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Seder Zeraim
Introduction

T

he Torah that God revealed to our ancestors at Sinai comprised the Written Torah — the ﬁve Books
of the Chumash — and the Oral Torah. In the main, the basic law is conveyed in the Written Torah
and the numerous details of that law in the Oral Torah. The Mishnah, which underwent its ﬁnal
redacting by Rebbi (R’ Yehudah HaNasi) and his colleagues after the destruction of the Second
Temple, is the primary text of the Oral Torah as it has come down to us, and the two Talmuds — the Babylonian
Talmud (Bavli) and the Jerusalem Talmud (Yerushalmi) — are each essentially a commentary to and
elaboration of the Mishnah.[1]
The Mishnah[2] consists of six Sedarim [orders; sing. Seder], each of which is subdivided into Masechtos
[tractates; sing.: Maseches or Mesechta],[3] which are further subdivided into Perakim [chapters; sing.: Perek], in
turn subdivided into Halachos [sing. Halachah] or Mishnayos [sing. Mishnah].[4]
The six orders are: זְ ר ִעים, Zeraim [‘‘Seeds,’’ dealing with the laws governing agriculture (primarily in the Land
ֵ , Moed [‘‘Appointed Time,’’ dealing with the laws of the Sabbath and festivals]; נ ִשׁים,
of Israel); see below]; מוֹעד
Nashim [‘‘Women,’’ dealing with the laws of marriage, divorce, widowhood, personal status and related
matters]; נְ זִ ִיקין, Nezikin [‘‘Damages,’’ dealing with torts and general monetary law];  ָק ד ִשׁים, Kodashim
[‘‘Sanctities,’’ dealing with Temple and sacriﬁcial law]; and  ט ֳהרוֹת, Tohoros [‘‘Purities,’’ dealing with the laws of
tumah and taharah (the legal states of ‘‘purity’’ and ‘‘impurity’’)].
The Gemara (Bavli Shabbos 31a) homiletically expounds Isaiah 33:6 as alluding to the six orders of the
 וְ ָהי ה ֱאמוּנ ת ִע ֶתּ, And the faithfulness of your
ָ יך ח ֶֹסן יְ שׁוּעֹת ח ְכ מת וָ ד עת יִ ְר את ה’ ִהיא
Mishnah. The verse reads: אוֹצרוֹ
times and the strength of salvations will be wisdom and knowledge and the fear of Hashem, which is [man’s]
treasure.[5] ‘‘Faithfulness’’ alludes to the Order of Zeraim, whose laws rely on the integrity of the farmer to
separate the requisite tithes.[6] Moreover, unlike other occupations, in which success tends to breed arrogant
self-reliance, farming develops one’s faith in God, upon Whom the farmer must rely to provide all that is
necessary to make the crops grow.[7] ‘‘Your times’’ refers to the Order of Moed; ‘‘the strength’’ refers to the Order
of Nashim; ‘‘salvations’’ refers to the Order of Nezikin; ‘‘wisdom’’ refers to the Order of Kodashim; and
‘‘knowledge’’ refers to the Order of Tohoros.[8] But, as the verse concludes, even beyond the study of Torah is the
fear of Hashem, which is [man’s] treasure.
Appropriately, Zeraim is the inaugural order of the Mishnah, because agriculture is the basis of all
NOTES

1. See Rambam’s Introduction to his Commentary to the Mishnah.
2. The word מ ְשׁנ ה,ִ Mishnah, comes from the root שני, second, because it
embodies the Oral Torah, which was the ‘‘second’’ Torah revealed to
Moses, as the Written Torah was revealed ﬁrst. Alternatively, ִמ ְשׁנ ה
comes from the root שנן, which means to articulate, or to teach
ָ ֶוְ ִשׁנּ נְ תּם לְ בנ, and you shall articulate
thoroughly, as in (Deuteronomy 6:7): יך
them to your children (Aruch )ע’ משנה.
3. Tos. Yom Tov (Preface) suggests that the term means ‘‘mixture,’’ as in
 [Wisdom] has mixed
the verse (Proverbs 9:2): ”מ ְס כה” יֵ ינ הּ אף ָע ְר כה ֻשׁלְ חנ הּ,
her wine, also set her table. For each tractate is indeed a well-prepared
‘‘mixture’’ of various elements, which also blend together with the
Written Torah to produce the harmonious total picture of the law.
[Accordingly, the proper vowelization of the word [ מסכתtractate] is מ ֶס ֶכת,ְ
Meseches, or מ ִס ְכ תּא,ְ Mesichta.] He cites, however, Sefer Chasidim (§929),
who identiﬁes the term with the word מ ֶסּ ֶכת,ַ loom (Judges 16:13-14, where
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the vowelization changes to  ַמ סּ ֶכתbecause the word appears at the end of
a verse). Each tractate is a collection of various elements integrated and
woven into a complete fabric (see there). Accordingly, the term is
pronounced מ ֶסּ ֶכת,ַ Maseches. [See, however, the comments of R’ Moshe
Zacutto, cited in Tos. Anshei Shem (to Tos. Yom Tov, Preface), as well as
the explanation put forth by Shoshanim LeDavid (cited there).]
4. The terms ‘‘Halachah’’ (used in Yerushalmi) and ‘‘Mishnah’’ can be
used interchangeably. [The words ‘‘Mishnah’’ and ‘‘Mishnayos’’ can
also refer to the entire body of Mishnah.]
5. Translation follows Radak ad loc.; cf. Rashi there.
6. Rashi to Bavli Shabbos ad loc.
7. See Tosafos there.
8. See Rashi and Maharsha to Bavli Shabbos loc. cit. for explanations of
how these respective orders are alluded to in these words (see
Schottenstein ed. there, notes 28-34).

sustenance, and no service of God [which is the essence of the entire Torah — Written and Oral] is possible
without physical sustenance (Rambam, Introduction to the Mishnah).[9]
Why Berachos is contained in and in fact begins the order of Zeraim will be discussed in the tractate
introduction (below).[10] The ensuing tractates of this order are: Pe’ah (dealing with the portions of the crop that
must be left for the poor); Demai (dealing with the treatment of produce that might not have been fully tithed);
Kilayim (dealing with the laws of forbidden hybrids); Sheviis (dealing with the laws of the Shemittah year);
Terumos (dealing with the portion of the crop that the farmer must give to the Kohen); Maasros (dealing with
the general rules of the agricultural tithes and terumah); Maaser Sheni (dealing with the ‘‘second tithe,’’ which
the farmer eats in Jerusalem); Challah (dealing with the portion of bread dough that one who bakes gives to the
Kohen); Orlah (dealing with the laws regarding a fruit tree’s early years); and Bikkurim (regarding the ﬁrst
fruits that a farmer separates and brings to the Temple).
Whereas Talmud Bavli has Gemara in Seder Zeraim only to Tractate Berachos, Talmud Yerushalmi has
Gemara to all the tractates in this order. Hence, Yerushalmi is a primary source for the laws of agriculture, most
of which pertain in the Land of Israel even when there is no Temple, and some of which pertain even in the
Diaspora.

NOTES

9. [Moreover, in light of the verse expounded by the Gemara in Bavli
Shabbos (cited above), it is the Order of ‘‘Faithfulness’’ — human
integrity and faith in God — that represents the fundamental principles
upon which all study of Torah and service of God must be founded (cf.
Tos. Yom Tov, Preface).]
10. Meiri (Introduction to Berachos) remarks that in the times of the
Geonim, Talmudic study among the people focused on the Orders of
Moed, Nashim and Nezikin, to the virtual neglect of Zeraim, Kodashim

and Tohoros, which deal primarily with topics that are not practically
relevant in exile. Because of this, the Geonim removed from the
neglected Orders the three relevant tractates — Berachos (from
Zeraim), Chullin (from Kodashim) and Niddah (from Tohoros) —
placing the ﬁrst two in Moed and the third in Nashim, so that those
tractates would be mastered along with the three ‘‘relevant’’ orders. [It
is already many centuries, though, that these tractates have been
restored to their original orders.]
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tractate berac∑os

 מסכת ברכות/ Tractate Berachos
General Introduction

♠

The Tractate:

Berachos [‘‘Blessings’’], as its name implies, deals primarily with the assorted blessings
ְ blessing (which
that are recited at various times and occasions. In essence, a בּ ר כה,
ְ
invariably begins and/or ends with the formula ’בּרוּך א תּה ה,
ָ Blessed are You, Hashem), is an acknowledgment of
God as the Creator of the phenomenon beheld, the Commander of the mitzvah performed, or the Provider of the
beneﬁt enjoyed. Sometimes, a blessing simply acknowledges; at times it also implores. Always, it serves to
heighten our awareness of our Heavenly Father and His intimate closeness to us.[1] Deuteronomy 10:12 declares:

 ל־דּ ר ָכיו וּלְ א ֲה בה אֹתוֹ וְ ל ֲעבֹד ֶאת־ה’ ֱאל ֶֹה
 יך שׁ ֵֹאל ֵמ ִע מּ ְך ִכּי ִאם־לְ יִ ְר אה ֶאת־ה’ ֱאל ֶֹה
 וְ ע תּה יִ ְשׂ ר ֵאל מה ה’ ֱאל ֶֹה
יך
ְ יך ל לֶ ֶכת ְבּ כ
ָוּב כל־נ ְפ ֶשׁך

ְ בּ כל־לְ ב ְבך,ְ And now, O Israel, what does Hashem, your God, ask of you? Only to fear Hashem, your God,

to go in all His ways and to love Him, and to serve Hashem, your God, with all your heart and with all your soul.
From here, the Sages derive that one must recite a hundred blessings every day — expounding the verse as if it
 ”מ אה” ה’ ֱאל ֶֹה
ֵ , ‘‘one hundred’’ does Hashem, your God, ask of you.[2] Indeed, this exposition of
read: יך שׁ ֵֹאל ֵמ ִע מּ ְך
the Sages is in full harmony with the plain meaning of the verse. For the Sages have issued a prescription for how
to attain the lofty ideal set forth in the verse: By thoughtfully blessing and acknowledging God on one hundred
occasions throughout the day, one cultivates a profound awareness and awe of the Creator, and learns to go in
His ways and love and serve Him with the totality of heart and soul.[3]
This tractate consists of nine chapters, covering four basic themes:[4] Krias Shema, the acknowledgment of
God’s Oneness and sovereignty (Chapters 1-3); Teﬁllah, the Shemoneh Esrei Prayer (Chapters 4-5); blessings for
beneﬁts enjoyed [( ] ִבּ ְרכוֹת הנֶּ ֱהנִ יןChapters 6-8); and blessings which acknowledge that God is the author of all
 ( ] ִבּ ְרכוֹתChapter 9).
natural phenomena and all that happens to us [הוֹד אה
Rambam (Introduction to Commentary on the Mishnah) explains Rebbi’s choice of Berachos as the ﬁrst
tractate of this Order as follows: In seeking to preserve the well-being of a healthy person, the expert doctor will
ﬁrst prescribe the proper diet and means of preparing food. Now, the recitation of a blessing over food is indeed
an essential ‘‘preparation’’ of that food, since it is forbidden to partake of it without a blessing. [And — as
explained in the Seder introduction (above) — the reason that the Mishnah begins with the Order of Zeraim in
the ﬁrst place is that food and physical sustenance are the prerequisites for all service of God.] Therefore, the ﬁrst
laws to be detailed are those concerning blessings.[5]
Rambam further explains that in presenting the laws of blessings, which encompass both blessings over food
and those recited upon the performance of a mitzvah, Rebbi begins the tractate with the laws of Shema, since
recitation of the Shema is the only Biblical mitzvah incumbent on every man every day,[6] and it is only ﬁtting
to detail the laws of the Shema itself before those of the blessings that the Sages instituted upon its recitation.
R’ Yeshayah Acharon (cited in Shiltei HaGiborim to the beginning of this tractate), however, writes that since
the beginning of wisdom is fear of Hashem (Psalms 111:10), our holy Sages placed at the Mishnah’s outset the laws
of Shema, which require man to declare every morning and evening the Oneness of Hashem and the acceptance
of His sovereignty, Torah and mitzvos.
NOTES

1. See Rambam, Hil. Berachos 1:3-4. [Regarding the precise meaning of
ְ ( ָבּgenerally translated as ‘‘blessed’’), see below.]
the word רוּך
2. Bavli Menachos 43b with Rashi; cf. Tosafos there, and Baal HaTurim
to Deuteronomy ad loc., to Genesis 14:19 and to Exodus 38:27.
3. Maharal, Nesiv HaAvodah §14.
4. Based on Meiri, Introduction.
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5. Meiri (Introduction) further accounts for the primacy of Berachos on
the basis of its dealing with the fundamentals of our faith — the Oneness
of God, prayer to Him, and our need to declare His praise and express our
gratitude to Him. Moreover, it is ﬁtting to treat these mitzvos ﬁrst
because of their daily and nearly constant application.
6. Compare Rambam, Hil. Teﬁllah 1:1; also Beur Halachah 1:2.

