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To our fathers and grandfathers, daily Torah study was the first priority. 
It is fitting, therefore, that we dedicate this Limud Yomi Series in their memory

Avrohom Kleinman ז"ל
ר' אברהם אייזיק ב"ר אלכסנדר ז"ל
נפ' י"ב שבט תשנ"ט

After years of slave labor and concentration camps — years when he risked his life 
to put on tefillin every day! — he courageously rebuilt. Wherever he was — in 

DP camps, Poughkeepsie, Borough Park, or Forest Hills — he was a one-man kiruv 
movement, before “kiruv rechokim’’ was a familiar phrase. Everyone was drawn to his 
enthusiasm for Yiddishkeit.

His home was open to anyone in need, even when there was barely enough for family.
All his life he felt close to his Rebbe, the Nitra Rav, and to the father-in-law he never 

knew; their sefarim, Naos Desheh and Lechem Abirim, were part of our Shabbos table. 
He was a caring and gentle man whose life was defined by his love of learning Torah, 
gemilas chassadim, kiruv work, hachnasas orchim, askanus, and love for his family. He 
left a noble legacy that we are honored to perpetuate.

Mendel Indig ז"ל
ר' מנחם דוד ב"ר מרדכי שמואל ז"ל
נפ' ט' אדר ב' תשס"ג

“It was as if a maloch protected us,” he used to say about the dark years of Churban 
Europa. He lost almost everything — even the tefillin that he put on every day 

until the very end — but he kept his spirit, his emunah, his dedication to Torah, and his 
resolve to rebuild.

He became a living legend of Torah, chessed, and service to his Bensonhurst 
community. His home was open to anyone in need, his succah was the largest in the 
neighborhood, and there was always enough for guests, and to bring endangered 
relatives to America and help them become established.

After he retired, he devoted himself to learning and bringing others close to 
Yiddishkeit, especially immigrants from the Former Soviet Union, teaching them to put 
on tefillin and reuniting them with the Judaism of their ancestors. It is our privilege to 
carry on his glorious legacy.

�
We pay tribute to our mothers

Ethel Kleinman 'תחי
Rose Indig 'תחי

To us and our children and grandchildren — and to all who know them — they are role 
models of emunah, chessed, love and wisdom.
Our mothers שיחיו and our father’s ז"ל planted seeds of Torah in America and produced 

magnificent doros of children, grandchildren, and great-grandchildren following their 
example. May Hashem continue to bless our mothers with good health and many nachas-
filled years.

Elly and Brochie Kleinman and their children
Deenie and Yitzy Schuss Yossie Kleinman  Aliza and Lavey Freedman

and families



DEDICATION OPPORTUNITIES

We are gratified by the 

very enthusiastic response to this 

new program for daily Torah study. 

It is yet another demonstration 

of the strong and growing desire 

to make Torah a part of every Jew's life, 

seven days a week, fifty-two weeks a year.

Each volume of the

KLEINMAN EDITION 

A DAILY DOSE OF TORAH 
will carry individual dedications.

Many visionary families have already 

undertaken to dedicate volumes 

in memory or in honor of loved ones. 

Additional dedication opportunities are available.

For further information, please call: 

718-921-9000,

write to:

4401 Second Avenue • Brooklyn, NY 11232

or e-mail: DailyDose@artscroll.com

∏e’soraª  ∫ublicat’ions,  lt≠•



arpת במדברarpת במדבר
Parashas BamidbarParashas Bamidbar



2 / A DAILY DOSE OF TORAH

פרשת 
במדבר
SUNDAY

PARASHAS
BAMIDBAR

A TORAH THOUGHT FOR THE DAY

ת ְּבֵני־ִיְׂשָרֵאל ְלִמְׁשְּפֹחָתם ְלֵבית ֲאבָֹתם  ְׂשאּו ֶאת־רֹאׁש ָּכל־ֲעד�
ְעָלה ר ֵׁשמֹות ָּכל־ָזָכר ְלֻגְלְּגלָֹתם. ִמֶּבן ֶעְׂשִרים ָׁשָנה ָומ� ְּבִמְסּפ�
ֲהרֹן ָּתה ְוא� ָּכל־יֵֹצא ָצָבא ְּבִיְׂשָרֵאל ִּתְפְקדּו ֹאָתם ְלִצְבֹאָתם א�

Take a census of the entire assembly of the Children
of Israel according to their families, according to

their fathers’ household, by number of the names,
every male according to their head count. From

twenty years of age and up — everyone who
goes out to the legion in Israel — you shall count
them according to their legions, you and Aharon 

(Bamidbar 1:2-3).

S efer Bamidbar begins with Hashem’s command to count the 
Jewish people. As Rashi (verse 1) explains, Hashem showed His 

