part of the gateway and 
rested at a doorstop. “Doorway” here re-
fers to the space the door occupies 

when it closes,
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which is the 
space from the 
inner edge of 
the gate until 
the doorstop 
(see diagram). 
Inward of the 
“doorway” is 
considered in-
side the city 
and outward of the “doorway” is consid-
ered outside the city. As for the space of 
the “doorway” itself, in Jerusalem that 
space was considered to be outside the 
city. However, with regard to most of the 
gates of the Temple Courtyard (which is 
relevant for other offerings), the space of 
the “doorway” itself is considered to be 
inside the Courtyard (Gemara 85b).

bone,   ְפֶּרֶק וְחוֹתֵך גִּיע� ל� ד שֶׁמּ�  and he should then peel the meat that — וְקוֹלֵף ע�
is still valid off the bone until he reaches the joint where that bone connects 
to the next bone, and then cut through the joint to separate the bones.[2] The 
meat that was not taken outside, which he has peeled off the bone, is eaten. 
The meat that was taken outside is burned.[3]

The Mishnah contrasts this with other offerings in which the meat was taken 
out of the area in which they may be eaten:
מֻּקְדָּשִׁין קוֹצֵץ בְּקוֹפִיץ  With regard to other sacred offerings, if part of a limb — וּב�
was taken outside the permitted area,[4] he cuts through the bone with a cleaver 
to remove the disqualified part,   ת הָעֶצֶם  because there — שֶׁאֵין בּוֹ מִשּׁוּם שְׁבִיר�
is no prohibition against breaking a bone in any offering besides the pesach.

The Mishnah states how the boundary of the city is defined at the city gates:
ף וְלִפְנִים כְּלִפְנִים  Inward of the doorway of the city gates is considered — מִן הָאֲג�
inside Jerusalem,   חוּץ כְּל� חוּץ  וְל� ף  הָאֲג�  and outward of the doorway — מִן 
is considered outside Jerusalem.[5]   כְּלִפְנִים חוֹמָה  ה� וְעֹבִי  לּוֹנוֹת  ח�  The — ה�

NOTES

שמגיע לפרק שמתחברים שם 
שני עצמות, ואוכל את הבשר 
יצא, וחותך  שקלף שהרי לא 
את הפרק ומשליך כל העצם 
ובמוקדשים.  שיצא מקצתו: 
בשאר קדשים חוץ מהפסח: 
קוצץ בקופיץ. אותו מקצת 
האבר שיצא. ובפסח אינו יכול 
לעשות כן מפני שהוא מוזהר על שבירת עצם: מן האגף ולפנים כלפנים. אגף קרי כל מקום הגפת 
הדלתות שהוא חופף ונוקש שם כשסוגרו דהיינו [משפת הפנימי של עובי הפתח עד מקום הנקישה. 
מן האגף ולפנים, דהיינו] תוך העיר ממש: כלפנים. ואוכלים שם קדשים קלים: מן האגף ולחוץ. 
דהיינו ממקום הנקישה ולחוץ, כלחוץ: החלונות. שבחומת ירושלים. ועובי ראש החומה בגגה, כלפנים: 

וְחוֹתֵךְ.  פֶּרֶק,  ל� שֶׁמַּגִּיע�  עַד  וְקוֹלֵף  עֶצֶם,  ל�
שֶׁאֵין בּוֹ מִשּׁוּם  בְּקוֹפִיץ,  שִׁין קוֹצֵץ  מֻּקְדּ� וּב�
כְּלִפְנִים,  וְלִפְנִים  ף  אֲג� מִן ה� עֶצֶם.  ת ה� שְׁבִיר�
וְעֹבִי  לּוֹנוֹת,  ח� ה� חוּץ.  כְּל� חוּץ  וְל� ף  אֲג� ה� מִן 

ה, כְּלִפְנִים. חוֹמ� ה�
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(יג) שתי חבורות שהיו 
אחד:  פסח  אוכלות. 
פניהם  הופכים  אלו 
הופכים  ואלו  הילך 
ואפילו  הילך.  פניהם 
נראים כשתי חבורות על 
לן,  אכפת  לא  אחד  פסח 
דרחמנא אמר (שם יב, ז) 