ְ  ָבּ:
The Meaning of רוּך

ְ  ָבּis translated as ‘‘blessed’’ (and the word  ְבּ ר כהas
Generally, the word רוּך
‘‘a blessing’’). And when used in reference to God, ‘‘blessed’’ is meant in the
sense of ‘‘praised’’ or ‘‘acknowledged with praise.’’[7] Some Rishonim,[8] however, object that this rendering does
not capture the root meaning of ברך, which is ‘‘addition’’ and ‘‘increase.’’[9] Rather, they assert, the fundamental
ְ  ָבּsaid in reference to God is that He is the Inﬁnite Source of limitless goodness and bounty.[10]
meaning of רוּך
Indeed, our blessings do nothing for God, Who is perfect, and by deﬁnition categorically beyond the need for
anything from His creatures or creation. Rather, the beneﬁt of blessings is for us, who acknowledge God’s
providence and goodness and thereby becoming ﬁtting receptacles for an effusion of His beneﬁcence.[11]
♠

NOTES

7. See Ibn Ezra to Genesis 9:26; Radak, Shorashim  ;ע’ ברךChizkuni to
Genesis 24:27.
8. Rashba in Chidushei Aggados to Bavli Berachos 7a, and in Teshuvos
5:51; Rabbeinu Bachya in Kad HaKemach ע’ ברכה.
ָ ימ
9. As in the verse יך
ֶ ת־מ
ֵ וּב ר ְך ֶאת־ל ְח ְמ ך וְ ֶא,
ֵ and He will give increase to your
bread and your water (Exodus 23:25). [Ibn Ezra (see note 7), though,
seems to account for this by rendering  ְבּ ר כהas ‘‘additional’’ praise.]
10. See also Sefer HaChinuch §430. These Rishonim add, however, that

ְ  ָבּon its simple level, it actually embodies
while they are explaining רוּך
profound secrets of the Torah.
11. Rabbeinu Bachya and Sefer HaChinuch loc. cit.
ְ  ָבּcan refer either to
[Sefer HaIkkarim (2:26) explains that the word רוּך
the source of bounty or to its recipient; hence, it is used to describe God
as well as the person He has blessed.]
ְ  ָבּin Sforno to Genesis 14:20
See also an alternative explanation of רוּך
and Commentary of R’ Samson Raphael Hirsch to Genesis 9:27 ד”ה ברוך.
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Chapter One
Introduction

T

here is an obligation to recite the Shema twice daily, once in the evening and once in the morning.
According to most opinions (see Yerushalmi below, 2a-b, and Bavli 21a) this obligation is a Biblical one,
 ֶוְ ִשׁנּ נְ תּם לְ בנ
deriving from the verse in the Shema that states: וּב שׁ ְכ ְבּ ך
ְ וּבלֶ ְכ ְתּ ך ַב ֶדּ ֶר ְך
ְ ית ך
ֶ יך וְ ִד ַבּ ְר תּ בּם ְבּ ִשׁ ְב ְתּ ך ְבּ ֵב
קוּמ ָך
ֶ וּב
ְ , And you shall articulate them to your children, and you shall speak of them, when you sit in your house and
when you go upon the road, and when you lie down and when you arise (Deuteronomy 6:7). The phrases when you
lie down and when you arise are understood to mean that this passage must be recited at night [when people lie
down] and in the morning [when people arise] (Halachah 3).
The Shema consists of three Scriptural passages. The ﬁrst, which begins with the verse: ְשׁ מע יִ ְשׂ ר ֵאל ה’ ֱאל ֵֹהינוּ
ה’ ֶא ָחד, Hear O Israel, Hashem is our God, Hashem is the One and Only, consists of the verses in Deuteronomy
6:4-9. In this passage, one accepts upon himself עוֹל מלְ כוּת שׁ ַמיִ ם, the yoke of Heavenly Sovereignty. The second
passage, which begins with the words ם־שׁמ ֹע ִתּ ְשׁ ְמעוּ
 וְ ָהי ה ִא, And it will be that if you hearken . . ., consists of the
verses in Deuteronomy 11:13-21. In this passage, one accepts upon himself עוֹל ִמ ְצוֹת, the yoke of [the Torah’s]
commandments. The third passage, which begins with the word ֹאמר
ֶ וַ יּ, And [Hashem] spoke . . ., consists of the
verses in Numbers 15:37-41, and refers to the law of tzitzis and the Exodus from Egypt.[1]
There are many mitzvos whose performance is limited to either the day or the night. However, because the
Torah does not state the times for reciting the Shema in terms of day and night but rather in terms of when you
lie down and when you arise, the times in which this mitzvah may be performed are not necessarily deﬁned by the
rules of day and night but rather by the times when people sleep and arise. This leads to a number of disputes
concerning the precise times meant in this obligation. Much of this chapter is devoted to the discussion of these
issues. A major topic to which this discussion leads is the status of  ֵבּין ה ְשּׁ משׁוֹת, bein hashemashos, the twilight
period that contains the transition from day to night. The question regarding the status of bein hashemashos has
repercussions not only regarding the time for reciting the Shema, but also regarding many other laws, a number
of which are discussed in this chapter.[2] The remainder of the chapter focuses on the blessings instituted by the
Sages to be said before and after the Shema, known as יאת ְשׁ מע
  ִבּ ְרכוֹת ְק ִר, the blessings of the Shema recitation, and
related matters.

NOTES

1. The term Shema, which technically refers to the ﬁrst of these three
passages, is also used by extension to refer to all three passages together.
Whether the Biblical obligation to recite Shema extends to all three of
these passages or only to the ﬁrst one or two is the subject of much
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discussion among the commentators in various sugyos of this tractate in
Bavli and Yerushalmi. See Shaagas Aryeh §1 and 2 at length.
2. In Bavli, the primary discussion regarding bein hashemashos is
contained in the second chapter of Tractate Shabbos (34b-35b).

HALACHAH 1

MEI’EIMASAI

CHAPTER ONE

BERACHOS

1a1

Chapter One
Halachah 1

Mishnah

There is an obligation to recite the Shema twice daily — once at night and once in the morning —
ֶ  ְוּב שׁ ְכ ְבּ ך ְוּב. . . וְ ִד ַבּ ְר תּ בּם, and you shall speak [these words] . . . when you lie
as the verse states: קוּמ ָך
down and when you arise (Deuteronomy 6:7). This does not mean that each individual should recite the Shema at the
moment that he goes to sleep or gets up, but rather, that all should recite it at the time when people generally lie
down and arise.[1] The following Mishnah delineates the time period in which the evening Shema may be said:
קוֹרין ֶאת ְשׁ מע ָבּ ֲע ָר ִבין
ִ ימ תי
ָ  — ֵמ ֵאFrom when may we fulﬁll the obligation to recite the Shema in the evenings?[2]
רוּמ ָתן
ָ לוֹכל ִבּ ְת
  — ִמ ָשּׁ ָעה ֶשׁ הכּ ֲֹהנִ ים נִ ְכנָ ִסיןFrom the time that Kohanim who were tamei may enter to eat[3] their
ֶ  — עד סוֹף ָה א ְשׁAnd one may recite the Shema until the end of the ﬁrst
terumah, i.e. at nightfall.[4] מוֹרת ָה ִראשׁוֹנָ ה
ֶ ִ — ִדּ ְב ֵרי ר ִבּי ֱאלthese are the words of R’ Eliezer.[5] אוֹמ ִרים עד ֲחצוֹת
ְ  — ו ֲח ָכ ִמיםBut the Sages say:
watch; יעזֶ ר
ֵ יאל
ֵ ִ — ר ָבּן גּ ְמלRabban Gamliel says:  — עד ֶשׁיּ ֲעלֶ ה עמּוּד ה שּׁ חרIt may
It may be recited until midnight.[6] אוֹמר
be recited until the light of dawn rises.[7]
NOTES

1. Sifrei (cited by Rashi to this verse) gives the Scriptural basis for this
understanding of the requirement; see also Halachah 3 below.
2. [I.e. when do people begin to lie down.] The Mishnah clariﬁes the time
of the evening Shema before that of the morning Shema (which is
discussed below, in Halachah 2), because it follows the pattern of the
verse קוּמ ָך
ֶ וּב שׁ ְכ ְבּך ְוּב,
ְ when you lie down and when you arise (see Pnei
Moshe). It also follows the pattern of the verse (Genesis 1:5): י־ע ֶרב
ֶ וַ יְ ִה
וַ יְ ִהי־ב ֶֹקר יוֹם ֶא ָחד, And there was evening and there was morning, one day,
which indicates that the daily cycle begins with night and ends with day
(Bavli 2a).
3. ‘‘Enter to eat’’ is an idiom for returning home in anticipation of
commencing to eat immediately (see the Baraisa cited at the beginning
of the Gemara, the Baraisos cited in Bavli 2b, and Tosafos there ד”ה
)משעה. Here, the reference is to the time at which the Kohanim are
permitted to begin eating terumah, as explained in the following note
(see Tosefta 1:1 and Rosh Yosef to Bavli 2a  ;ד”ה מאימתיcf. Sdeh Yehoshua
below )ד”ה יממא הוא.
4. A Kohen who became tamei is unﬁt to eat terumah until he immerses
himself in a mikveh and then waits until nightfall (Negaim 14:3).
‘‘Nightfall’’ is deﬁned as the moment of כּוֹכ ִבים
 צאת ה,
ֵ when the stars come
out (see Gemara 2b). Thus, the earliest time at which a Kohen who was
tamei and then immersed may eat terumah is the moment when the
stars appear. The Mishnah teaches that this is also the earliest time for
reciting the evening Shema. The Gemara (2b-3a) discusses precisely
how many stars must appear in order for it to be considered night.
One cannot fulﬁll the evening Shema obligation before the stars
appear, because that is not yet the time when people lie down to sleep,
and the evening Shema must be recited ‘‘when you lie down’’
(Chareidim and Pnei Moshe, from Rashi to Bavli 2a).
One might wonder why the Mishnah gives the time for reciting the
evening Shema in terms of when Kohanim may resume eating terumah,
and not simply by saying ‘‘when the stars come out.’’ Bavli (2a,b)
explains that the Mishnah wishes to inform us in passing that all
Kohanim who were puriﬁed of tumah through immersion may resume
eating terumah at nightfall. Even when the Kohen had a type of tumah
(e.g. tzaraas) whose puriﬁcation requires him to bring an offering the