love for His people by counting them frequently. But Ramban (verse 
3) quotes a different Rashi (not extant in our versions) that seems 
to indicate differently. In Ramban’s text, Rashi interprets the words 
-Take a census, very negatively: ‘‘As one tells an execu ,ְׂשאּו ֶאת־רֹאׁש
tioner, ‘Off with his head!’ ’’ [Rashi here is interpreting the word ְׂשאּו as 
coming from the root meaning raise, instead of count. We see a similar 
usage in Bereishis 40:19: �ֶליך ֵמע� ֶאת־רֹאְׁשך�  ַפְרֹעה  א  ִיּׂש� ִמים  י� ְׁשלֶֹׁשת   ְּבעֹוד 
ל־ֵעץ �ה אֹוְתך� ע ל�  In three days Pharaoh will lift your head from you ,ְות�
and hang you on a tree.] How do we reconcile the two divergent views 
of this national census?
 Ramban himself was not pleased with Rashi’s interpretation. [He 
notes, though, that the sentiment expressed by Rashi was accurate, in 
the sense that all those who were counted in this census subsequently 
died in the Wilderness. But that does not justify Rashi’s explanation, as 
we find that a subsequent census of the Israelites who did enter the land 
of Israel (see Bamidbar 26:2) also uses the same terminology! Ramban 
therefore prefers to interpret the verse positively, based on a different 
Midrash (see Bamidbar Rabbah 1:7), which draws a parallel between 
the language of our verse and that of a different, well-known verse 
(I Divrei HaYamim 29:11): ְלרֹאׁש ְלֹכל  ֵּׂשא  �ִּמְתנ �ְוה ה  כ� ְמל� �ּמ �ה ה‘   ,Yours ,ְלך� 
HASHEM, is the kingdom, and the sovereignty over every leader. Our 
verse’s phrasing of רֹאׁש ֶאת   — literally, raise every head — ְׂשאּו 
matches the structure of the phrase ְלרֹאׁש ְלֹכל  ֵּׂשא  �ִּמְתנ �-This indi .ְוה
cates that Hashem, Who has sovereignty over every leader, wants the 
same for His nation, Israel; they, too, should be similar to Him in their 
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relationships with the rest of the world’s population. 
(See further in A Closer Look at the Siddur.)
 Subsequently, says Ramban, he discovered that Rashi 
was actually quoting a Midrash (Bamidbar Rabbah 1:9). 
And, when viewed in context the Midrash is not necessar-
ily negative: The Midrash says that Hashem specifically 
used the word ְׂשאּו, raise, in his command that Moshe 
take the census, to indicate that should the Jewish people merit it, they 
would, indeed, be raised to greatness. But should their actions betray 
them, then they would end up with the negative meaning of ְׂשאּו: ‘‘As 
one tells an executioner, ‘Off with his head!’ ’’ So the verse, concludes 
Ramban, can be interpreted positively for those whose actions justified 
that interpretation. [As mentioned above, the verse describing the later 
census for the generation entering Eretz Yisrael uses the same language 
as this one. Ramban explains that this is because the term can be inter-
preted positively, and so as to be consistent with the wording used here.]
 Chasam Sofer suggests a different way to reconcile the different 
interpretations of ֶאת־רֹאׁש  At that point — before the sin of the .ְׂשאּו 
spies (see Parashas Shelach) — the Jewish nation was still supposed 
to enter their land without wandering in the Wilderness for forty years. 
So it was very reasonable for them to undertake the massive task of 
a national census, for without accurate population numbers, the Jews 
would not know how to fairly apportion the land. [The earlier counting 
of the Jewish people did not break down the numbers by tribe and 
family.] But Hashem knew that they ultimately would not merit to im-
mediately enter the land, and that this generation would instead die in 
the Wilderness. So why did Hashem want them to take a census at this 
time? It follows that when Hashem mandated this reckoning, He did so 
only out of love for His nation!
 Accordingly, explains Chasam Sofer, we can understand Rashi’s 
interpretation of ְׂשאּו ֶאת־רֹאׁש: We truly see Hashem’s love for His people 
through our knowledge that Hashem knew that the generation would 
perish and yet — He still counted them!

QUESTION OF THE DAY

The verse (1:2) states that the people were counted
ר ֵׁשמֹות ’’.by number of the names‘‘ ,ְּבִמְסּפ�

Why were the names significant?

For the answer, see page 72.
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MISHNAH OF THE DAY: TAANIS 4:8

The Mishnah concludes the tractate with a discus-
sion of festive days:

ְמִליֵאל ָּבן ִׁשְמעֹון ֶּבן ּג� ר ר� -Rabban Shimon ben Gam — ָאמ�
liel said:   ֲחִמָּׁשה ָעָׂשר ְּבָאב ְלִיְׂשָרֵאל ּכ� ָיִמים טֹוִבים   לֹא ָהיּו 

ִּכּפּוִרים  Israel had no days as festive as the fifteenth of Av[1] — ּוְכיֹום ה�

and Yom Kippur,[2]   ִים יֹוְצאֹות ִּבְכֵלי ָלָבן ְׁשאּוִלין  when — ֶׁשָּבֶהן ְּבנֹות ְירּוָׁשל�
the maidens of Jerusalem would go out dressed in white garments 
that were borrowed,   ֵּייׁש ֶאת ִמי ֶׁשֵאין לֹו -so as not to embar — ֶׁשּלֹא ְלב�
rass one who had none.[3]   ְטִביָלה ְטעּוִנין  ֵּכִלים  ה� -All the gar — ָּכל 
ments worn on these occasions required immersion in a mikveh.[4]

ְּכָרִמים ּב� ְוחֹולֹות  יֹוְצאֹות  ִים  ְירּוָׁשל�  The maidens of Jerusalem — ּוְבנֹות 
would go out and dance in the vineyards.[5]   ּוֶמה ָהיּו אֹוְמרֹות — And 
what would they say?   ָּבחּור ָׂשא ָנא ֵעיֶניָך — Young man, raise your 
eyes   ָּתה ּבֹוֵרר ָלְך .and see what you choose for yourself — ּוְרֵאה ָמה א�

NOTES

1. The 15th of Av was deemed special due to several reasons. Some of them were:

(a) On that day the Jewish people, nearing the end of their forty years in the Wil-
derness, became cognizant of the fact that the decree of death upon men between 
the ages of 20 and 60 had ended (Rav).
(b) On that day Hoshea the son of Eilah removed the sentries that Yeravam the 
son of Nevat had stationed on the roads to prevent Jews from going to the Temple 
(Rav).
(c) The Romans permitted the burial of the Jews slain in the conquest of Beitar 
(Rav).
(d) On that day, they stopped felling trees for the Altar’s pyre. By the middle of 
Av, the most intense heat of summer is over and the sunlight is weaker. Wood cut 
thereafter is not sufficiently dry to prevent it from becoming wormy and unfit for the 
Altar (Tosafos 31a; Rav). Since the 15th of Av marked the completion of this great 
mitzvah, it was proclaimed a festive occasion (Rashbam, Bava Basra 121b). [See 
also Gems from the Gemara.]

2. Due to it being the day that the second set of Tablets of the Ten Commandments 
were given to Moshe and it being a day of forgiveness and atonement (Rav).

3. Even the wealthy maidens would not wear their own clothing, lest they embar-
rass girls from poor families who had no suitable garments of their own (Rashi; 
Rav).

4. The garment may have been used by a woman while in a state of niddus and 
become tamei. Therefore, the garment had to be ritually immersed before it was 
used (Rashi; Rav). [The Mishnah refers to a time when people were conscientious 
in their observance of the laws of tumah and taharah.]