על הבתים אשר יאכלו אותו, דמשמע שני בני אדם אוכלין פסח אחד בשני בתים, דכתיב יאכלו, [שנים], 
אותו, חד פסח, [בתים], שנים. אבל אדם אחד אינו אוכל בשני מקומות, ולהכי מוקי בבית אחד יאכל 
(שם פסוק מו), שאין אחד אוכל בשני בתים. ושתי חבורות ההופכות פניהם כשני בתים דמי: והמיחם. 
שמחממין בו את החמין שמוזגים בו היין, רשאי ליתן באמצע כדי שיהא נוח לשתיהן למזוג לכאן ולכאן. 
ואף על פי שמפסיק בין החבורות, לא אכפת לן: וכשהשמש. המשמש לשתיהן, עומד מחבורה אחת 
שהתחיל לאכול הפסח עמה ומוזג לחבורה האחרת: קופץ את פיו. סוגר ובולם את פיו ומחזיר את פניו 
windows in the walls and the thickness of the actual walls are considered 
inside Jerusalem, and the pesach may therefore be eaten in a window or on 
top of the city wall.

[13]
 
The people who registered for a pesach offering may divide themselves 
into more than one group to eat it. However, one person may not eat 

the pesach with more than one group.[1] The Mishnah states some laws that 
relate to this:
יִת אֶחָד  If two groups are eating a single pesach — שְׁתֵּי חֲבוּרוֹת שֶׁהָיוּ אוֹכְלוֹת בְּב�
in one house,   אֵלּוּ הוֹפְכִין אֶת פְּנֵיהֶם הֵילָךְ וְאוֹכְלִין — these people [one group] 
may turn their faces in one direction and eat,   ְוְאֵלּוּ הוֹפְכִין אֶת פְּנֵיהֶם הֵילָך 
 and these people [the other group] may turn their faces in another — וְאוֹכְלִין
direction and eat. Although this makes it clear that they are two separate 
groups, it is of no concern, because a pesach may be eaten in more than one 
group.   ע ם בָּאֶמְצ� מֵּח�  And for the same reason, the kettle of water that — וְה�
is used to dilute the wine may be placed even in the middle, between the two 
groups, even though it separates them.[2]

מָּשׁ עוֹמֵד לִמְזֹג שּׁ�  However, when the waiter, who is sitting and eating — וּכְשֶׁה�
with one of the groups, stands to pour wine for the people in the other group, 
פָּנָיו אֶת  חֲזִיר  וּמ� פִּיו  אֶת   he must close his mouth and turn his face — קוֹפֵץ 

[13]

1. Two verses discuss where the pesach 
offering is to be eaten. One verse states: 
The houses in which they will eat it (Exo-
dus 12:7), which implies that a pesach 
may be eaten in more than one house. 
This refers to the offering itself, namely, 
that a single pesach offering may be eat-
en by more than one group in more than 
one place — even in different houses. 
Another verse states: In one house shall it 
be eaten (v. 46 there), which implies that 

it must be eaten in one house. This verse 
refers to the people eating the pesach, 
and teaches that one person may not eat 
the pesach in more than one house, or 
even in more than one place in the same 
house (Rav, from Gemara 86a).

2. Wine in those times was too strong to 
drink on its own and was usually mixed 
with warm water. Therefore, at the Pesach 
Seder, when people were drinking wine, 
they kept a large kettle of warm water in 
the room (Meiri).

NOTES

[יג] שְׁתֵּי חֲבוּרוֹת שֶׁהָיוּ אוֹכְלוֹת בְּבַיִת אֶחָד, 
ךְ  הֵיל� פְּנֵיהֶם  אֶת  הוֹפְכִין  אֵלּוּ 
ךְ  הֵיל� פְּנֵיהֶם  אֶת  הוֹפְכִין  וְאֵלּוּ  וְאוֹכְלִין, 
שׁ  מּ� שּׁ� וּכְשֶׁה� ע.  אֶמְצ� בּ� ם  מֵּח� וְה� וְאוֹכְלִין, 
נָיו  חֲזִיר אֶת פּ� פִּיו וּמ� לִמְזגֹ, קוֹפֵץ אֶת  עוֹמֵד 
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3. Since a bride is the center of at-
tention and people are looking at her, 
she may be embarrassed to eat while 

facing them (Rashi 86b).
4. Rav. 

toward his own group   וְאוֹכֵל חֲבוּרָתוֹ  אֵצֶל  גִּיע�  שֶׁמּ� ד   until he reaches — ע�
his own group, and then he may eat. Since a single person may not eat the 
pesach with more than one group, the waiter, who eats with one of the groups 
but serves both of them, must be careful to keep his mouth closed and to face 
his own group when he is serving the group that he is not eating with, so that 
he is not suspected of eating with that group as well.