day after his immersion in order to enter the Temple or eat its holies, he
may eat terumah at nightfall, before bringing his offering. Now, this rule
is actually taught explicitly by the Mishnah in Tractate Negaim (14:3),
but it is common for a Mishnah to allude in passing to a law that is
taught explicitly elsewhere (Pnei Moshe, from Tosafos to Bavli 2a ד”ה
 ;והאsee Pnei Moshe for the Scriptural source of this law).
5. The night is divided into three ‘‘watches’’; thus, the ‘‘ﬁrst watch’’ is
the ﬁrst third of the night (Pnei Moshe; Rashi to Bavli 2a; see below, 6b,
where the Gemara cites a dispute as to how many ‘‘watches’’ there are).
ְ when you lie down, to refer to
R’ Eliezer understands the word וּב שׁ ְכ ְבּ ָך,
the time when people go to sleep. He therefore rules that one may fulﬁll
his obligation to recite the Shema only during the ﬁrst third of the night,
for by the end of that period most people who plan on going to sleep for
the night have already done so (Chareidim  ;ד”ה אמרו לוsee Rashi to Bavli
2a ד”ה עד סוף, 3a ד”ה לאו ר’ אליעזר, 4a ד”ה לימרו כר’ אליעזר, and 9a ד”ה רבנן
)פליגי עילווך.
ְ when you lie down, to refer to the
6. The Sages also understand וּב שׁ ְכ ְבּ ָך,
time when people go to sleep. They hold, however, that since some people
postpone going to sleep until midnight, the time for the Shema extends
until that time, despite the fact that most people go to sleep during the
ﬁrst third of the night (Chareidim  ;ד”ה אמרו לוsee Rashi to Bavli 9a ד”ה
)רבנן פליגי עילווך. [The preceding represents Yerushalmi’s interpretation
of the Sages’ opinion, as understood by Chareidim. See further.]
7. This refers not to the very ﬁrst rays of dawn, but to the spread of light
across the entire eastern horizon (Shenos Eliyahu, based on Gemara
below, 5a; Rambam Commentary here as understood by Elyah Rabbah
89:1 and Mishnah Berurah 89:3 with Beur Halachah  ;ד”ה ואם התפללcf.
Magen Avraham 89:2; see 5a note 22).
Rabban Gamliel deﬁnes the word וּב שׁ ְכ ְבּ ָך,
ְ when you lie down, to mean
the entire time that people are asleep, not necessarily when they go to
sleep. Accordingly, the time for reciting the evening Shema extends
through the entire night, until daybreak (Chareidim, from Rashi and
Tos. HaRosh to Bavli 2a; see also Rashi to Bavli 4b )ד”ה ואי כרבן גמליאל.
[For further discussion, and a presentation of Bavli’s variant
approach to the dispute between Rabban Gamliel and the Sages, see
Variant A.]

TEXTUAL AND INTERPRETIVE VARIANTS
A. The elucidation in notes 6 and 7 follows Yerushalmi’s understanding
of the dispute between the Sages and Rabban Gamliel. Yerushalmi
holds (see 8b note 1) that according to the Sages, midnight is the
absolute deadline []בּ ִד ֲיעבד
ְ for recitation of the evening Shema, and once
midnight has passed one can no longer discharge his obligation. The
reason is that the time ‘‘when you lie down’’ expires at midnight (see
Chareidim  ;ד”ה אמרו לוsee also Rashba to Bavli 2a, and Mareh HaPanim
to 7a  ד”ה הלכה כחכמיםand to 8b )ד”ה ורבן גמליאל. Rabban Gamliel rules
more leniently because he disagrees with the Sages’ narrow interpretation of the verse וּב שׁ ְכ ְבּ ָך,
ְ when you lie down, as referring to when people
go to sleep, and understands it as including the entire time during which
they are asleep.
Bavli (9a, as interpreted by Rashi), however, understands the dispute
differently. According to Bavli, the Sages mean to establish midnight as
the initial deadline [ ]לְ כ ְתּ ִח לּהfor recitation of the Shema. That is, they

agree with Rabban Gamliel that וּב שׁ ְכ ְבּ ָך,
ְ when you lie down, refers to the
entire time when people are asleep, which is the whole night. Thus,
Biblical law allows for the Shema to be recited until daybreak. However,
to ensure that people do not procrastinate until the late night hours and
then fall asleep without reciting the Shema at all, the Sages decree that
it must be recited before midnight. Thus, midnight is the upper limit for
the Shema by Rabbinical decree, but if one missed this deadline he still
recites the Shema until dawn in accordance with the Biblical obligation
(Rashi there  ;ד”ה או דילמאcf. Rabbeinu Yonah to Rif fol. 1a). Rabban
Gamliel does not see the necessity for this decree, and he therefore
rules that even initially, one is allowed to delay recitation of the Shema
until after midnight (Rashi to Bavli 3a )ד”ה לאו ר’ אליעזר היא.
[For another interpretation of Yerushalmi’s approach, see Gra in
Shenos Eliyahu here and Beur HaGra to Orach Chaim 235:3. See also
Shaagas Aryeh §4 and Avi Ezri, Hil. Krias Shema 1:9.]
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The Mishnah recounts an incident:

 — מ ֲע ֶשׂה ָוּבאוּ ָבּנָ יו ִמ ֵבּית ה ִמּ ְשׁ ֶתּהIt once occurred that [Rabban Gamliel’s] sons came home after midnight from a
banquet,[8]  — וְ ָא ְמרוּ לוֹand they said to him:  — ל ֹא ָק ִרינוּ ֶאת ְשׁ מעWe have not yet recited the Shema; may we
ִ ָ — ִאם ל ֹא ָעלָ ה עמּוּד ה שּׁ חר חיּIf the light of dawn has
recite it now?  — ָא מר לָ ֶהןHe said to them: יבין א ֶתּם לִ ְקרוֹת
not yet risen you are obligated to recite the Shema.[9]
Rabban Gamliel continues:
 — ל ֹא זוֹ ִבּלְ בד ָא ְמרוּAnd not only in this case did they say that the mitzvah may be performed until the light of dawn
rises.  — ֶאלָּ א כֹּל ֶשׁ ָא ְמרוּ ֲח ָכ ִמים עד ֲחצוֹתRather, whenever the Sages said that a mitzvah may be performed only
until midnight,  — ִמ ְצוָ ָתן עד ֶשׁיּ ֲעלֶ ה עמּוּד ה שּׁ חרthe time of the mitzvah actually extends until the light of dawn
ָ  — ֶה ְק ֵטר ֲחלָ ִבים וְ ֵאWith respect to the burning of sacriﬁcial fats and limbs on the Altar,
rises.[10] יב ִרים

NOTES

8. Literally: house of drinking. Rambam (Commentary to the Mishnah)
states that this phrase refers to any gathering in which drinking wine
ﬁgures prominently. Tos. Yom Tov (to Eruvin 8:1), however, states
that wherever the term  ֵבּית ה ִמּ ְשׁ ֶתּהis used, it refers to a wedding. For
further discussion of this incident, see Beis Yosef and Bach, Orach
Chaim 99:1.
9. Rabban Gamliel ruled in accordance with his own opinion. Now, as
explained in note 6, the Sages hold that midnight is the Biblical deadline
for recitation of the Shema. According to their opinion, therefore, it was
too late for Rabban Gamliel’s sons to recite the Shema. In light of the
principle that י ִחיד וְ ר ִבּים ֲהל כה ְכּ ר ִבּים, [When] an individual and a majority
[of sages disagree], the halachah follows the majority, one might wonder
how Rabban Gamliel was justiﬁed in instructing his sons to act in
accordance with his minority opinion. The Gemara (8b) addresses this
issue (see Chareidim below, 1b )ד”ה אמרו לו.

10. I.e. in cases where the Rabbis decreed that a nighttime mitzvah be
concluded before midnight, the Biblical time of the mitzvah extends until
dawn. Rabban Gamliel does not refer to the case of the evening Shema, for
as has been explained, according to Yerushalmi the Rabbis did not decree
that the Shema be recited before midnight; the Sages of the Mishnah
maintain that midnight is the Biblical deadline, and Rabban Gamliel
maintains that there is no midnight deadline at all. Rather, Rabban
Gamliel means that there are instances in which the Rabbis of earlier
generations decreed that a nighttime mitzvah be performed before
midnight, but Biblically the mitzvah may be performed until the light of
dawn rises. [His point is that as a rule, Biblical law allows for the
performance of nighttime mitzvos until dawn.] This supports his own
opinion that the Biblical deadline for recitation of the evening Shema is
the rising of the light of dawn (Chareidim; see Beur of R’ Chaim
Kanievski; cf. Bavli 9a). Rabban Gamliel proceeds to elaborate.
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 — ִמ ְצוָ ָתן עד ֶשׁיּ ֲעלֶ ה עמּוּד ה שּׁ חרthe time of their mitzvah extends until the light of dawn rises.[1] ָכּל הנֶּ ֱא ָכלִ ין לְ יוֹם
 — ֶא ָחדSimilarly, with respect to all those sacriﬁces that may be eaten for only one day,[2] ִמ ְצוָ ָתן עד ֶשׁיּ ֲעלֶ ה עמּוּד
 — ה שּׁ חרthe time of their mitzvah actually extends until the light of dawn rises.[3] ִאם ֵכּן לָ ָמה ָא ְמרוּ ֲח ָכ ִמים עד
 — ֲחצוֹתIf so, why did the Sages say that they may be eaten only until midnight?[4] ְכּ ֵדי לְ ה ְר ִחיק ֶאת ָה ָא ָדם ִמן
 — ָה ֲע ֵב ָירהIn order to distance a person from sin.[5]

Gemara
MAY WE

The Mishnah stated:

THAT THE KOHANIM

’קוֹרין ֶאת ְשׁ מע ָבּ ֲע ָר ִבין וכו
ִ ימ תי
ָ — ֵמ ֵא

fulﬁll the obligation to

FROM WHEN

RECITE THE SHEMA IN THE

who were tamei may

ENTER TO EAT THEIR

 — ָתּנֵ י ר ִבּי ִחיָּ יאR’ Chiya, however, taught a Baraisa
ָ ִמ ָשּׁ ָעה ֶשׁ ֶדּ ֶר ְך ְבּנֵ י ָא ָדם נִ ְכנָ ִסין לֶ ֱאכוֹל ִפּ
which states: יתּן ְבּלֵ ילֵ י שׁ ָבּת
TERUMAH.

EVENINGS etc.?