5. Unmarried men would also go there (Baraisa 31a).
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ּנֹוי ּב� ֵעיֶניָך  ִּתֵּתן  ל  ,Do not pay attention to beauty — א�
ִּמְׁשָּפָחה ֵחן   .pay attention to family — ֵּתן ֵעיֶניָך ּב�  ’‘ֶׁשֶקר ה�
ּיִֹפי  ִאָּׁשה   ,Grace is false and beauty is vain‘‘ — ְוֶהֶבל ה�
ָּלל‘‘ ִתְתה� ִהיא  ת־ה‘  ,a woman who fears HASHEM — ִיְרא�
she should be praised.’’ ָיֶדיָה   [6] ִמְּפִרי  ’‘ְּתנּו־ָלּה   ְואֹוֵמר: 
ֲעֶׂשיָה‘‘ מ� ְּׁשָעִרים  ב� ְללּוָה   :And the next verse says — ִויה�
‘‘Give her the fruits of her hands, and let her be 
praised in the cities with her deeds.’’ [7]

 Rabban Shimon ben Gamliel interprets a related verse:
אֹוֵמר הּוא  ֶּמֶלְך   Similarly, it says:[8] — ְוֵכן  ּב� ִצּיֹון  ְּבנֹות  ּוְרֶאיָנה   ’‘ְצֶאיָנה 
 Go forth and gaze, O daughters of Zion, upon the King‘‘ — ְׁשלֹמֹה
Shlomo   ‘‘ת ִלּבֹו  adorned — ָּבֲעָטָרה ֶׁשִעְּטָרה־ּלֹו ִאּמֹו ְּביֹום ֲחֻתָּנתֹו ּוְביֹום ִׂשְמח�
with the crown His mother made Him on the day of His wedding 
and on the day of His heart’s joy.’’ Rabban Shimon ben Gamliel
expounds this verse as an allegory, in which ‘‘King Shlomo’’ is an al-
lusion to God[9] and ‘‘his mother’’[10] is an allusion to Israel.   ְּביֹום‘’ 
ן ּתֹוָרה ּת�  The phrase, ‘‘on the day of His wedding,’’ is a — ֲחֻתָּנתֹו‘‘ ֶזה מ�
reference to the day of the giving of the Torah.[11]   ‘‘ת ִלּבֹו  ’‘ּוְביֹום ִׂשְמח�
ִּמְקָּדׁש ן ֵּבית ה�  ’’,The phrase, ‘‘and on the day of His heart’s joy — ֶזה ִּבְני�
is a reference to the building of the Holy Temple  ֶׁשִּיָּבֶנה ִּבְמֵהָרה   — [12]
!may it be built speedily in our days — ְבָיֵמינּו

NOTES

6. Mishlei 31:30.

7. The Mishnah refers to three groups. The attractive maidens would say: ‘‘Young 
man, raise your eyes and see what you choose for yourself.’’ The maidens of 
good family, but not of attractive appearance, would say: ‘‘Do not pay attention 
to beauty, pay attention to family.’’ Those who lacked natural beauty and were 
not of noble family would cite the passage from Mishlei: Grace is false etc., that 
stresses the inner qualities of a woman (Eliyahu Rabbah 580:10; see Baraisa 
31a).

8. Shir HaShirim 3:11.

9. This is alluded to in the following exegesis: לֹום ֶׁשּלֹו = ֶמֶלְך ְׁשלֹמֹה ּׁש� � the ,ֶמֶלְך ֶׁשה
King to Whom peace belongs (Rashi).

10. God, in His great love for Israel, refers to them alternately as daughter, sister, 
and mother — familial terms that are most descriptive of a close bond (Rashi to 
the verse, citing Midrash).

11. I.e., Yom Kippur, the day when the second set of Tablets were given (Rashi; 
Rav).

12. This also refers to Yom Kippur. The dedication ceremonies for the First Temple 
lasted from the 7th to the 14th of Tishrei. Thus, Yom Kippur (the 10th of Tishrei) is 
described here as a day of God’s gladness, for it was included in this joyous period 
(Tos. Yom Tov from Moed Katan 9a; cf. Maharsha).
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GEMS FROM THE GEMARA

Our Mishnah stated that Israel had no days as festive 
as the 15th of Av and Yom Kippur. The Gemara 

cites several reasons for the unique status of the 15th 
of Av. The contributing Amoraim did not dispute the 

validity of one another’s explanations. However, each reported only the 
tradition that he had received from his teacher (Rashbam, Bava Basra 
121a). (In note 1 of the Mishnah four reasons were cited. The Gemara 
during its discussion of this topic provides an additional two reasons:)
 The Gemara asks:
 Now, it is understandable that Yom Kippur is considered an espe-
cially festive day, since it is a day of forgiveness and pardon, and also 
because it was the day on which the second Tablets of the Ten Com-
mandments were given. However, what is so significant about the 15th 
of Av, that it should be observed as a festive day?
 The Gemara answers:
 Rav Yehudah said in the name of Shmuel: This was the day that the 
tribes were permitted to intermarry.
 The Torah states (Bamidbar 36:8-9): ְלֶאָחד  . . . ה  ֲחל� �נ יֶֹרֶׁשת  ת  �ל־ּב  ְוכ�
ת ֲאבָֹתיו. ְולֹא־ �ֲחל �ֵאל ִאיׁש נ ן ִייְרׁשּו ְּבֵני ִיְׂשר� �ע �ה ְלמ ִביה� ִּתְהֶיה ְלִאּׁש� ֵּטה א� �ת מ �ח �ִמִּמְׁשּפ
ֵחר �ֵּטה א �ְלמ ֶּטה  �ִמּמ ה  ֲחל� �נ  . . . Every daughter who inherits property ,ִתּסֹב 
shall marry one from a family of the tribe of her father, so that everyone 
of the Children of Israel will inherit the inheritance of his fathers. An in-
heritance shall not make rounds from a tribe to another tribe. These two 
verses teach that a woman who had inherited land was prohibited from 
marrying out of her tribe, lest her real property transfer permanently 
to her husband’s tribe upon her death. On the 15th of Av the Sages 
arrived at the conclusion, based on an exegesis cited by the Gemara 
below, that this prohibition applied only to the generation that entered 
Eretz Yisrael with Joshua (Rashi as interpreted by Gevuras Ari).
 The Gemara asks:
 What verse was interpreted to derive that the tribes may henceforth 
intermarry?
 The Gemara answers:
 The Torah states (Bamidbar 36:6): ְפָחד ה ה‘ ִלְבנֹות ְצל� ָבר ֲאֶׁשר־ִצּו�  ,ֶזה ַהּד�
This [is the law] that HASHEM commanded to the daughters of Tzelafchad. 
The Gemara interprets: This law, which regulates the marriages of women 
who have inherited property, applies only to this generation. [This (is the 
law) is a restrictive phrase, connoting that the ruling applied only to this 
generation, i.e., to the generation of the daughters of Tzelafchad (Rashi).]
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 The Gemara offers another explanation for the festive 
nature of the 15th of Av:
 Rav Yosef said in the name of Rav Nachman: The 
15th of Av was the day that the tribe of Binyamin was 
permitted to marry into the congregation of Israel, as it 
says (Shoftim 21:1): ה ֵלאמֹר ִאיׁש ִּמְצּפ� �ע ּב �ֵאל ִנְׁשּב  ְוִאיׁש ִיְׂשר�
ה ְלִאּׁש� ִמן  ְלִבְני� ִּבּתֹו  לֹא־ִיֵּתן   The men of Israel swore ,ִמֶּמּנּו 
in Mitzpah, saying: No man from among us shall give his daughter to 
Binyamin for a wife.
 After the incident involving the concubine of Givah (ibid. Chapters 
19-20), the Jews all swore not to give their daughters in marriage to 
members of the tribe of Binyamin. Subsequently, on the 15th of Av, it 
was ruled that the oath was binding only on themselves, but that the next 
generation was free to betroth their daughters to whomever they wished.
 The Gemara asks:
 What was interpreted as implying permission for subsequent gen-
erations to offer their children in marriage to members of the tribe of 
Benjamin?
 The Gemara answers:
 Rav said: Those who had made the oath said specifically, ִמֶּמּנּו, from 
among us, implying — but not from among our children. [From among 
us is a restrictive phrase, limiting the terms of the oath to those who 
actually took the oath, but not to their children (Rashi).]