A related law:
לָּה הוֹפֶכֶת אֶת פָּנֶיהָ וְאוֹכֶלֶת כּ�  A bride, who is embarrassed to eat in front — וְה�
of people, may turn her face away from her group and eat,[3] even though by 
doing so, it is as though she is eating apart from the group with which she is 
sitting. This too is permitted because a pesach may be eaten by more than one 
group, as we have said.[4] 

NOTES

לצד חבורתו, שלא יחשדוהו 
שהוא אוכל עם החבורה 
דאין אדם אחד  האחרת, 
חבורות,  בשתי  אוכל 
כדאמרן: והכלה. שהיא בושה, רשאה להפוך פניה לצד אחר ולאכול, דפסח נאכל בשתי חבורות:

ה,  לּ� כּ� וְה� וְאוֹכֵל.  תוֹ  חֲבוּר� אֵצֶל  שֶׁמַּגִּיע�  עַד 
נֶיה� וְאוֹכֶלֶת. הוֹפֶכֶת אֶת פּ�
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Chapter Eight



[1]

1. See Mishnah 9:9.
2. A person cannot be registered on a 
pesach offering without his explicit con-
sent (see Nedarim 36a) unless we have 
good reason to assume that he agrees 
to the registration, as the Mishnah will 
explain.
3. It was common practice for a newly 
married couple to spend the first festival 

after their marriage in the home of the 
wife’s father (Rav). The Mishnah refers 
to a case in which the first festival after 
the woman got married was Pesach, and 
therefore she went to spend Pesach with 
her father.
4. Tos. Yom Tov, from Gemara 87a.
5. Since she is spending the first festival 
with her father as most married couples 
do, it is possible that she prefers to eat 
from her father’s offering (see Rav).

[1]
 
As we have learned above (5:3, 6:6), one must be registered on a pesach 

offering before it is slaughtered to fulfill his obligation and eat from it. The 
first four Mishnayos of this chapter discuss the laws of this registration.

A person cannot be registered on more than one pesach offering.[1] The fol-
lowing Mishnah discusses various cases in which two people each registered 
a third person on their pesach offering. The Mishnah will teach which, if any, 
of the registrations is valid.

The first case is where a woman’s father and husband both register her on 
their offerings and she did not state in advance which one she wanted to join:[2]

עְלָהּ ן שֶׁהִיא בְּבֵית בּ� בִּזְמ�  ,When a woman is in her husband’s house — הָאִשָּׁה 
i.e., she is married,   ּעְלָה בּ� עָלֶיהָ  ט   and her husband registered and — שָׁח�
slaughtered his pesach offering on her behalf,   ָט עָלֶיהָ אָבִיה  and her — וְשָׁח�
father also registered her and slaughtered his offering on her behalf,   ל  תֹּאכ�
עְלָהּ  she eats from her husband’s offering because we may assume — מִשֶּׁל בּ�
that a married woman prefers to be registered on her husband’s offering over 
her father’s.   ָעֲשׂוֹת בְּבֵית אָבִיה  If, however, she went to — הָלְכָה רֶגֶל רִאשׁוֹן ל�
spend the first festival after she got married in her father’s house,[3]   ט  שָׁח�
עְלָהּ ט עָלֶיהָ בּ�  and her father and her husband both registered — עָלֶיהָ אָבִיהָ וְשָׁח�
and slaughtered their pesach offerings on her behalf,   שֶׁהִיא מָּקוֹם  בּ� ל   תֹּאכ�
 she may eat in whichever place, i.e., from whichever offering she — רוֹצָה
said that she wanted to be registered on before it was slaughtered.[4] However, 
if she does not say anything at that time she may not eat from either offering, 
because in this case it cannot be assumed which offering she preferred.[5] 
Thus, neither registration is valid since they both lack her consent.