— The evening Shema may be recited

The Gemara compares the Mishnah’s ruling regarding the
earliest time for reciting the evening Shema with the ruling of a
Baraisa regarding this matter:
רוּמ ָתן
ָ לוֹכל ִבּ ְת
  — ֲאנ ן ְתּנִ ינ ן ִמ ָשּׁ ָעה ֶשׁ הכּ ֲֹהנִ ים נִ ְכנָ ִסיןWe learned in the
Mishnah that the evening Shema may be recited FROM THE TIME

PEOPLE COMMONLY ENTER TO EAT THEIR BREAD ON SABBATH

FROM THE TIME THAT

 — וְ ָתנֵ י ֲעל הּAnd it was taught in another Baraisa
regarding this difference between our Mishnah and the previous
ֶ רוֹבים ִדּ ְב ֵר
ִ  — ְקTHEIR OPINIONS ARE
Baraisa: יהן לִ ְהיוֹת ָשׁוִ ין
EVES.[6]

NEARLY THE SAME.[7]

NOTES

1. Certain parts of every animal sacriﬁce are burned on the Altar. These
consist primarily of its hard fats [חלֶ ב,
ֵ suet] (see Leviticus 3:3-4). In the
case of an olah, even the limbs are burned on the Altar. Although
sacriﬁcial offerings can be made only by day, once the blood of an
offering was applied to the Altar by day, its fats — as well as the limbs,
in the case of an olah — may be burned on the Altar during the following
night. Biblically, the burning may be done up until dawn of the next day,
when the fats and limbs become disqualiﬁed if they have not yet been
placed on the Altar (see Chareidim and Pnei Moshe for the Scriptural
sources).
Even under Rabbinical law, the burning may continue until dawn. As
the Mishnah in Megillah (2:7) teaches, the entire night is valid for the
burning of the sacriﬁcial fats and limbs [and nowhere in the Talmud is
an earlier limit mentioned (Teshuvos HaRashba §245)]. The Mishnah
lists the law about burning sacriﬁcial fats and limbs to demonstrate that
any mitzvah designated for the night may, Biblically speaking, be
performed until dawn (Chareidim, from Rashi to Bavli 2a; see further,
Meiri and Tzlach to Bavli 2a, and Avi Ezri, Hil. Krias Shema 1:9).
[Others explain that there is a Rabbinical decree requiring the fats
and limbs of offerings to be burned no later than midnight. Thus, the
Mishnah lists here a case in which Biblical law allows a mitzvah to be
performed until dawn and the Rabbis decreed that it be concluded by
midnight (Rambam, Hil. Maaseh HaKorbanos 4:2; Tosafos, Pesachim
120b  ;ד”ה אמרRitva to Bavli 2a). However, Chareidim (below )ד”ה אמרו לו
infers from Yerushalmi (below, 9b) that there is no midnight deadline in
this case.]
2. The meat of most sacriﬁces is eaten, but in each case there is a speciﬁc
time limit on consumption: Some types of offerings (e.g. the chatas,
asham and todah) may be eaten for only one day and night — that is, the
day they are offered and the night that follows. Other offerings (e.g. the
shelamim) may be eaten for two days and the intervening night — that
is, until nightfall of the day after they are offered. Rabban Gamliel

focuses on those offerings that may be eaten for only one day and night.
The law is that their consumption must be concluded by midnight
(Mishnah Zevachim 5:3-6; Bavli Zevachim 53a-55a).
3. Although the Sages said that the meat of one-day offerings may be
eaten only until midnight, in actuality the Torah permits them to be
eaten until dawn. At that time, whatever remains becomes classiﬁed as
נוֹתר,
ָ leftover, and forbidden on pain of kares (Chareidim, from Rashi to
Bavli 2a; see there for the Scriptural source; see also Leviticus 19:8 with
Rashi).
[Though our text of the Mishnah speaks generally of ‘‘sacriﬁces that
may be eaten for only one day,’’ the Gemara (9a) notes that there is a
variant version of our Mishnah that explicitly mentions the pesach
offering. Thus, Rabban Gamliel states that the pesach must be
consumed before midnight by Rabbinical decree, but under Biblical law
the time for its mitzvah actually extends until the light of dawn rises.
The Gemara discusses this matter fully.]
4. The Mishnah refers here speciﬁcally to the consumption of one-day
offerings, which is the only case listed that is subject to a Rabbinical
midnight deadline (Chareidim  ד”ה אמרו לוbased on Gemara below, 9b; cf.
Rambam et al. cited in note 1).
5. The Rabbis were concerned that if people were allowed to eat the meat
of sacriﬁces up until dawn, some might forget and eat it after dawn, thus
committing a sin punishable by kares. They therefore prohibited eating
the meat after midnight (Chareidim).
6. Which is not the same as the time that they enter to eat on weeknights
(see further for whether this time is earlier or later). Tosefta (1:1; cited in
Bavli 2b) cites this opinion as disagreeing with that of our Mishnah, and
attributes it to R’ Meir (see Pnei Moshe).
7. Although the time that people enter to eat on Sabbath Eve is not
identical with the time that Kohanim who were tamei enter to eat their
terumah, it is close to that time (Pnei Moshe).
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The Gemara questions the latter Baraisa’s assertion:
יתא ֲח ֵמי
ָ  — ֱאCome, see whether this can be so! ִמ ָשּׁ ָעה ֶשׁ הכּ ֲֹהנִ ים
רוּמ ָתן
ָ לוֹכל ִבּ ְת
  — נִ ְכנָ ִסיןWhy, the starting point mentioned by
our Mishnah, FROM THE TIME THAT KOHANIM who were tamei
ְ — יְ ָמ ָמא הוּא וְ ִעם
may ENTER TO EAT THEIR TERUMAH, כּוֹכ ביָּ א הוּא
is just at the end of the day and is simultaneous with the
ָ ִמ ָשּׁ ָעה ֶשׁ ֶדּ ֶר ְך ְבּנֵ י ָא ָדם נִ ְכנָ ִסין לֶ ֱאכוֹל ִפּ
appearance of the stars,[1] יתּן
 — ְבּלֵ ילֵ י שׁ ָבּתbut the starting point mentioned by R’ Chiya’s
Baraisa, FROM THE TIME THAT PEOPLE COMMONLY ENTER TO
— ָשׁ ָעה וְ ת ְר ֵתּי לֵ ילְ יָ א הוּא
EAT THEIR BREAD ON SABBATH EVES,
is an hour or two into the night.[2] יהן
ֶ רוֹבים ִדּ ְב ֵר
ִ וְ א ְתּ ָא מר ְק
 — לִ ְהיוֹת ָשׁוִ יןAnd you say that their opinions are nearly the
same!?
The Gemara answers:
יוֹסי
ֵ  — ָא מר ר ִבּיR’ Yose said: The Baraisa does not refer to
the time at which common townspeople enter to eat on Sabbath
ְ יפתֹּר ְבּ ִאילֵּ ין
ְ ִתּ
Eves, for that time is indeed quite late. כּוּפ ָרנ יָּ א
 — דּ ִקּ יקיָּ יאRather, interpret it as referring to the inhabitants of
those small villages אוֹר ֵחיהוֹן ִמ ְס תּלְּ ָקא עד ְדּהוּא יְ ָמ ָמא
ְ  — ְדּwho
commonly abandon the roads and return home while it is still
  — ִדּ ְצ ִדי לוֹן ִמbecause at night they are in
day, יקּ ֵמּי ֵחיוָ ָתא
danger of being ambushed by wild animals that roam the areas
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around their villages.[3] These villagers accept the Sabbath early
and pray the Sabbath-evening Maariv while there is yet daylight
on Friday, so that they may return from the synagogue before
darkness falls.[4] According to the above Baraisa, the time for
reciting the evening Shema begins when these people enter to
eat their Sabbath meal. This is close to the end of the day, and
is in fact nearly the same as the time when the Kohanim who
were tamei enter to eat their terumah, which the Mishnah mentioned.[5]
The Gemara discusses whether the obligation to recite the
Shema can be discharged earlier than the time mentioned above:
 — ָתּנֵ יIt was taught in a Baraisa, regarding the Mishnah’s law
that the evening Shema may be recited from the time that the
Kohanim who were tamei may enter to eat their terumah, meanָ קוֹדם לָ ֵכן ל ֹא יָ ָצא יְ ֵדי
ֶ קּוֹרא
ֵ ה
ing when the stars come out:[6] חוֹבתוֹ
— ONE WHO RECITES the Shema BEFORE THAT TIME HAS NOT
DISCHARGED HIS OBLIGATION, and must repeat it in the proper
ָ קוֹרין
ִ  — ִאם ֵכּן לָ ָמּהIF SO, WHY DOES
time.[7] אוֹתהּ ְבּ ֵבית ה ְכּנֶ ֶסת
[THE CONGREGATION] RECITE [THE SHEMA] IN THE SYNAGOGUE

יוֹסי
ֵ  — ֲא מר ר ִבּיR’ YOSE
חוֹבתוֹ
ָ אוֹתהּ ְבּ ֵבית ה ְכּנֶ ֶסת ִבּ ְשׁ ִביל לָ ֵצאת יְ ֵדי
ָ קוֹרין
ִ  — ֵאיןTHEY

when it prays Maariv before nightfall?
SAID:

NOTES

1. As explained above (1a note 4), the Kohanim who were tamei may
begin eating terumah when the stars appear. This is the moment of
nightfall, which comes one moment after the legal end of day (Pnei
Moshe; cf. Sdeh Yehoshua). [For another interpretation of the Gemara’s
words, see Variant A.]
2. It was customary to begin the Sabbath Eve meal long after darkness had fallen. Although people arrived home from work earlier
than usual on the eve of the Sabbath (see Bavli Shabbos 35b), they
would eat later than usual. This is because the synagogues were in those
days generally situated in ﬁelds outside the towns, so they were
considered dangerous to attend at night. On weeknights, when people
arrived home from work at dusk or later, they would of necessity pray
Maariv at home. But on Sabbath Eves, when they arrived home
somewhat earlier, they would all go out to the synagogue for communal
prayer. Since the Maariv prayer lasted into the night, they returned
home for the Sabbath meal long after darkness had fallen. Indeed, the
Magen Avos prayer that we recite on Sabbath Eve was initially
instituted as a means of prolonging the Maariv prayer, so that any
latecomers would be able to ﬁnish their prayers before the remainder of
the congregation had departed, and would not be left to walk home alone
(Chareidim, based on Bavli Shabbos 24b with Rashi  ;ד”ה משום סכנתsee
Magen Avraham 271:1). [Some suggest that the Sabbath Eve services
were especially long because Torah discourses were held in the
synagogues at that time (Mahara Fulda, based on Yerushalmi, Shabbos
4:1).]
[The translation of  שׁ עה וְ ַת ְר ֵתּי לֵ ילְ י א הוּאas is an hour or two into the
night follows Mahara Fulda and Pnei Moshe. Chareidim translates it as:
is an hour, or two-thirds of an hour, into the night. See, however,
Amudei Yerushalayim, who rejects this translation, and see Magen
Avraham 271:1. For yet another approach, see Rash Sirilio.]
3. Elucidation follows Chareidim and Mahara Fulda; cf. Pnei Moshe,
Hagahos HaGra.
4. It is permissible to accept the sanctity of the Sabbath upon oneself and
pray Maariv before dusk on Friday. This may be done from the time of
the plag haminchah, which is an hour and a quarter before nightfall (see
Bavli 26b-27b; Orach Chaim 233:1, 261:2). [For this purpose, an ‘‘hour’’
is deﬁned as one-twelfth of the daylight period, which is longer in