A MUSSAR THOUGHT FOR THE DAY

As we saw in A Torah Thought for the Day, when Hashem com-
manded Moshe to count the Jewish people, He specified that only 

certain men be counted: ֵאל ְּבִיְׂשר� א  ב� צ� ל־יֵֹצא  ּכ� ה  ְעל� �מ ו� ה  נ� ׁש� ֶעְׂשִרים   ,ִמֶּבן 
From twenty years of age and up — everyone who goes out to the le-
gion in Israel (verse 3). This correlation between army service and the 
age of 20 is echoed in Rashi, who notes that we learn from this verse 
that a person younger than 20 could not serve in the army.
 But R’ Samson Raphael Hirsch says that the word א ב�  legion, is ,צ�
not necessarily a martial term. In fact, he says, it is obvious that its 
meaning does not relate to the military the very first time it appears 
in the Torah (Bereishis 2:1): ם א� ל־ְצב� ְוכ� ָאֶרץ  ְוה� ַמִים  ּׁש� �ה  Thus the ,ַוְיֻכּלּו 
heaven and the earth were finished, and all their array. R’ Hirsch (on 
that verse) explains that א ב�  actually refers to a group that is led by צ�
one person and acts according to his wishes. The fact that the group 
follows its leader makes it a א ב�  In the context of the creation of .צ�
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the world, everything created in the heaven and earth 
combines to form a massive א ב�  which follows its ,צ�
Creator and Master. Each being fulfills its mission with 
the powers given to it, while its ultimate purpose is 
defined by Hashem.
 In our verse, though, א ב�  is talking about the group צ�
of people who, when necessary, are obligated to push 

aside their personal needs and to join with others in providing the com-
munity’s needs. Thus, the Torah identifies any man above 20 years 
of age as part of this group; they are bound together by a common 
leader and mission — that of providing for the Jewish nation’s needs.
 R’ Aharon Kotler (Mishnas R’ Aharon, Vayikra 4:2) quotes the famous 
parable of the Midrash (Vayikra Rabbah 4:6) that underscores the con-
nection and responsibility each Jew has to the Jewish nation: A passenger 
on a boat began boring a hole under his seat. When the other passen-
gers protested, he responded, ‘‘Why do you care? I am drilling under my 
own seat!’’ They answered, ‘‘Yes, but the water will rise through your hole 
and sink the entire ship!’’ Similarly, says the Midrash, each Jew is like a 
limb of the same body. When one limb is hurt, the entire body suffers.
 R’ Kotler explains that although the example of the Midrash is given 
in the negative — how one person’s sin affects the entire nation — the 
opposite is also true. Because one’s positive actions affect both the 
Jewish nation as a whole and the immediate group of which one is a 
part, one has to be especially careful that his behavior reflects that 
responsibility.
 Before a person identifies with the community at large, continues R’ 
Kotler, he suffers from the biases sourced in his individuality that in-
hibit his ability to make impartial determinations. But when he recog-
nizes that he is responsible to the community to which he belongs, he 
can work for the collective good and not be swayed by his own wishes. 
Of course, he can still work toward his own ends, but in the context of 
the community’s standards and values. The alternative — each person 
aiming solely at accomplishing his personal agenda — leads to a lack 
of communal cohesiveness and from there to all the negatives that 
result from a splintered group.
 R’ Hirsch (in explaining Bereishis 2:1) notes further that calling the 
Jewish people א ב� -a body of people directed by Hashem’s will, de ,צ�
notes that no Jew is more or less important than another. Each Jew is a 
necessary part of that vast א ב�  which needs each member equally to ,צ�
fully fulfill his or her role so that the nation can collectively accomplish 
its mission. [See Series One, Parashas Devarim, Tuesday, A Mussar 
Thought for the Day.]
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HALACHAH OF THE DAY

We began yesterday to record some of the practi-
cal rulings that result from the halachos gov-