NOTES

— האשה.  פרק שמיני 
משל  תאכל  (א) 
שלא  זמן  כל  בעלה. 
בשל  שדעתה  פירשה 
דעתה  דמסתמא  אביה, 
למנות על של בעלה: רגל 
הראשון. שלאחר נשואיה, 
שכך דרך הנשואות ללכת 
לבית אביהן: תאכל במקום שהיא רוצה. וכגון שאינה רדופה עד הנה לילך לבית אביה תדיר, 

הילכך מספקא לן בהי ניחא לה: 

ט  ח� הּ, שׁ� עְל� ן שֶׁהִיא בְּבֵית בּ� ה בִּזְמ� אִשּׁ� [א] ה�
לֶיה�  ע� ט  ח� וְשׁ� הּ  עְל� בּ� לֶיה�  ע�
ה רֶגֶל רִאשׁוֹן  לְכ� הּ. ה� עְל� ל מִשֶּׁל בּ� בִיהָ, תֹּאכ� א�
ט  ח� בִיה� וְשׁ� לֶיה� א� ט ע� ח� בִיהָ, שׁ� עֲשׂוֹת בְּבֵית א� ל�
ה.  רוֹצ� שֶׁהִיא  מָּקוֹם  בּ� ל  תֹּאכ� הּ,  עְל� בּ� לֶיה�  ע�

— רע"ב —
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אפטרופסים. יתום שהיו לו 
שני אפטרופסין והמנוהו זה 
על פסחו וזה על פסחו: לא 
לא  שניהם.  משל  יאכל 
מפסחו של זה ולא מפסחו 

של זה, דמי נתן רשות לחלק האחד להמנות עם זה. ואין לו תקנה אלא אם כן רצו שניהם שימנה עם האחד: 
The next case of the Mishnah involves guardians of an orphan. These are 

people appointed by the father (before he died) or the Court to manage the 
affairs of the orphan:
פָּטְרוֹפְּסִין א� עָלָיו  שֶׁשָּׁחֲטוּ   In the case of an orphan who has two — יָתוֹם 
guardians, and each of the guardians registered the orphan on his pesach and 
slaughtered it on his behalf,   רוֹצֶה שֶׁהוּא  מָּקוֹם  בּ� ל   the orphan may — יאֹכ�
eat in whichever place, i.e., from whichever offering, he wants, even if he 
did not say anything before the pesach was slaughtered. This is because the 
Torah authorizes a guardian to register orphans under his care even without 
their consent.[6] Thus, either of the guardians’ registrations can be valid for the 
orphan, depending on which one the orphan chooses.[7]

The owner of a Canaanite slave has the right to decide which pesach 

offering the slave will be registered on even against the slave’s will.[8] The 
Mishnah discusses the case of a slave jointly owned by two partners, who was 
registered by his owners on their offerings:
 In the case of a Canaanite slave who is owned by two — עֶבֶד שֶׁל שְׁנֵי שֻׁתָּפִין
partners and each of the partners registered the slave on his pesach offering, 
ל מִשֶּׁל שְׁנֵיהֶן  may not eat from the offering of either of [the slave] — לאֹ יאֹכ�
them because neither registration is valid. Since each owner has rights to only 
half of the slave, each partner cannot register the half he does not own without 
the consent of the other partner.[9]

Another law regarding a Canaanite slave who has been registered on the 
pesach offering of his owner:
 A person who is half Canaanite slave and half — מִי שֶׁחֶצְיוֹ עֶבֶד וְחֶצְיוֹ בֶן חוֹרִין

6. We learn this from the verse (Exodus 
12:3): And they should take for them-
selves, each man … a lamb for his house-
hold [for the pesach offering]. This implies 
that the head of the household (i.e., the 
father, or a guardian who is appointed to 
take the place of the father) has the right 
to register the members of his household 
even without their consent (Tos. Yom Tov, 
from Gemara).

[The Mishnah refers here to an orphan 
who is a minor, but a guardian cannot 
register an adult orphan without his con-
sent, and the same for a father registering 
his children (see Gemara 88a).]
7. However, he cannot choose to be 

registered on both offerings since one 
person cannot be registered on two 
pesach offerings.

8. A Canaanite slave is a non-Jewish 
slave who undergoes a partial conver-
sion and is obligated in the same mitzvos 
as women. Such a slave is considered a 
member of the master’s household whom 
the master can register without consent, 
as taught in note 6 (Gemara 88a and 
Rashi there).

9. Thus, the only way this slave can be 
registered on a pesach offering is if both 
owners agree to the slave being regis-
tered with one of the owners (Rav).