summer and shorter in winter, not a standard 60-minute hour (see
Rama 233:1 with Mishnah Berurah §4).]
5. The latter Baraisa states that the opinions of the Mishnah and the
ﬁrst Baraisa are ‘‘nearly the same,’’ because it understands the ﬁrst
Baraisa as referring to the time when villagers come home to eat on
Sabbath Eve, not the later hour when townspeople come home to eat
(Chareidim, Mahara Fulda). Since the villagers came home before
darkness fell, the ﬁrst Baraisa must hold that the evening Shema may be
recited slightly before the stars come out (Ri cited by Tosafos to Bavli 2a
 ;ד”ה מאימתיsee Chareidim, Mahara Fulda, Pnei Moshe; cf. Shaagas
Aryeh §3).
According to the Gemara’s conclusion, the ‘‘time when people [i.e.
villagers] enter to eat their bread on Sabbath Eves’’ is earlier than the
time when they eat on weeknights. Although the villagers must always
make sure to be indoors by nightfall, on weeknights they ﬁrst begin to
prepare their meal at that time, whereas on the Sabbath the food is
cooked beforehand, so they are able to commence eating immediately.
For this reason, the Baraisa speciﬁes that the Shema may be recited
from the time that they enter to eat on Sabbath Eves (see Rashi to Bavli
2b )ד”ה בערבי שבתות.
It emerges that on Sabbath Eves, the villagers prayed Maariv and
recited the Shema in the synagogue before the time prescribed for the
Shema recitation. This point will be addressed next.
6. Chareidim, Pnei Moshe, Rash Sirilio.
7. Although the villagers would pray Maariv and recite the Shema in the
synagogue before nightfall, they did not discharge their Shema
obligation with that recitation. [Unlike Maariv, which may be prayed
from the time of the plag haminchah (see the sources cited in note 4),]
the evening Shema must be recited ‘‘when you lie down,’’ which is after
nightfall. Thus, the villagers had to repeat the Shema after returning
home (see Rashi to Bavli 2a ד”ה עד סוף האשמורה הראשונה, and see
following note).
[The Mishnah could have been understood to mean that one should
initially ( )לְ כ ְתּ ִחלּ הrecite the Shema after nightfall, but if one recited it
earlier he has discharged his obligation after the fact (יע ַבד
ֲ )בּ ִד.
ְ This
Baraisa explicates that it is not so (see Pnei Yehoshua to Bavli 2a ד”ה
)ונראה לע”ד.]

TEXTUAL AND INTERPRETIVE VARIANTS
A. Some translate the expression כּוֹכביּ א הוּא
ְ  יְ מ מא הוּא וְ ִעםto mean: it is
during daylight, for it is simultaneous with the appearance of the
stars. As we will learn below, nightfall legally occurs when three stars of
medium magnitude are visible, even though it is not yet completely dark
at that time. Thus, the Gemara comments that the Kohanim enter to eat
terumah ‘‘during daylight’’ (Mahara Fulda, Shaarei Yerushalmi). How-

ever, this approach is based on the assumption that three stars of
‘‘medium magnitude’’ are visible before darkness descends, and that
assumption is not universally accepted. It is subject to a dispute
between the Geonim and Rabbeinu Tam regarding the actual time of
nightfall, i.e. the time ‘‘when the stars come out.’’ Their dispute will be
elaborated below, 3a note 15.
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HALACHAH 1

MEI’EIMASAI

CHAPTER ONE

DO NOT RECITE [THE SHEMA] IN THE SYNAGOGUE IN ORDER TO

enable anyone to

DISCHARGE HIS OBLIGATION;

ְ — ִבּ ְת ִפילָּ ה ִמ
תּוֹרה
ָ תּוֹך ָדּ ָבר ֶשׁל

RATHER,

ֶאלָּ א ְכּ ֵדי ל ֲעמוֹד

they recite it there

IN

ORDER TO STAND IN PRAYER UPON HAVING BEEN OCCUPIED WITH A
TORAH PASSAGE.[8]

The Gemara turns to an inquiry that can be resolved on the
basis of the preceding Baraisa. The inquiry pertains to the
obligation of a person who is uncertain whether he has already
recited the Shema. This is introduced with a discussion of how
cases of uncertainty are treated in several other contexts:
 — ר ִבּי זְ ֵע ָירא ְבּ ֵשׁם רב יִ ְר ְמיָ הR’ Z’eira said in the name of Rav
Yirmiyah:  — ָס ֵפק ֵבּ יר ְך על ְמזוֹנוֹ ָס ֵפק ל ֹא ֵבּ יר ְךIf one is uncertain
whether he already recited Bircas HaMazon after his meal or
ְ  — ָצ ִרhe is required to recite it,
he did not recite it, יך לְ ָב ֵר ְך
because the Bircas HaMazon obligation is Biblical, ִדּ ְכ ִתיב
”וְ ָא כלְ ָתּ וְ ָשׂ ָב ְע ָתּ ֵוּב ר ְכ ָתּ,, — as it is written: And you will eat and
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be satisﬁed, and you shall bless Hashem, your God.[9] ָס ֵפק
 — ִה ְת פּלֵּ ל ָס ֵפק ל ֹא ִה ְת פּלֵּ לBy contrast, if one is uncertain whether
he already prayed or did not pray yet,  — אל יִ ְת פּלֵּ לhe should
not pray, because the obligation to pray is Rabbinical.[10]
The Gemara interjects:
יוֹחנָ ן
ָ  — ְוּדלָ א ְכּ ר ִבּיAnd this does not accord with the opinion of
R’ Yochanan, יוֹחנָ ן
ָ  — דּ ֲא מר ר ִבּיfor R’ Yochanan has said:
 — וּלְ ו אי ֶשׁיִּ ְת פּלֵּ ל ָא ָדם ָכּל היּוֹם כּוּלּוֹIt would be desirable that a
person pray all day long!  — לָ ָמּהWhy? — ֶשׁ ֵאין ְתּ ִפילָּ ה מ ְפ ֶס ֶדת
Because donative prayer is never harmful, so even if one
actually prayed already, nothing is lost by his adding another
prayer donatively.[11]
Rav Z’eira’s citation of Rav Yirmiyah continues, presenting his
inquiry:
 — ָס ֵפק ָק ָרא ָס ֵפק ל ֹא ָק ָראRegarding one who is uncertain whether
he already recited the Shema that morning or evening, or he did
not recite it, what is the law? Is recitation of the Shema in the

NOTES

8. The purpose is that the supplications (in the Shemoneh Esrei) should
follow upon the reading of a Torah passage. In a similar vein, we recite
the verses of Psalms that begin with א ְשׁ ֵרי,
 Ashrei, before commencing
the Minchah Shemoneh Esrei (see Tosafos to Bavli 2a  ;ד”ה מאימתיsee
also Bavli 31a with Tosafos  ד”ה רבנןand )ד”ה רב אשי.
Understood simply, the Baraisa means that as a prelude to prayer in
the synagogue, the congregation would recite the Shema with the
blessings that precede and follow it, and this recitation did not count
toward the Biblical obligation. Each individual would discharge this
obligation at home by repeating the Shema in its proper time without
the blessings (Rashi ibid.; see also Rashba to Bavli 2a).
Tosafos (to Bavli 2a )ד”ה מאימתי, however, reject the notion that
they recited the blessings of the Shema in the synagogue, thus appending them to a recitation that did not count toward the Biblical
obligation, and not at home with the recitation that counted toward the
obligation. Rather, Rabbeinu Tam explains that it was customary for the
congregation, when praying Maariv early, to preface the prayer with a
recitation of the Scriptural passages of the Shema alone, without the
accompanying blessings. When each individual then repeated the
Shema at home in its proper time, he would also recite the accompanying blessings. Regarding this congregational recitation of the Shema,
the Baraisa states that its sole purpose was to have the congregation
stand in prayer after reading a Torah passage (Tosafos ibid.; see also
Chareidim).
Some Rishonim state further that this custom was not limited to
Maariv. Rather, whenever the community joined in a prayer that was
not preceded by a blessing (e.g. Minchah or Mussaf), they would ﬁrst
recite the Shema passages, just as we recite the Ashrei passage before
these prayers (Baal HaMaor and Rashba to Bavli 2a; see also Mahara
Fulda). [For further discussion of this matter, and of the proper time for
Maariv and the evening Shema, see Tosafos ibid. with Pnei Yehoshua;
Rosh §1 with Maadanei Yom Tov §10; Shaagas Aryeh §3. See also below,
7a note 12 and 14a note 2.]
9. Deuteronomy 8:10. The rule is that cases of doubt involving Biblical
law are treated stringently, whereas cases of doubt involving Rabbinical
law are treated leniently. Since the Bircas HaMazon obligation is
Biblical (when one ate enough to be satiated), one who is not certain
that he recited it stands obligated to do so (Chareidim, Pnei Moshe,
Mahara Fulda; see Mishnah Berurah 184:15 with Shaar HaTziyun
§17).

10. Some state that the obligation to pray daily is entirely Rabbinical.
Thus, the Gemara means that even if one is uncertain whether he
prayed at all that day, he is not required to pray (Ramban to Sefer
HaMitzvos, Asei §5).
Rambam (Sefer HaMitzvos ibid. and Hil. Teﬁllah 1:1-8), however,
rules that Biblical law obligates a person to pray once daily, but one
discharges this obligation with any form of supplication, however
lengthy or abbreviated it may be. It is the requirement to pray three
times daily, and to follow a speciﬁc format in each of these prayers, that
is a Rabbinic enactment. Thus, if one knows that he uttered a prayer
that day but is uncertain whether or not he said a speciﬁc prayer (e.g.
Minchah), his uncertainty involves a matter of Rabbinical law. Since
such uncertainties are treated leniently, he does not repeat the prayer
(Kesef Mishneh, Hil. Teﬁllah 1:1; see Rash Sirilio et al.; see further
below, 10b note 15, where it is suggested that this is a matter of dispute
in the Gemara there).
The Gemara’s language,  — אל יִ ְת פּלֵּ לhe should not pray, implies that
it is improper to pray what might be a superﬂuous prayer. Bavli (21a)
states neutrally, וּמ ְת פּלֵּ ל
ִ  — ֵאינוֹ חוֹזֵ רHe does not go back and pray. Even
that expression is understood by some to mean that one is not allowed to
repeat the prayer out of doubt. This is because the required prayers were
instituted to parallel the tamid offerings that were brought in the
Temple (below, 4:1; Bavli 26b), and repeating a prayer is analogous to
bringing the same tamid twice, which would constitute a violation of בּל
תּוֹסיף,
ִ
not to add, to the commanded rituals. It follows that since in a case
of uncertainty one is not required to repeat the prayer, he is in turn not
allowed to do so (Rashba to Bavli 21a, Rosh 3:15; see Chareidim; see
further below, 4:4).
11. R’ Yochanan maintains that as long as a person has the intention to
pray donatively []תּ ִפלּ ת נְ ד בה
ְ — and not as fulﬁlling an obligation — he
may recite the prayers as often as he likes (Rif to Bavli 21a, fol. 12b in
Vilna ed.). Indeed, one who does this is praiseworthy, for since prayer is
primarily a request for kindness from the Almighty, which man requires
constantly, no prayer is superﬂuous. Thus, when one is in doubt
whether or not he already said the required prayer, he surely may say it
now. He must, however, stipulate that in the event he already prayed,
his new prayer should be a donative one (Rashba ibid., Chareidim; see
Rosh ibid.).
[For another interpretation of the dispute between R’ Z’eira and R’
Yochanan, see Variant B.]