erning reicha milsa. As we have seen, in situations 
of lechatchilah (the optimum course of action) we 
assume that forbidden reicha is significant, and we therefore refrain 
from initially allowing foods to be exposed to forbidden aromas. 
However, in cases of bedi’eved (after the fact), ex-post-facto situ-
ations where food has already been exposed to forbidden aromas, 
we generally assume that reicha is insignificant, and the food in 
question does not become forbidden.
 Therefore, when faced with questions involving kosher food that 
has already been baked together with nonkosher food concurrently 
in an oven, halachah permits the consumption of the kosher food, 
regardless of whether the oven was large or small, with or without an 
opening. Since this is a bedi’eved situation — the exposure to non-
kosher aroma has already taken place — we assume the aroma to 
be a non-issue. There are, however, two significant exceptions to this
ruling:
 We have seen previously that foods baked in closed ovens are 
more susceptible to the effects of aromas than foods baked in
open, vented ovens. If the food in question was baked together with 
nonkosher food in an oven that is completely closed and non-vent-
ed, the food may not be eaten unless the disposing of the food will
result in serious financial loss. It should be noted that conventional 
household ovens are typically vented; thus, this halachah has no
application to regular ovens. A microwave oven, however, is com-
pletely closed and therefore poses a serious problem of reicha (be-
sides the problem of zei’ah which we have not yet covered); one 
should therefore consult a posek with questions pertaining to micro-
wave ovens.
 The second exception to this ruling pertains to sharp foods. As we 
noted previously, sharp foods are more susceptible to the effects of 
reicha than are ordinary foods. For this reason, if one of the foods 
in the combination under review is viewed by halachah as sharp, the 
kosher food may not be eaten.
 There are some situations that at first glance may appear to be cases 
of bedi’eved since the exposure to the forbidden aroma has already 
taken place, yet halachah views them as questions of lechatchilah. Let 
us explain:
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 The rationale for greater leniency when dealing with 
bedi’eved situations as opposed to those involving 
questions of lechatchilah may be simply understood. 
In context of our discussion, one can easily compre-
hend that while we certainly do not want kosher food 
to be exposed to nonkosher aromas, and we therefore 
forbid one to cause this to happen lechatchilah, if such 

exposure did take place we do not wish to cause the loss of the food 
on account of this exposure whose negative effect is debatable. What 
if there is another course of action available that will allow for the use 
of the food after the exposure has taken place and does not require us 
to overlook the effects of the forbidden reicha? Do we still assume that 
the reicha is insignificant since this is a case of bedi’eved? Or do we 
perhaps say that even in a bedi’eved case, if one has a way of avoiding 
the reicha issue he must do so?
 We will continue this discussion tomorrow.

A CLOSER LOOK AT THE SIDDUR

The passage in Pesukei D’Zimrah that begins ָּדִויד  quotes ַוְיָבֶרְך 
the beginning of the public blessing King David recited when he 

completed assembling all the materials his son Shlomo would use to 
build the Beis HaMikdash. This section, says Magen Avraham (51:9), 
should be recited while standing — at the very least, until the phrase 
ֱאלִֹהים ה הּוא ה‘ ה� ּת� � It is You, HASHEM, the God, has been said. R’ Yaakov ,א
Emden explains that we stand because Hashem’s Name (א־ה־י־ה) is 
hinted at both at the beginning and the end of this section. How so? The 
initials of the first words — ‘ַוְיָבֶרְך ָּדִויד ֶאת ה — spell the word אי � which ,ַוּד
has the same numerical value, 21, as א־ה־י־ה. And the closing words 
of the section — as far as standing is concerned — are the words ה ּת� � א
ֱאלִֹהים  Since this .א־ה־י־ה whose initials spell the holy Name ,הּוא ה‘ ה�
Name alludes to Hashem’s complete Mastery and Sovereignty over 
the universe, it is appropriate to stand. [For more on the meaning of 
 see Series One, Parashas Shemos, Thursday, A Torah Thought ,א־ה־י־ה
for the Day.]
 Rashi to the verse (I Divrei HaYamim 29:11): ה  explains ְלך� ה‘ ַהְּגֻדּל�
that the praises King David uttered here directly correlated with his 
thanks to Hashem for allowing him to amass all the riches that would 
later be used for the Beis HaMikdash:
ה   Yours, HASHEM, is the greatness — the word ‘‘great’’ is ְלך� ה‘ ַהְּגֻדּל�
used earlier in I Divrei HaYamim (17:19 and 22:5) to refer both to the 
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massive amounts of treasure David gathered (100,000 
kikar of gold, one million kikar of silver, and so on), 
and also to the Beis Hamikdash itself. So King David 
declares, ‘‘Although it was I who gathered these great 
riches for the building of the great Beis HaMikdash, 
yet it is You, Hashem, Who has given all this greatness 
to me.’’
ה   the strength — ‘‘You, Hashem, gave me the strength to fight ,ְוַהְּגבּור�
with Israel’s enemies, and to capture the spoils that will finance the 
building of the Beis HaMikdash.’’
ִּתְפֶאֶרת  � the splendor — ‘‘I praise You for giving me the ability to ,ְוה
raise the money for the Beis HaMikdash, which is also called ‘Splen-
dor.’ ’’ (See I Divrei HaYamim 22:5.)
הֹוד  �ח ְוה �ֵּנצ � the triumph, and the glory — ‘‘I praise You for granting ,ְוה
me the triumphs that supplied the materials used in building the Beis 
HaMikdash.’’
ָאֶרץ  ּוב� ַמִים  ּׁש� �ּב  even everything in heaven and earth — ‘‘Your ,ִּכי־ֹכל 
Sovereignty over heaven and earth allows You to grant greatness to 
whom You wish.’’
ְלרֹאׁש  ְלֹכל  ֵּׂשא  �ִּמְתנ �ְוה ה  כ� ְמל� �ּמ �ה ה‘   ,Yours, HASHEM, is the kingdom ,ְלך� 
and the sovereignty over every leader — a ruler who has granted his 
servant a kingdom still rules over the servant, even though the ser-
vant’s kingdom does not belong to the ruler anymore. And although 
the servant is king over his country, he does not rule himself — he 
is still subservient to his ruler. But, ‘‘You, Hashem, rule over both the 
king and the kingdom!’’ Hashem designates the king and still keeps 
His Sovereignty over the king’s domain. Moreover, as the Gemara (Be-
rachos 58a) explains, we are not referring only to royalty or appoint-
ments to high office: ‘‘Even the peasant heading a canal-digging crew 
was appointed by Heaven.’’
 In an alternate approach, Rashi explains ֵּׂשא ְלֹכל ְלרֹאׁש �ִּמְתנ �-homi ְוה
letically: When one thinks that he has exhausted his ability to further 
praise Hashem, he is still at the beginning of his praise — in other words, 
it is as if he has not yet begun praising Hashem. Thus, ֵּׂשא ְלֹכל �ִּמְתנ � ,ְוה
one who praises [HASHEM] completely is still ְלרֹאׁש, at the commence-
ment — he has not yet begun! [R’ Shimon Schwab notes that Rashi 
attributes this interpretation to R’ Elazar ben R’ Meir ben R’ Yitzchak of 
Orleans. He, however, did not live until after Rashi, leading R’ Schwab 
to suggest that one of Rashi’s students interpolated this interpretation 
into the text of Rashi’s commentary.]
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A TORAH THOUGHT FOR THE DAY

ת ל־ֲעד� ן ָהֵעֻדת ְולֹא־ִיְהֶיה ֶקֶצף ע� ִמְׁשּכ� ֲחנּו ָסִביב ל� ְלִוִּים י� ְוה�
ן ָהֵעדּות ְלִוִּים ֶאת־ִמְׁשֶמֶרת ִמְׁשּכ� ְּבֵני ִיְׂשָרֵאל ְוָׁשְמרּו ה�

The Leviim shall encamp around the Tabernacle
of the Testimony so that there shall be no wrath

upon the assembly of the Children of Israel,
and the Leviim shall safeguard the watch of the 

Tabernacle of the Testimony (Bamidbar 1:53).