NOTES

מָּקוֹם  ל בּ� טְרוֹפְּסִין, יאֹכ� פּ� לָיו א� חֲטוּ ע� תוֹם שֶׁשּׁ� י�
ל  פִין לאֹ יאֹכ� שֶׁהוּא רוֹצֶה. עֶבֶד שֶׁל שְׁנֵי שֻׁתּ�
מִשֶּׁל שְׁנֵיהֶן. מִי שֶׁחֶצְיוֹ עֶבֶד וְחֶצְיוֹ בֶן חוֹרִין, 

— רע"ב —
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10. For example, a slave who was owned 
by two people and one of them freed him.
11. Rashi, Tiferes Yisrael. Even if the slave 
expressed his consent the registration is 
not valid since the owner did not intend to 
register him (see Tzlach).

[2]
1. A pesach offering may be either a kid 
[a young goat] or a lamb [a young sheep] 
that is less than a year old (see Exodus 
12:5).

2. Even if the master always chose a lamb 
in previous years and the servant chose a 
kid (or vice versa), since the master did 
not specify this time, we assume that he 
agrees to let the servant choose for him 
(Rav, from Gemara).
3. The Gemara explains that the Mishnah 
refers to a case of a king and queen who 
sent their servant to bring a pesach on 
their behalf. Since fine foods are always 
available to them, they are not particular 

free,[10] whose owner registered him on his pesach offering,   ל מִשֶּׁל  לאֹ יאֹכ�
בּוֹ  may not eat from his owner’s offering because we assume the owner — ר�
intended to register only the half that is his slave, not the half that is free.[11] 
Thus, the slave is not fully registered on the offering and therefore may not 
eat from it.

[2]
 
This Mishnah discusses cases in which one person authorized another 
person to buy an animal for a pesach offering and register him on it, but 

it was unclear what kind of animal he wanted. This raises the question as 
to which animal may be used for his offering, since the registration requires 
his consent:
ח פֶּס� י אֶת ה� בְדּוֹ צֵא וּשְׁחֹט עָל�  If one said to his servant, “Go out and — הָאוֹמֵר לְע�
slaughter the pesach offering for me,” but he did not specify if he wanted a 
kid or a lamb,[1] the law is that   ל ט גְּדִי יאֹכ�  if [the servant] slaughtered — שָׁח�
a kid [the master] may eat from it,   ל ט טָלֶה יאֹכ�  and if [the servant] — שָׁח�
slaughtered a lamb [the master] may eat from it, because we assume that the 
master left it up to the servant to decide what type of animal to use.[2]   ט  שָׁח�
וְטָלֶה מִן   ,If [the servant] slaughtered both a kid and a lamb — גְּדִי  ל   יאֹכ�
 eats from the one that was slaughtered first because [the master] — הָרִאשׁוֹן
we assume that the master does not care if his offering is a kid or a lamb. Thus 
the first one slaughtered was valid and second one is invalid, since the master 
already fulfilled his obligation with the first one.[3]

NOTES

רבו.  משל  יאכל  לא 
אוכל,  עצמו  משל  אבל 
דכופין  הוי  דדינא  דכיון 
גט  לו  וכותב  רבו  את 
שחרור, אף על פי שעדיין 
לא נשתחרר הרי הוא כבן 
חורין, הילכך אוכל משל 
עצמו: (ב) שחט גדי יאכל. רבו ממנו. ואף על גב דבכל שאר פסחים רגיל תדיר בטלה, כיון דלא 
פירש לו עליה סמיך: יאכל מן הראשון. והשני ישרף. ובגמרא מוקי לה דוקא במלך ומלכה, אית 
דאמרי משום שלום מלכות, ואית דאמרי מפני שסומכין על עבדיהם ואין מקפידים על סעודתן אם 
גדיים אם טלאים, הילכך יאכל מן הראשון כיון דליכא קפידא, דבראשון יצאו ידי חובתן. אבל אינשי 
דעלמא דקפדי, לא יאכל לא מן הראשון ולא מן השני, דקיימא לן אין נמנין על שני פסחים כאחד לאכול 
איזה מהם שירצה, דאין ברירה, וכי בעי למיכל מהאי, דלמא בשעת שחיטה לא הוה דעתיה עליה: 