TEXTUAL AND INTERPRETIVE VARIANTS
B. Some explain R’ Z’eira’s ruling, that one does not go back and pray,
to mean that one is not required to pray again. He is, however,
allowed to, for even if it turns out that his prayer is superﬂuous, it will
not constitute a violation of תּוֹסיף
ִ
( בּלRabbeinu Yonah and Hasagos
HaRaavad to Rif fol. 13a; Sdeh Yehoshua). [The reason is that repeating
a mitzvah because of uncertainty whether one performed it in the ﬁrst
place does not fall under the prohibited category of ‘‘adding’’ to the
mitzvos (Magen Avraham 31:2). For another possible reason, see
Tosafos, Rosh Hashanah 16b ד”ה ותוקעים.]

According to this approach, R’ Yochanan means that in our case one
is required to go back and pray. Since, in R’ Yochanan’s opinion, it is in
any event praiseworthy to pray all day long, when one is in doubt
whether or not he prayed, he surely must go back and pray (Raavad
cited by Rashba to Bavli 21a; Teshuvos HaRashba §91; see Orach Chaim
107:1 with Mishnah Berurah §1-2 and Beur Halachah )ד”ה אם הוא מסופק.
[R’ Yochanan’s ruling is discussed further below, 4:4. See Tur and Beis
Yosef, Orach Chaim §107, for a thorough treatment of the various
interpretations.]
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HALACHAH 1

MEI’EIMASAI

CHAPTER ONE

morning and the evening a Biblical obligation, regarding which
one must be stringent in cases of uncertainty, or a Rabbinical one,
regarding which one may be lenient in cases of uncertainty?[12]
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The Gemara resolves the inquiry on the basis of the Baraisa
cited above:
ישׁ ְמ ִעינּ הּ ִמן ֲה ָדא
ְ ִ — נLet us learn it from this [Baraisa]:

NOTES

12. Second explanation of Chareidim; Rash Sirilio, Mahara Fulda, Sdeh
Yehoshua; cf. Pnei Moshe.
This is actually a matter of dispute in Bavli 21a. The Gemara there
explains that although in the text of the Shema it is written וְ ִד ַבּ ְר תּ
קוּמ ָך
ֶ  ְוּב שׁ ְכ ְבּ ך ְוּב. . . בּם,
 and you shall speak [these words] . . . when you lie
down and when you arise, that may be understood as referring to words
of Torah in general, not the Shema passages in particular. That is,
perhaps the Scriptural requirement can be discharged by reciting any

section of Torah in the morning and the evening, and it is the Rabbis
who enacted that we fulﬁll this by reciting speciﬁcally the Shema
passages. On the other hand, perhaps Scripture itself means that one
must recite these speciﬁc passages morning and evening (Ritva ad loc.;
see Shaagas Aryeh §1). Thus, the inquiry pertains to someone who is
uncertain whether he recited the Shema, but knows that he already
recited some words of Torah that morning or evening. Must he recite the
Shema out of doubt?
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MEI’EIMASAI

CHAPTER ONE

חוֹבתוֹ
ָ קוֹדם לָ ֵכן ל ֹא יָ ָצא יְ ֵדי
ֶ קּוֹרא
ֵ  — הONE WHO RECITES the Shema
BEFORE THAT TIME HAS NOT DISCHARGED HIS OBLIGATION and
ֶ ְ — וNow,
must repeat it in the proper time. קוֹדם לָ ֵכן ל או ָס ֵפק הוּא
if one recites the Shema before that time (i.e. before the stars
come out), is there not uncertainty whether or not he has
discharged his obligation? Why, once the stars come out it is
deﬁnitely night, but prior to that time there is a twilight period
that is possibly night.[1] Thus, even if one recited the Shema
somewhat earlier than the time described, he may have disְ  — וְ א ְתּ ָא מר ָצ ִרYet you say in
charged his obligation. יך לִ ְקרוֹת
the Baraisa that he has not discharged his obligation, meaning
that he deﬁnitely must recite the Shema again! — ֲה ָדא ָא ְמ ָרה
This tells us that  — ָס ֵפק ָק ָרא ָס ֵפק ל ֹא ָק ָראif one is uncertain
whether he already recited the Shema that morning or evening,
ְ  — ָצ ִרhe is required to recite
or he did not recite it, יך לִ ְקרוֹת
it out of doubt.[2]

The Gemara cites a Baraisa that deﬁnes more precisely the time
‘‘when Kohanim who were tamei may enter to eat their terumah’’:[3]
כּוֹכ ִבים
ָ ימן ל ָדּ ָבר ִמ ֶשּׁיֵּ ְצאוּ ה
ָ  — ִסTHE SIGN FOR THIS MATTER — i.e.
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the sign of deﬁnite nightfall,[4] which allows the Kohanim who
immersed to begin eating terumah, and all people to begin reciting
the Shema — IS THE APPEARANCE OF THE STARS.[5] וְ אף על ִפּי
 — ֶשׁ ֵאין ְר ָאיָ ה ל ָדּ ָברAND EVEN THOUGH THERE IS NO deﬁnite PROOF
TO THIS MATTER (that night begins when the stars appear), זֵ ֶכר
 — ל ָדּ ָברTHERE IS AN INDICATION OF THIS MATTER in the following
ִ ִאכה וְ ֶח ְציָ ם מ ֲחז
ָ ָו ֲאנ ְחנוּ ע ִֹשׂים בּ ְמּל,,
verses: יקים ָבּ ְר ָמ ִחים ֵמ ֲעלוֹת ה שּׁ חר
”כּוֹכ ִבים
ָ  — עד ֵצאת הSO WE DID THE WORK, WITH HALF OF THEM
GRASPING THE SPEARS, FROM THE RISING OF DAWN UNTIL THE

וּכ ִתיב
ְ — AND IT IS further
in the next verse: )ל(מ ְשׁ ָמר
ִ
)והיה( ]וְ ָהיוּ[־לָ נוּ הלּ יְ לָ ה,,
”אכה
ָ ָ)ל(מל
ְ
 — וְ היּוֹםAND THE NIGHT WAS FOR US A WATCH AND THE
APPEARANCE OF THE STARS.[6]

WRITTEN

DAY [FOR] WORK.[7]

The Gemara proceeds to clarify what is meant by ‘‘the
appearance of stars’’:
יהא ל יְ לָ ה
ֵ ִכּוֹכ ִבים יֵ ְצאוּ ו
ָ  — כּ ָמּהHow many stars must come out for
it to be considered night?  — ר ִבּי ִפּינְ ָחס ְבּ ֵשׁם ר ִבּי א ָבּא בּר ָפּ ָפּאR’
ָ
Pinchas said in the name of R’ Abba bar Pappa: כּוֹכב ֶא ָחד
 — ו דּאי יוֹםWhen only one star is visible, it is still deﬁnite day;
 — ְשׁנ יִ ם ָס ֵפק ל יְ לָ הwhen two stars are visible, it is uncertain

NOTES

1. The appearance of the stars, which deﬁnes nightfall, is preceded by ֵבּין
ה ְשּׁ משׁוֹת,
 bein hashemashos (i.e. twilight), which has the questionable
status of possible day and possible night. If it is considered night, then
one who recites the evening Shema during that period has discharged
his obligation; if it is considered day, then he has not discharged his
obligation. Since we do not know whether bein hashemashos is legally
considered day or night, it is unknown whether one who recited the
Shema during that period has discharged his obligation (Pnei Moshe).
2. [Since we see in the Baraisa that one who is uncertain whether he
recited the Shema in the right time must repeat it, we infer that, similarly,
one who is uncertain whether he recited it at all is required to recite it.]
The reason is that the requirement to recite these speciﬁc passages twice
daily is in fact Biblical (Chareidim’s second explanation). [For discussion
of how to reconcile this Baraisa with the opinion in Bavli (21a) that the
Shema requirement is Rabbinical, see Chareidim’s ﬁrst explanation, Mareh HaPanim, Tos. Maharaf, Gilyon HaShas and Shaarei Yerushalmi.]
It behooves us to take heed of the Gemara’s assumption that if bein
hashemashos is legally considered night, then the evening Shema may
be recited from the beginning of bein hashemashos, and if it is legally
considered day, then the Shema must be recited after bein hashemashos.
The Torah speciﬁes that the evening Shema be recited when you lie
down. Now, assuming that people begin going to sleep when the stars
come out, the time of the Shema is no earlier than that even if nightfall
legally occurs at the beginning of bein hashemashos. Conversely,
assuming that people begin going to sleep before the stars come out, the
time of the Shema begins at that time even if nightfall legally occurs
later. Why should the legal uncertainty surrounding the status of bein
hashemashos have any bearing on the time of the evening Shema?
Numerous commentators explain that Yerushalmi understands when
you lie down as meaning simply ‘‘at night.’’ That is, since night is by
deﬁnition a period of sleeping, the time that the Torah calls ‘‘when you
lie down’’ commences whenever nightfall legally occurs. Thus, if it could
be determined that bein hashemashos is considered night, the Shema

recital would be valid from the beginning of bein hashemashos, and if it
could be determined that bein hashemashos is considered day, the
Shema recital would not be valid until after bein hashemashos (Seder
Zemanin [by R’ Yitzchak Isaac Chaver] 2:2; R’ Aryeh Leib Lipkin of
Kretinga in parenthetical comment to Chidushei HaGra [Imrei Noam]
to Bavli 2a  ;ד”ה שהכהניםEven HaAzel, Hil. Krias Shema 1:1; see also
Mahara Fulda  ד”ה שאין ראיה לדברand Rashi cited below, in note 4). [See
the above commentators for discussion of whether Bavli agrees with this
interpretation of when you lie down. This subject will be discussed
further in the Variant section, later in the sugya.]
3. See Tosefta 1:1 and Bavli 2b, cited by Chareidim.
4. Rashi to Bavli 2b ד”ה שאין ראיה לדבר, cited by Chareidim.
5. The Gemara will shortly discuss how many stars must be visible for
night to have fallen.
6. Nehemiah 4:15.
7. Ibid. v. 16. The verses describe the conditions under which those who
returned from the Babylonian exile rebuilt the city wall of Jerusalem.
The indication to the time of nightfall emerges from both verses
together. Had the Baraisa cited the ﬁrst verse alone, one might have
argued that perhaps the day lasts only from sunrise to sunset, and those
returning from the exile began work before daybreak (with the rising of
dawn) and ended work after nightfall (with the appearance of the stars).
It therefore cites the second verse to demonstrate that the entire
work-period mentioned in the previous verse is ‘‘day.’’ Thus, night
commences with the appearance of the stars (Bavli 2b with Rashi ד”ה
ת”ש והיה לנו הלילה משמר, cited by Chareidim).
This is, nevertheless, only an indication that nightfall legally occurs
when the stars appear, and not a conclusive proof (Rashi ibid. ד”ה שאין
)ראיה לדבר, because the verses are merely describing the workday of the
Babylonian returnees and not dealing with halachic matters (Mahara
Fulda).
[For another approach, see Variant A.]