The beginning of this verse — ֵעֻדת ן ה� �ִביב ְלִמְׁשּכ ֲחנּו ס� �ְלִוִּים י �-The Levi ,ְוה
im shall encamp around the Tabernacle of the Testimony — seems 

redundant. The Leviim were already instructed three verses earlier to 
camp surrounding the Mishkan (1:50): ֲחנּו �ן י ִּמְׁשּכ� �ִביב ל  and they shall ,ְוס�
encamp around the Tabernacle. Why the repetition?
 Ibn Ezra explains that the verse repeats itself here so that it can ex-
plain the reason why the Leviim should camp surrounding the Mishkan. 
It is because — as the verse continues — ֵאל ת ְּבֵני ִיְׂשר� �ל־ֲעד � ,ְולֹא־ִיְהֶיה ֶקֶצף ע
so that there shall be no wrath upon the assembly of the Children of Is-
rael. The Leviim guarded the Mishkan, ensuring that the Jews would not 
approach closer than they should, thereby suffering premature death.
 But Malbim explains that verse 50 (which refers to transporting the 
Mishkan: ל־ֵּכָליו ן ְוֶאת־ּכ� ִּמְׁשּכ� �ה ִיְׂשאּו ֶאת־ה -They shall carry the Taberna ,ֵהּמ�
cle and all its utensils) is talking about the Leviim’s encirclement around 
the Mishkan specifically while the nation was traveling; the second verse 
refers specifically to their encampment around the Mishkan when the 
nation was at rest. [Yerushalmi Eruvin 5:1 records a dispute regarding 
the manner in which the Jews traveled in the Wilderness: One opinion 
is that they traveled in the same square orientation as they camped; 
another is that they traveled in a long queue, one tribe directly behind 
the other. Malbim notes that according to the first opinion one can easily 
understand how the Leviim performed the obligation of encircling the 
Mishkan — they simply remained in the same position relative to the 
Mishkan in which they had been while they were camping. According 
to the second opinion, he says, the Leviim were careful to walk sur-
rounding the wagons holding the Mishkan as it was being transported.]
 Meshech Chochmah is bothered by the entire concept of the Macha-
neh Leviyah, the encampment of the Leviim. The Torah tells us (Vayikra 
ָעֶרב :(15:18 ְמאּו ַעד־ה� ַּמִים ְוט� �ֲחצּו ב ע ְור� �ת־ֶזר �ּה ִׁשְכב ב ִאיׁש ֹאת� �ה ֲאֶׁשר ִיְׁשּכ  A ,ְוִאּׁש�
woman with whom a man will have carnal relations, they should im-
merse themselves in the water and remain contaminated until evening. 
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This teaches us that a husband and wife who have re-
lations become ritually impure until they immerse in a 
mikveh and evening comes. In the time of the Mishkan 
and Beis HaMikdash there were laws that applied spe-
cifically to a person at such a level of ritual impurity. One 
of these laws is noted by the Gemara (Pesachim 67b): 
This level of ritual impurity requires one to exit from the 
Machaneh Leviyah! If that is the case, argues the Meshech Chochmah, 
then how could the Leviim have had relations with their wives — incur-
ring a ritual impurity that was forbidden in that location — while in the 
encampment of the Leviim? The Torah certainly did not require them to 
be celibate!
 We must conclude, he says, that those Leviim who were actively 
serving in the Mishkan camped immediately around the Mishkan, but 
their families must have camped a bit further away, closer to the rest of 
the tribes (who were encamped in a vast square around the Mishkan). 
[In fact, the distance between the encampment of the Leviim and that 
of the tribes was very big — 2,000 amos — specifically to allow room 
for the Leviim to live with their families. (See Rashi to 2:2.)]
 Now, he concludes, we can answer the question above: Why did the 
Torah repeat that the Leviim should camp around the Mishkan? The 
first time (verse 50), he explains, is referring to those Leviim who were 
actively serving the needs of the Mishkan (as is apparent from the 
earlier part of that verse — ל־ֵּכָליו ן ְוֶאת־ּכ� ִּמְׁשּכ� �ה ִיְׂשאּו ֶאת־ה  They shall ,ֵהּמ�
carry the Tabernacle and all its utensils — discussing the service of 
the Mishkan). But verse 53 is referring to the separate encampment — 
also surrounding the Mishkan, but not immediately so — of the Leviim 
together with their families. (In fact, verse 52 — which speaks of the 
encampment of the tribes together with their families — provides con-
text for this interpretation of verse 53.)

MISHNAH OF THE DAY: MEGILLAH 1:1

One of the primary mitzvos associated with Purim is the reading of 
the Megillah, publicizing the deliverance of the Jews from their 

enemies. The Megillah states clearly that Purim is celebrated on the 
14th of Adar by people living in unwalled cities, and — by implica-
tion — on the 15th of Adar by people living in walled cities. While only 
these two dates are mentioned explicitly in the Megillah, the Mishnah 
teaches that in certain cases the Megillah may also be read on a num-
ber of other dates as well:
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ד ָעָׂשר ח�  The Megillah is read on the — ְמִגָּלה ִנְקֵראת ְּבא�
eleventh of Adar,   ָעָׂשר ,or on the twelfth — ִּבְׁשֵנים 
ָעָׂשר ָעָׂשר   ,or on the thirteenth — ִּבְׁשלָֹׁשה  ְרָּבָעה   ְּבא�
— or on the fourteenth,   ָעָׂשר ֲחִמָּׁשה   or on the — ּב�
fifteenth,[1]   לֹא ָּפחֹות ְולֹא יֹוֵתר — not earlier than the 
eleventh, nor later than the fifteenth.
 The Mishnah explains:

ֲחִמָּׁשה ָעָׂשר ֻּמָּקִפין חֹוָמה ִמימֹות ְיהֹוֻׁשע� ִּבן נּון קֹוִרין ּב� ִּכין ה�  Residents of — ְּכר�
cities [2] that were surrounded by walls at the time of Yehoshua bin 
Nun read the Megillah on the fifteenth of Adar.[3] [4]   ֲעָירֹות ו�  ְּכָפִרים 
ָעָׂשר ְרָּבָעה  ְּבא� קֹוִרין  -Residents of unwalled villages and un — ְּגדֹולֹות 
walled large towns read the Megillah on the fourteenth of Adar,   ֶאָּלא 
ְּכִניָסה ְקִּדיִמין ְליֹום ה� ְּכָפִרים מ� except — ֶׁשה� [5] that the residents of villages

NOTES

1. I.e., sometimes the Megillah is read on one of these dates and sometimes on 
another, depending on the place and year, as the Mishnah proceeds to explain 
(Rashi).