בּוֹ. ל מִשֶּׁל ר� לאֹ יאֹכ�
אֶת  לַי  ע� וּשְׁחטֹ  צֵא  בְדּוֹ,  לְע� אוֹמֵר  ה� [ב] 
ט  ח� ל. שׁ� ט גְּדִי, יאֹכ� ח� ח, שׁ� פֶּס� ה�
ל מִן הָרִאשׁוֹן.  לֶה, יאֹכ� ט גְּדִי וְט� ח� ל. שׁ� לֶה, יאֹכ� ט�
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שכח מה שאמר. שפירש 
לו גדי או טלה, וזה שכח: 
וטלה שלי. בגמרא מוקי 
לה כגון שהלך העבד אצל 
רבו  אצל  הרגיל  רועה 
ורוצה בתקנתו, ואמר לו, 
אם גדי אמר לך רבך גדי 
מנת  על  שלך  וטלה  שלו 
בו,  רשות  לרבך  שאין 
דכהאי גוונא קנה העבד, 

דאי לאו הכי מה שקנה עבד קנה רבו ונמצאו שניהם של רבו: ופטורים מלעשות פסח שני. דאף 
על גב דשניהם יוצאים לבית השריפה ואינן נאכלין מפני שאין המנויין ניכרים, מיהו שחיטה וזריקה 

מעלייתא היא, חדא אהאי וחדא אהאי, דקמי שמיא גליא: 

The Mishnah now discusses a case in which the master did make clear 
whether he wanted a kid or a lamb but the servant forgot:
בּוֹ ר לוֹ ר� ח מָה אָמ�  If the master did specify which animal he wanted but — שָׁכ�
[the servant] forgot what his master told him,   עֲשֶׂה ד י�  what should — כֵּיצ�
[the servant] do?   ר ט טָלֶה וּגְדִי וְיאֹמ�  He should acquire and slaughter — יִשְׁח�
both a lamb and a kid and say the following before they are slaughtered:   אִם 
בִּי גְּדִי שֶׁלּוֹ וְטָלֶה שֶׁלִּי ר לִי ר�  If my master told me to bring a kid, let“ — גְּדִי אָמ�
the kid be a pesach offering for him and the lamb a pesach offering for me; 
טָּלֶה שֶׁלּוֹ וּגְדִי שֶׁלִּי בִּי ה� ר לִי ר�  and if my master told me to bring a — וְאִם טָלֶה אָמ�
lamb, let the lamb be a pesach offering for him and the kid a pesach offering 
for me.” The servant then goes back to the master and finds out which one he 
specified. The master eats from that animal and the servant eats from the other 
one.   ֹר לו בּוֹ מָה אָמ� ח ר�  However, if his master also forgot what he told — שָׁכ�
[the servant] and both animals have already been slaughtered,   ּשְׁנֵיהֶם יֵצְאו 
שְּׂרֵפָה  both animals must go out to the place of burning, i.e., the — לְבֵית ה�
place outside the Temple Courtyard where disqualified offerings are burned.[4] 
This is because we do not know which of the animals is the master’s offering 
and which is the servant’s, and a person may not eat from an offering on which 
he is not registered.[5]   ח שֵׁנִי עֲשׂוֹת פֶּס�  But they are exempt from — וּפְטוּרִין מִלּ�
making the second pesach offering because they have fulfilled their pesach 

obligation with these offerings even though they did not eat from them.[6]

if the offering is a kid or a lamb and they 
therefore accept whichever offering was 
slaughtered first. However, in the case of 
a regular person whose servant slaugh-
tered both animals, both offerings are 
invalid, because such a person may spe-
cifically want a kid or a lamb. Since the 
master relied on the servant to choose 
for him, but the servant did not choose, 
rather he slaughtered one of each kind, 
it turns out that the master was not 
registered on either one (Rav, second 

explanation; see Chazon Ish 124).
4. See Rashi 24a ד’’ה פסולי.
5. And a pesach offering that cannot be 
eaten is burned (see Mishnah 7:9).
6. A person who was unable to fulfill his 
pesach obligation on the 14th of Nissan 
brings a pesach offering a month later, on 
the 14th of Iyar. This make-up offering is 
called the “second pesach offering” (see 
below, Mishnah 9:1). In this case, how-
ever, both the master and the servant 

NOTES

ט  עֲשֶׂה, יִשְׁח� בּוֹ, כֵּיצַד י� מַר לוֹ ר� ה א� ח מ� כ� שׁ�
בִּי, גְּדִי  מַר לִי ר� לֶה וּגְדִי וְיאֹמַר, אִם גְּדִי א� ט�
לֶה  טּ� בִּי ה� מַר לִי ר� לֶה א� לֶה שֶׁלִיּ. וְאִם ט� שֶׁלּוֹ וְט�
מַר לוֹ, שְׁנֵיהֶם  ה א� בּוֹ מ� ח ר� כ� שֶׁלּוֹ וּגְדִי שֶׁלִּי. שׁ�
ח  עֲשׂוֹת פֶּס� ה, וּפְטוּרִין מִלּ� שְּׂרֵפ� יֵצְאוּ לְבֵית ה�

שֵׁנִי.
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fulfilled their pesach obligations since 
the owner specified which one he wanted 
and is therefore registered on that 
animal (and the servant on the other). 
Thus, although we do not know who 
was registered on which animal, each 
one definitely had a pesach offering, on 
which he was registered, offered on his 
behalf (see Rav; Tiferes Yisrael). As long 
as a person’s pesach was offered, he has 
fulfilled his obligation, even if he did not 
eat from it (see Gemara 78b).

[3]
1. This is considered “entering” the city.

2. Rav, from Gemara; Rashi, cited by 
Tos. Yom Tov. The father wanted his 
sons to come to Jerusalem quickly be-
cause he wanted them to be zealous in 
their performance of mitzvos (Rav, from 
Gemara). He therefore appointed the 
son who arrives first as the “leader” 
who picks a portion for himself first and 
gives out other portions to his brothers 
(Chidushei HaRan to Gittin 25a). How-
ever, he indeed slaughtered it with all his 
children in mind.

3. See Rambam, Hilchos Korban Pesach 
8:3.

[3]
 
The Mishnah continues to discuss the laws of registering on a pesach 

offering:
 If one who is going to Jerusalem to bring his pesach offering — הָאוֹמֵר לְבָנָיו
says to his sons who will be arriving in Jerusalem after the offering is slaugh-
tered but in time to eat from the offering:   עֲלֶה ל מִי שֶׁיּ� ח ע� פֶּס�  הֲרֵינִי שׁוֹחֵט אֶת ה�
יִם  I will slaughter the pesach offering for the first one“ — מִכֶּם רִאשׁוֹן לִירוּשָׁל�
of you to go up to Jerusalem,” the law is as follows:   כֵּיוָן שֶׁהִכְנִיס הָרִאשׁוֹן 
 As soon as the first [son] put his head and most of his [body] — רֹאשׁוֹ וְרֻבּוֹ
into the city,[1]   ֹכֶּה אֶת אֶחָיו עִמּו  he acquires his portion in — זָכָה בְחֶלְקוֹ וּמְז�
the pesach offering and acquires portions for his brothers along with him, 
because when the father said he will slaughter for the son who comes first he 
did not mean to register only him; rather, he meant that that son would be the 
head of the group.[2]

The Mishnah discusses how many people may register on one pesach 

offering:
עָלָיו נִמְנִין  -Any amount of people can register on [a pesach offer — לְעוֹלָם 
ing],   וְאֶחָד אֶחָד  לְכָל  יִת  זּ� כ� בוֹ  שֶׁיְּהֵא  ד   as long as there is at least an — ע�
olive’s volume of meat in [the animal] for each and every one of them; this is 
the minimum amount of meat one must eat to fulfill the mitzvah of eating the 
pesach offering.[3]

The Mishnah discusses the latest time one can register on a pesach offering 
or withdraw from one offering in order to register on a different one:

NOTES

שיעלה  מי  על  (ג) 
כדי  ראשון לירושלים. 
כל  שיזדרז  קאמר,  לזרזן 
אחד להיות ראשון. ומיהו 
כל בניו המנה על הפסח, 
אלא שאותו שיעלה ראשון 
אחיו  וכל  ראשון  יזכה 
ידו:  על  אחריו  יזכו 

ח  פֶּס� נָיו, הֲרֵינִי שׁוֹחֵט אֶת ה� אוֹמֵר לְב� [ג] ה�
רִאשׁוֹן  מִכֶּם  עֲלֶה  שֶׁיּ� מִי  ל  ע�
ראֹשׁוֹ  הָרִאשׁוֹן  שֶׁהִכְנִיס  ן  כֵּיו� לַיִם,  לִירוּשׁ�
עִמּוֹ.  אֶחָיו  אֶת  כֶּה  וּמְז� בְחֶלְקוֹ  ה  ז�כ� וְרֻבּוֹ, 
ל  לְכ� זַּיִת  שֶׁיְּהֵא בוֹ כ� עַד  לָיו  נִמְנִין ע� ם  לְעוֹל�

אֶחָד וְאֶחָד. 
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עד שיזרק הדם. לעולם 
אחר  אפילו  לימשך,  יכול 
הדם.  שיזרק  עד  שחיטה 
דאין  שמעון  רבי  ומודה 
שישחט.  עד  אלא  נמנין 
שמעון:  כרבי  הלכה  ואין 
(ד) הממנה אחרים על 
חלקו. אחד מבני חבורה 

שהמנה אחרים על חלקו, בלא דעת חבורה: רשאין בני חבורה לומר לו. טול את שלך וצא ואכול אתה 
וחבריך, שאין בני חבורה מתרצים להיות כל אלו הדעות בחבורתן. ואית ליה להאי תנא פסח נאכל בשתי חבורות: 
שֶׁיִּשָּׁחֵט ד  מִמֶּנּוּ ע� יְדֵיהֶן   can register on a pesach [People] — נִמְנִין וּמוֹשְׁכִין אֶת 

offering and withdraw from it until it is slaughtered.[4]

The next Tanna disagrees:
בִּי שִׁמְעוֹן אוֹמֵר דָּם   :But R’ Shimon says — ר� ד שֶׁיִּזְרֹק עָלָיו אֶת ה�  One may — ע�
withdraw from a pesach offering even after it is slaughtered, until [the Kohen] 
throws the blood onto the Altar on his behalf.[5]

[4]
 
Normally, when a group of people register on a pesach offering there is an 
understanding that they will all eat the offering together as one group. Thus, 

if one part of the group decides that they want to eat alone, they may not force 
the others to leave and eat somewhere else as a different group.[1] However, in 
the following case some of the group can be forced to eat elsewhere:
נֶּה עִמּוֹ אֲחֵרִים בְּחֶלְקוֹ מְמ�  If a person, who is a member of a group registered — ה�
on a pesach offering, registers other people with him to share in his portion, 
without asking the permission of the other members,[2]   חֲבוּרָה בְּנֵי  שָּׁאִין   ר�
 the other members of the group may insist on the following — לִתֵּן לוֹ אֶת שֶׁלּוֹ
arrangement: They give him his portion,   וְהוּא אוֹכֵל מִשֶּׁלּוֹ וְהֵן אוֹכְלִין מִשֶּׁלָּהֶן 
— and he eats from his portion together with his guests in one place, and 
they eat from their portions in a different place.[3] The original members have 
the right to say that they do not want to eat their pesach offering together with 
strangers who were not part of the original group.

4. We learn this from the verse (Exodus 
12:4): According to the number of people 
… shall you be counted [ּכֹסו  on the [תּ�
lamb. The word כֹסוּ  -can also be inter תּ�
preted to mean you shall slaughter. Thus, 
the Torah is teaching that the registra-
tion process must take place before the 
slaughtering. The law about withdrawing 
is learned from the earlier part of this 
verse, as explained by the Gemara (Tos. 
Yom Tov ד’’ה ר’ שמעון).
5. According to R’ Shimon, the verse teach-
es that one may withdraw as long as the 
sacrificial service is still being performed. 
Thus, one may withdraw until the blood is 
thrown on the Altar, since that is the last 

step of the sacrificial service. However, 
R’ Shimon agrees that one must register 
before the offering is slaughtered (ibid.).

[4]
1. See Gemara 89b.
2. Since he did not receive permission to 
add more members, they cannot be con-
sidered full members of the group; rather, 
they have a right only to a share of his 
portion. For example, if the original group 
consisted of ten people, his guests get a 
share of his tenth of the offering (Meiri).
3. One pesach offering may be eaten 
by two groups eating in separate places 
(Rav; see above, Mishnah 7:13).

NOTES

חֵט.  נִמְנִין וּמוֹשְׁכִין אֶת יְדֵיהֶן מִמֶּנּוּ עַד שֶׁיִּשּׁׁ�
ם. לָיו אֶת הַדּ� בִּי שִׁמְעוֹן אוֹמֵר, עַד שֶׁיִּזְרקֹ ע� ר�

אִין בְּנֵי  שּׁ� נֶּה עִמּוֹ אֲחֵרִים בְּחֶלְקוֹ, ר� מְמ� [ד] ה�
ה לִתֵּן לוֹ אֶת שֶׁלּוֹ, וְהוּא  חֲבוּר�

הֶן. אוֹכֵל מִשֶּׁלּוֹ, וְהֵן אוֹכְלִין מִשֶּׁלּ�
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