TEXTUAL AND INTERPRETIVE VARIANTS
A. It was mentioned in note 2 that Yerushalmi holds that the time for
reciting the evening Shema is night, which by deﬁnition is when you
lie down. Thus, if there was proof that the night begins when the stars
appear, that would automatically constitute proof that the Shema may
be recited when the stars appear. The Baraisa (as explained by Rashi and
Mahara Fulda) states that the verses do not prove conclusively that
halachic night begins when the stars come out.
Tosafos (Berachos 2b ד”ה אע”פ, Megillah 20b )ד”ה והיה, however, are
of the opinion that the verses do constitute proof that halachic night
begins when the stars come out. [Although the verses do not discuss a
halachic issue, they provide a deﬁnition of ‘‘day’’ that may be
extrapolated to halachic matters.] Tosafos state that this proof, though,

is valid only for mitzvos whose prescribed time is night. The verses do
not prove conclusively that the Shema may be recited when the stars
appear, because in regard to this mitzvah the Torah states when you lie
down — and (Tosafos maintain) this time is not necessarily tied to
nightfall. Thus, deﬁning nightfall as the moment when the stars appear
provides only ‘‘an indication’’ that the Shema may be recited at that time
(since presumably, people begin to retire at nightfall). It does not
provide conclusive proof regarding the proper time for recitation of the
Shema.
According to Tosafos, it emerges that Bavli disagrees with Yerushalmi’s
interpretation of when you lie down. Bavli does not understand this as
referring to night per se, but to the time when people actually retire.
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whether it is day or night, for this is the time of bein hashemashos;  — ְשׁל ָֹשׁה ו דּאי ל יְ לָ הand when three stars are visible, it
is deﬁnite night.
The Gemara wonders:
 — ְשׁנ יִ ם ָס ֵפקCan it be that when two stars are visible there is
uncertainty whether it is day or night? עד ֵצאת,,
 וְ ָה ְכ ִתיב
”כּוֹכ ִבים
ָ  — הBut it is written in the verse cited above: until the
ָ  — ֲאלָ א ִמיעוּטIs not the
appearance of the stars. כּוֹכ ִבים ְשׁנ יִ ם
least amount that can be called ‘‘stars’’ in the plural form two?[8]
Since the verse does not specify more than two, it implies that the
appearance of the least amount of ‘‘stars’’ — speciﬁcally, two
stars — constitutes deﬁnite nightfall! — ? —
The Gemara answers:
 — ק ְד מיָּ א לָ א ִמ ְת ֲח שׁבThe ﬁrst [star] does not count toward the
stars whose appearance is a sign of nightfall, because one star is
visible even by day. Thus, the verse means that nightfall takes
place when two additional stars appear.[9]
R’ Pinchas continues:[10]

 — ְבּ ֶע ֶרב שׁ ָבּתOn the eve of the Sabbath, כּוֹכב ֶא ָחד וְ ָע ָשׂה
ָ ָר ָאה
אכה
ָ ָ — ְמלif someone saw one star and performed melachah,
 — ָפּטוּרhe is exempt from bringing any offering, because the Sabbath deﬁnitely has not yet begun.[11]  — ְשׁנ יִ םIf he saw two stars
and performed melachah,  — ֵמ ִביא ָא ָשׁם ָתּלוּיhe brings an
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asham talui offering, because the Sabbath may already have
begun, so his act is a possible desecration of the Sabbath.[12]
 — ְשׁל ָֹשׁהIf he saw three stars and performed melachah, ֵמ ִביא
 — ח ָטּאתhe brings a chatas offering, because the Sabbath definitely has begun and he has desecrated it.
R’ Pinchas states further:
מוֹצ ֵאי שׁ ָבּת
ָ  — ְבּUpon the conclusion of the Sabbath, the
ָ ָכּוֹכב ֶא ָחד וְ ָע ָשׂה ְמל
ָ  — ָר ָאהIf someone
opposite laws apply: אכה
saw one star and performed melachah,  — ֵמ ִביא ח ָטּאתhe
brings a chatas offering, because it is still day and he deﬁnitely
has desecrated the Sabbath.  — ְשׁנ יִ םIf he saw two stars and
performed melachah,  — ֵמ ִביא ָא ָשׁם ָתּלוּיhe brings an asham
talui offering, because the Sabbath may already have ended, so it
is questionable whether he desecrated it.  — ְשׁל ָֹשׁהIf he saw
three stars and performed melachah,  — ָפּטוּרhe is exempt
from bringing any offering, because the Sabbath has ended and he
deﬁnitely did not desecrate it.[13]
Having stated that the time at which two stars are visible is a
period of uncertainty, the Gemara discusses a situation in which
one who performs melachah at that time can incur deﬁnite
liability:
יוֹסי ִבּ יר ִבּי בּוּן ָבּ ֵעי
ֵ  — ר ִבּיR’ Yose the son of R’ Bun analyzed this
  — ִאין ֵתּEven if you say that
law, and stated:[14] ימר ְשׁנ יִ ם ָס ֵפק

NOTES

8. The elucidation follows R’ David Oppenheim, who explains that the
word  ֲאל אin Yerushalmi Aramaic is comparable to  ֲהל ֹאin Hebrew,
meaning ‘‘Is not?’’ [Pnei Moshe emends the text to read וְ ל א. For similar
emendations, see Chareidim, Rash Sirilio and Mahara Fulda.]
9. Pnei Moshe, Rash Sirilio, Mahara Fulda. It is taught below (2b-3a)
that very bright stars that are visible by day do not count toward the
three stars that indicate nightfall; it is the medium stars that are
indicators of nightfall. Thus, when the Gemara states here that the ﬁrst
star does not count, it means that the ﬁrst of the medium stars cannot be
counted. It is possible [in some conditions] to discern even one
‘‘medium’’ star before the advent of night, so the verse does not reckon
the ﬁrst to appear among the two that signal deﬁnite nightfall (Minchas
Kohen — Mevo HaShemesh 1:3; see Peirush R’ Levi ibn Chaviv to
Rambam, Hil. Kiddush HaChodesh 2:9 )ד”ה וליישב. [See HaZemanim
BaHalachah Ch. 49 for a discussion of which stars can be seen by day.]
10. Mahara Fulda.
11. One who unintentionally performs melachah (prohibited labor) on the
Sabbath is liable to a chatas offering. As a rule, in cases where a deﬁnite
violator incurs chatas liability, one who is uncertain whether he committed the violation must bring an asham talui offering (see Mishnah
Kereisos 4:1). R’ Pinchas states that someone who performed melachah
Friday evening after only one star was visible is exempt even from an
asham talui, because he deﬁnitely has not desecrated the Sabbath.
In the context of the laws of the Sabbath, the expression פּטוּר,
 he is
exempt — rather than מ ָתּר,ֻ it is permitted — generally implies that after
the fact the person is free of liability, but he is not allowed to perform the
act in the ﬁrst place (Bavli Shabbos 3a; see Chareidim below ד”ה ובלבד
)דיתחמון. Thus, R’ Pinchas implies that it is prohibited initially to
perform melachah after the appearance of even one star. For a possible
explanation of this matter, see below, note 13.
12. Tosafos (Kereisos 17b  )ד”ה מדסיפאmaintain that this ruling is not
universally accepted. There is an opinion (see Kereisos 17b-18a) that an
asham talui is brought only in a case where סּוּרא
 א ְקּ בע ִא,
ִ [the presence of]
a prohibited item was established, i.e. it is known that there was a
prohibited item (e.g. cheilev) present before the person, and all that is
unknown is whether he actually committed the sin with it. If there is
uncertainty whether a prohibited item was present at all, the possibility
of a violation does not warrant an asham talui. Now, when two stars are
visible on the eve of the Sabbath, the ‘‘presence of the Sabbath’’ has not
yet been established that week. Thus, although the person committed a
possible violation, it is not of the type that renders him liable to an
asham talui (according to this opinion). Only if one did melachah when
two stars are visible at the end of the Sabbath — when the presence of
the Sabbath had previously been established — will he be liable to an

asham talui. According to Tosafos, R’ Pinchas must follow the opinion
that an asham talui is brought for a possible violation even when the
presence of the prohibited item has not been established.
Rambam (Hil. Shegagos 8:2), however, maintains that since the
Sabbath is about to begin in any event, the presence of the Sabbath is
considered ‘‘established’’ even during the time of uncertainty on
Sabbath Eve. Thus, R’ Pinchas’ ruling accords with all opinions (see
Lechem Mishneh ad loc. and Gilyon HaShas here; see also Tosefta
Kereisos 2:10; cf. Mahari Korkos to Rambam loc. cit.). [For further
discussion, see Pri Chadash (to Yoreh Deah §110) in Klalei Sfek Sfeika §1
 ;ד”ה אמנם מהא דאמרינןOr Same’ach, Hil. Shabbos 5:4; Kehillos Yaakov,
Kereisos §9.]
13. Nevertheless, he is merely פּטוּר,
 exempt, from liability, but the act is
not מ ָתּר,ֻ permitted (see note 11). Some explain this as based on a
requirement הוֹסיף ֵמחֹל על ַהקּ ֶֹדשׁ
ִ ְל, to add from the mundane to the sacred,
i.e. to extend the sanctity of the Sabbath into the weekdays by refraining
from melachah for a short period before and after the Sabbath. [This
requirement is derived from Scripture in Bavli, Rosh Hashanah 9a and
Yoma 81b; see Orach Chaim 261:2 with Mishnah Berurah §19 and Beur
Halachah ד”ה י”א שצריך.] Thus, even after night falls and the Sabbath
has ended, one must refrain from melachah for an additional short
period. Now, strictly speaking, the appearance of three stars anywhere
in the sky is a sign of nightfall, but when these stars are distant from one
another, night has just fallen. Thus, although one who performs
melachah at this time is exempt from liability, because the actual
Sabbath has ended, he is not yet permitted to perform melachah, for he
must continue to observe the Sabbath restrictions in order to add to the
sacred. This observance should continue until one can see three stars
that are clustered together (Chareidim ד”ה ובלבד, based on Ran, Shabbos
fol. 15a, and Yoma fol. 2b; see also Orach Chaim 293:2 with Magen
Avraham §2). [According to one version of the text below, the Gemara
explicitly mentions the time when three stars are clustered together.
This will be discussed in the Variants on 3a.]
[Similarly, when R’ Pinchas implies in his ﬁrst clause that on the eve
of the Sabbath one may not perform melachah when even a single star is
visible, he may be alluding to the requirement to add from the mundane
to the sacred at the beginning of the Sabbath. See Orach Chaim 261:2
with Mishnah Berurah §22 and Beur Halachah ד”ה איזה זמן.]
14. Although in Talmud Bavli the term  בּ ֵעיdenotes an inquiry, Yerushalmi commonly uses this term to denote a ﬁxed ruling, and this is the
context in which it is used here (Chareidim; see similarly, Rash Sirilio’s
Introduction to Zeraim, Sec. II). A parallel passage in Bavli (Shabbos
35b) does in fact present a ﬁxed ruling, as explained in note 20. [See,
however, Pnei Moshe, who explains  בּ ֵעיhere to represent an inquiry.]
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when two stars are visible it is questionable whether night has
fallen,[15] it is still possible for someone who performs melachah at
ָ ָר ָאה ְשׁנֵ י
that time to be deﬁnitely liable, as follows: כּוֹכ ִבים ְבּ ֶע ֶרב
 — שׁ ָבּתIf someone saw two stars on the eve of the Sabbath and
ָ ָ— וְ ִה ְתרוּ בּוֹ וְ ָע ָשׂה ְמל
readied himself to perform melachah, אכה
and they warned him that this was prohibited and punishable by
death, but he went and performed the melachah anyway,[16]
מוֹצ ֵאי שׁ ָבּת
ָ כּוֹכ ִבים ְבּ
ָ  — ָר ָאה ְשׁנֵ יand then, he saw two stars at the
conclusion of the Sabbath and readied himself to perform
ָ ָ — וְ ִה ְתרוּ בּוֹ וְ ָע ָשׂה ְמלand they warned him that
melachah, אכה
this was prohibited and punishable by death, but he went and
performed the melachah anyway,  — מה נ ְפ ָשׁ ְךthe law is that
however you want to view the status of the period when two
stars are visible, he is liable to the death penalty for having
desecrated the Sabbath.[17]  — ִאם ָה ִראשׁוֹנִ ים יוֹם ֵהןIf the ﬁrst
[stars], which he saw when the Sabbath was commencing, are
indicative that it is yet day, because night does not begin until a
third star appears,[18]  — אף ָה א ֲחרוֹנִ ים יוֹם ֵהןthen the latter
[stars], which he saw when the Sabbath was ending, are likewise
ֵ ִ — וand thus,
indicative that it is yet day, יהא חיָּ יב על ָה א ֲחרוֹנִ ים
he will be liable on account of the act that he committed in the
presence of the latter [stars], i.e. before a third star appeared at
the end of the Sabbath.  — ִאם ָה א ֲחרוֹנִ ים ל יְ לָ הAnd if the latter
[stars] are indicative that it is already night, because night
actually begins when two stars are visible,[19] אף ָה ִראשׁוֹנִ ים ל יְ לָ ה
— then the former [stars] are likewise indicative that is is
ֵ ִ — וand he will be liable
already night, יהא חיָּ יב על ָה ִראשׁוֹנִ ים
on account of the act that he committed in the presence of the