2. The word ְך � .used here for cities, refers to fortified cities surrounded by a wall ,ְּכר
Tosafos (Megillah 3b) indicate that only in this tractate does ְך �-necessarily con ְּכר
note a walled city; elsewhere in the Talmud it simply means a large city, regardless 
of its walled status.

3. The city of Shushan — a walled city — celebrated Purim on the 15th, as stated 
in Esther 9:18; all other walled cities were accorded the same status (see Megil-
lah 2b). This rule applies to walled cities both in and out of Eretz Yisrael (Ritva; 
Ramban; Rambam, Hil. Megillah 1:4).

4. Why is the law based on a wall at the time of Yehoshua; surely the deciding factor 
should be the presence of a wall when the events of the Megillah took place?
 Yerushalmi answers that had the criterion been the existence of a wall at the time 
of the miracle of Purim, the great cities of Eretz Yisrael would have to be classified 
as unwalled cities, for at that time their walls lay in ruins as a result of the Babylo-
nian conquest. To spare Eretz Yisrael this disgrace, it was decided that any city that 
was walled at the time of Yehoshua is classified as a walled city for the purposes 
of the Purim festival, even if its wall was subsequently destroyed (Rashba, Ritva et 
al.; cf. Ramban).
 Furthermore, since it was Yehoshua who led the nation in its first battle against 
Amalek (Shemos 17:8-16), it is appropriate to connect the holiday that com-
memorates the defeat of Haman, who was an Amalekite, with Yehoshua (Meiri; 
Chidushei HaRan; Ritva).

5. The Mishnah has thus far designated the reading day for all locales as either the 
14th or the 15th. This stands in contrast to the opening statement of the Mishnah 
that included the 11th, 12th, and 13th as possible reading dates. The Mishnah 
therefore explains that although villages are essentially like unwalled towns, they 
differ in one respect: At times they are permitted to advance the day of their read-
ing to the previous day of assembly (Rashi).
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may at times advance the date for reading the Megillah 
to the day of assembly, when the villagers assemble in 
the towns.[6]

NOTES

6. Ezra ordained that courts should sit in session on Mondays 
and Thursdays (see Bava Kamma 82a). Thus, villagers — who 
lacked local courts — would assemble in the larger towns on 
Mondays and Thursdays to have their disputes settled. [Others explain that they 
would gather in the towns on these days to hear the reading of the Torah (Ritva, 
Rosh et al.).] Since the villagers often did not know how to read the Megillah, and 
needed a townsperson to read it for them, the Sages granted them permission to 
have the Megillah read to them when they came to town on the day of assembly. 
This saved them from having to return to town on Purim day (Rashi).
 The concession granted by the Mishnah applies to the reading of the Megillah. 
The Mishnah later (1:3) discusses when the other obligations of Purim are observed 
by villagers.

GEMS FROM THE GEMARA

The Mishnah taught that residents of cities that were surrounded 
by walls at the time of Yehoshua son of Nun read the Megillah on 

the 15th of Adar, while residents of villages and large towns (unwalled 
cities) read the Megillah on the 14th of Adar. The Gemara derives 
these dates from the following verse (Esther 9:19): ִזים ְּפר� �ל־ֵּכן ַהְּיהּוִדים ה � ע
ּוִמְׁשֶּתה ה  ִׂשְמח� ֲאָדר  ְלֹחֶדׁש  ָׂשר  ע� ה  ע� ַאְרּב� יֹום  ֵאת  עִֹׂשים  זֹות  ְּפר� �ה ְּבָעֵרי   ַהּיְֹׁשִבים 
ְלֵרֵעהּו ִאיׁש  נֹות  מ�  �ּוִמְׁשלֹוח  Therefore, the Jews of the unwalled ,ְויֹום טֹוב 
towns who dwell in the unwalled towns make the fourteenth day of 
the month of Adar [a day of] gladness, and feasting, and holiday, and 
of sending portions to one another. Now, this verse discusses the fes-
tive aspects of Purim, not the reading of the Megillah. The Gemara 
therefore asks: How do we know that the commemoration of the Purim 
miracle (i.e., the reading of the Megillah) is also held on those dates?
 The Gemara answers by citing an additional verse (ibid. v. 28): 
ֲעִׂשים �ְונ ִנְזָּכִרים  ֵאֶּלה  ה� ִמים   These days shall be commemorated and ,ְוַהּי�
celebrated. The Gemara explains that by the juxtaposition of one verse 
to the other, commemoration is compared to celebration. This teaches 
that the activities of commemoration take place on the same day as 
the activities of celebration.
 The Mishnah also taught that cities must have been walled at the 
time of Yehoshua to read the Megillah on the 15th. The Gemara cites
a dissenting view in the name of R’ Yehoshua ben Korchah, stating that 
the cities must have been walled only at the time of Achashverosh. 
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What is R’ Yehoshua ben Korchah’s reason for deter-
mining the status of a city by the existence of a wall at 
the time of Achashverosh? The Gemara explains that 
a walled city must be like Shushan; just as Shushan 
was surrounded by a wall at the time of Achashverosh 
and its residents read the Megillah on the 15th of
Adar, so too any city that was surrounded by a wall at 