BERACHOS

HALACHAH 1

former [stars], i.e. when two stars were already visible at the
onset of the Sabbath. Thus, although we are uncertain whether
the time at which two stars are visible is considered day or night,
the perpetrator is deﬁnitely liable for the melachah he performed
during one of the periods in question.[20]
R’ Yose the son of R’ Bun continues with a ruling pertaining to
a variation of the above case.[21] The following ruling involves a
person who was not forewarned and desecrated the Sabbath
unintentionally, and it pertains to his liability to a chatas offering
for the transgression:
כּוֹכ ִבים ְבּ ֶע ֶרב שׁ ָבּת וְ ָק צר כּ ֲח ִצי גְּ רוֹגֶ ֶרת
ָ  — ָר ָאה ְשׁנֵ יIf someone saw
two stars on the eve of the Sabbath and reaped half of a
dried-ﬁg’s measure of produce,[22] — ְבּ שׁ ֲח ִרית וְ ָק צר כּ ֲח ִצי גְּ רוֹגֶ ֶרת
then he arose in the morning of the Sabbath and reaped another
half of a dried-ﬁg’s measure, מוֹצ ֵאי שׁ ָבּת וְ ָק צר
ָ כּוֹכ ִבים ְבּ
ָ ָר ָאה ְשׁנֵ י
 — כּ ֲח ִצי גְּ רוֹגֶ ֶרתand ﬁnally, he saw two stars at the conclusion of
the Sabbath and reaped yet another half of a dried-ﬁg’s
 — מה נ ְפ ָשׁ ְךthen however you want to view the
measure,
status of the period when two stars are visible, he is liable to a
chatas offering.[23]  — ִאם ָה ִראשׁוֹנִ ים יוֹם ֵהןIf the ﬁrst [stars],
which he saw when the Sabbath was beginning, are indicative
that it is yet day, because night does not begin until the third star
appears,  — אף ָה א ֲחרוֹנִ ים יוֹם ֵהןthen the latter [stars], which he
saw when the Sabbath was ending, are likewise indicative that it
is yet day, so his last half-measure of reaping took place on the
ָ
 — וְ יִ ְצ ָט ֵרף ֶשׁל שׁ ֲח ִרית ִעם ֶשׁלThus, the
Sabbath. מוֹצ ֵאי שׁ ָבּת
Sabbath morning’s reaping of a half-measure will combine with

NOTES

15. Actually, this was just stated unequivocally. Possibly, R’ Yose states
‘‘Even if you say’’ because there is a dissenting opinion cited below
which holds that the appearance of two stars signals deﬁnite nightfall.
Cf. Noam Yerushalmi ד”ה ובזה איפשר לבאר.
Gra, however, deletes the words ימר
ַ אין ֵתּ,
ִ If you say, from the text. The
Rome manuscript reads יתּ ַמר
ְ א,
ִ It was stated.
16. The Gemara refers to a case in which the person sinned intentionally.
An intentional violator is liable to the death penalty for Sabbath
desecration only if he receives advance warning []ה ְת ר אה
 as to the
prohibited nature of his act and its consequences. In our case, the person
was duly warned. He proceeded to perform the melachah when only two
stars were visible, so his act is merely a possible desecration of the
Sabbath.
17. I.e. whether bein hashemashos is legally day or legally night, the
person has incurred deﬁnite liability.
18. I.e. bein hashemashos is legally day.
19. I.e. bein hashemashos is legally night.
20. The Gemara speaks of a case where he did the melachah at precisely
the same point during bein hashemashos on each of the days. Thus, even
if we say that part of bein hashemashos is day and part of it is night, he
deﬁnitely committed one of his acts on the Sabbath (Rash Sirilio; see
Pnei Moshe, Mahara Fulda and Rashi, Shabbos 35b )ד”ה ממה נפשך.
Bavli (Shabbos 35b) presents a parallel ruling: If a person unintentionally performed melachah during bein hashemashos at both the
beginning and the end of the Sabbath, then he is liable to a chatas
offering and not an asham talui, because however you want to deﬁne
this period, he deﬁnitely desecrated the Sabbath with one of his acts.
Yerushalmi here states the same thing about a person who sinned
intentionally, with forewarning, in regard to his liability to the death
penalty.
Yerushalmi’s ruling, however, begs a question: There is an opinion
(see Bavli Makkos 15b) that ה ְת ר את ס ֵפק ל ֹא ְשׁ מהּ ה ְת ר אה,
 an uncertain
warning is not considered a warning. This means that, in order for a
sinner to be liable to punishment by beis din, the witnesses must warn
him in advance that he deﬁnitely will incur the penalty for his act; if they
warn him that he might incur the penalty, the warning is ineffective and
he is exempt of the penalty. It would seem that in the case at hand, each
of the warnings that the person receives is an uncertain one. When two
stars are visible at the beginning of the Sabbath, the witnesses can tell

him only that if he performs melachah now he might become liable to
the death penalty, and the same applies when two stars are visible at the
end of the Sabbath. How can the person be liable on the basis of these
warnings?
Some suggest that Yerushalmi here follows the opinion (cited in Bavli
ibid.) that even an uncertain warning is valid (Rash Sirilio, Tos.
Maharaf, Shaarei Yerushalmi; see Yefei Einayim, Shabbos 35b). Others
explain that in our case the warning is considered a certain one, for
although the witnesses cannot tell the perpetrator that if he performs
one of the acts he will be liable, they can tell him in advance that by
performing melachah during both periods of bein hashemashos he will
incur liability (Pnei Moshe, Gilyon HaShas; see Noam Yerushalmi; see
also Yerushalmi Nazir 8:1 with Pnei Moshe  ד”ה התרו בו על שניהםand
Korban HaEidah there, and see Keren Orah to Nazir 59b).
21. The elucidation follows the approach of Chareidim (see note 14). Cf.
Pnei Moshe.
22. One of the thirty-nine avos melachos prohibited on the Sabbath is
that of קוֹצר,
ֵ
reaping (Mishnah Shabbos 7:2; Bavli Shabbos 73a). The
minimum amount of produce that a person must reap in order to be
liable to a chatas when acting unintentionally [or to the death penalty
when acting intentionally] is the volume of a dried ﬁg (Rash Sirilio; see
Bavli Shabbos 103a). Reaping half of a dried-ﬁg’s measure is thus less
than the minimum act of Sabbath desecration for which liability is
incurred.
23. The person reaped only half of the required measure when it was
deﬁnitely Sabbath; this is the half that he reaped in the morning. He
reaped each of the other two half-measures when it was only possibly
Sabbath. Nevertheless, since he reaped those half-measures at the same
point in time on Friday and Saturday, one of these acts occurred during
the Sabbath. This sufﬁces to make him liable, as the Gemara proceeds to
explain.
[The Gemara refers to a case in which all these acts were performed
בּ ֶה ְעלֵ ם ֶא ָחד,
ְ in one lapse of awareness, meaning that the person did not
become aware between the acts that what he did was prohibited. The law
is that if someone commits an unintentional transgression in two parts,
his acts combine for chatas liability as long as they were performed in a
single lapse of awareness (see Bavli Shabbos 105a with Tosafos ד”ה ורבנן,
and Rambam, Hil. Shegagos 6:8; cf. Rashi to Shabbos ibid. ד”ה אחת
)שחרית.]
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the end-of-the-Sabbath’s reaping of a half-measure, יהא חיָּ יב
ֵ ִו
 — על ָה א ֲחרוֹנִ יםand he will be liable to a chatas on account of
the morning reaping combined with the reaping he performed
when the latter [stars] were visible, before the Sabbath ended.
 — ִאם ָה א ֲחרוֹנִ ים ל יְ לָ הAnd if the latter [stars] are indicative
that it is already night, because night actually begins when two
stars appear,  — אף ָה ִראשׁוֹנִ ים ל יְ לָ הthen the former [stars]
are likewise indicative that is is already night, so his ﬁrst halfmeasure of reaping took place on the Sabbath. וְ יִ ְצ ָט ֵרף ֶשׁל שׁ ֲח ִרית
 — ִעם ֶשׁל לֵ ילֵ י שׁ ָבּתThus, the Sabbath morning’s reaping of a
half-measure will combine with the eve-of-the-Sabbath’s reapֵ ִ — וand he will
ing of a half-measure, יהא חיָּ יב על ָה ִראשׁוֹנִ ים
be liable on account of the morning reaping combined with
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the reaping he performed when the former [stars] were visible,
after the Sabbath commenced. Thus, although we are uncertain whether the time when two stars are visible is considered
day or night, the perpetrator is deﬁnitely liable to a chatas on
account of the reaping he performed during one of the periods in
question.[24]
Having discussed the various laws pertaining when two stars
are visible, the Gemara returns to the basic rule that the
appearance of three stars signiﬁes deﬁnite nightfall:
ימר
  — ֲה ָדא ְדּ ֵתThis was stated speciﬁcally
ְבּ ִאילֵּ ין ְדּלֵ ית
ימ ָמא
ָ אוֹר ח ְתהוֹן ִמ ְת ח ְמיָ א ִבּ
ְ — regarding those stars that are not
commonly visible by day.

NOTES

24. [The same law would seem to apply to an intentional sinner, with
respect to the death penalty (see Pnei Moshe; cf. Toldos Yitzchak).]
By speaking here of an unintentional transgression, the Gemara informs us that even though many hours elapsed between the two halfmeasures of melachah [i.e. between the eve-of-the-Sabbath’s reaping
and the Sabbath morning’s reaping, or between the Sabbath-morning’s
reaping and the end-of-the-Sabbath’s reaping], they are deemed to have
been performed in one lapse of awareness — since the person did not
actually become aware of the prohibition in between (see Rash Sirilio

and Tosafos ibid.).
[Note that if the person reaped only one half-measure when two stars
were visible Friday evening and another half-measure when two stars
were visible the next evening, he could not possibly be liable, since only
one of the half-measures of melachah was performed on the Sabbath.
Since, however, he reaped a half-measure on Sabbath morning, this
deﬁnite half-measure of melachah can be combined with whichever of
the other half-measures was performed on the Sabbath, even though we
do not know which it is (see Pnei Moshe).]