the time of Achashverosh, its residents read the Megillah on the 15th
of Adar.
 What is our Tanna’s reason for determining the status of a city by 
the existence of a wall at the time of Yehoshua? The Gemara explains 
that our Tanna derives it by means of a gezeirah shavah that links the 
phrase unwalled towns that is written here, with the phrase unwalled 
towns that is written elsewhere. Here it is written (Esther 9:19): ל־ֵּכן � ע
ִזים ְּפר� �-Therefore the Jews of the unwalled towns, and else ,ַהְּיהּוִדים ה
where it is written (Devarim 3:5): ִזי ַהְרֵּבה ְמֹאד ְּפר� � besides a ,ְלַבד ֵמָעֵרי ה
great number of unwalled towns. Just as there it means a town that 
was unwalled at the time of Yehoshua son of Nun, here too it means 
a town that was unwalled at the time of Yehoshua son of Nun. [Even 
though the verse in Devarim refers to territories conquered while the 
people were still under the leadership of Moshe, the determining fac-
tor is the existence of a wall in the time of Yehoshua, because it was 
under his leadership that the main conquest of Eretz Yisrael took 
place (Meiri).] Therefore, explains Rashi, a city that was unwalled 
at the time of Yehoshua is considered an unwalled city in regard to 
the Megillah-reading, even if later, in the time of Achashverosh, it did 
have a wall.

A MUSSAR THOUGHT FOR THE DAY

R’ Yerucham Levovitz (Daas Torah, Bamidbar, Mahadura Acheres, 
1:52) observes that — as we noted in A Torah Thought for the 

Day — the Torah devotes many verses to the rules and order of the 
Jews’ encampment in the Wilderness. Indeed, as we find in Rashi to 
Vayikra 24:10, the Jewish people adhered strictly to these rules. We 
also find that in the specific categories of services performed in the 
Mishkan there was a strict sense of order: Arachin 11b teaches us 
that a Levi who was assigned to the Mishkan’s choral group was liable 
for the death penalty should he instead join the group of Leviim as-
signed to guard-duty around the Mishkan. Why was all this rigidity so 
important?
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 R’ Yerucham related (in a discourse to his students): 
‘‘I was educated in the Talmud Torah of Kelm where 
 order, was extremely important. The Alter of Kelm ,ֵסֶדר
(R’ Simchah Zissel Ziv) would be as upset if a chair was 
out of place as if someone had desecrated Shabbos. 
I inherited a garment from the Alter that he had used 
for thirty years. It looked new. If our pants are properly 
creased it is because we see to bring them to be laundered periodically 
— in Kelm their pants remained properly creased because they were 
careful that they should remain so!
 ‘‘The Alter would not turn his head to see something at his side. If 
someone in Kelm was observed looking to the side without a great 
need for this, he would be mortified. Should the Alter have had a great 
need to see something that was toward the side he still would not turn 
his head — he would turn his whole body to face that side, without ever 
turning his head alone.
 ‘‘We move our hats many times daily, adjusting them so they should 
lie more forward or back, to the right or the left. The Alter would posi-
tion his hat correctly once each morning, and from then on his hat 
would not budge the entire day.
 ‘‘The Alter would liken seder to the clasp of a necklace. The jewels of 
the necklace are its most important component, while the clasp is the 
least significant. Yet if the clasp fails — all the jewels fall. Seder, order, 
is like that — seder itself is not particularly important, but it protects 
everything that is important. If one is orderly and methodic then his 
Torah, his prayers, his mitzvos will remain protected — he can be sure 
that they will continue! But one who is disorderly — his jewels fall to 
the ground. One needs to awaken at a set time, to pray at a set time, 
to begin his learning at a set time, and to stop learning at a set time! 
The Alter would quote R’ Chaim of Volozhin, saying that when one’s set 
time to stop learning arrives, he must cease immediately, even in the 
middle of a sentence! He should stop after ַמר א and continue with א� ב�  ר�
at his next study session!
 ‘‘The Alter would not interrupt a set time for learning for anything — 
even illness. Our study sessions last three hours — his were for eight 
hours of uninterrupted Torah study! Once he agreed to the requests of 
family members to rest for a half-hour, but after he had rested for 15 
minutes he arose, saying, ‘Oy, This is such laziness!’ His set times for 
sleep included three hours of sleep at night and half an hour during the 
day.’’
 R’ Yerucham concludes: ‘‘The entire universe persists only through 
a phenomenal orderliness — should something change, even a tiny 
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bit, the repercussions would be enormous. We can infer 
that seder is not insignificant, but it is something upon 
which everything is dependent, and it is of the most 
important of one’s character traits!
 ‘‘We can now understand why the Torah spent so 
much time on the order of the tribes’ encampment. 
And someone who wishes to understand the severity 

of not keeping seder need only observe the punishment of the Levi 
from the Mishkan’s choral group who joined the Leviim on guard duty 
— death!’’

HALACHAH OF THE DAY

We left off yesterday with the following question:
 We have seen that while we assume forbidden aromas to be 

significant in lechatchilah situations, we do not forbid consumption of 
food in cases where such exposure has already taken place — bedi’eved 
situations. Our question is this: What if there is a way for the food that 
has been exposed to a forbidden aroma to be used in a manner not 
requiring us to overlook the fact that it has been exposed to the forbid-
den aroma? Do we still assume reicha lav milsa (aroma is insignificant) 
and the food may be used in any way the owner desires, since the 
exposure is in the past? Or do we say that since there is another course 
of action available that satisfies the demands of reicha milsa (aroma 
is significant) and yet does not result in the loss of the food, this is the 
action that should be taken?
 For example, if one baked bread concurrently with meat, there is 
the possibility that the bread has absorbed the meat aroma. May one 
eat the bread together with dairy foods? On the one hand, since the 
exposure to meat aroma is in the past, perhaps we should now look at 
this case as a bedi’eved situation. On the other hand, why should we 
allow one to eat this bread with dairy? The bread will not be lost if we 
disallow this particular use, as it may still be used with a meat meal in 
perfect harmony with the principle of reicha milsa.
 The halachah rules that in such a case the decision to use the bread 
together with dairy foods would constitute a lechatchilah act, and one 
may therefore not use such bread together with dairy foods. However, if 
no other bread is available to eat with the dairy food, and the dairy food 
is of a type that requires bread for its consumption (i.e., a sandwich 
food), then the needs of the case are sufficient to render it a bedi’eved 
situation, and the bread may be consumed with the dairy food.
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 Similarly, bread baked by a non-Jew simultaneously 
with nonkosher meat should not be purchased. Once 
again, the choice to purchase the bread constitutes a 
lechatchilah act despite the fact that the exposure to 
reicha is in the past. If, however, no other bread is avail-
able, the bread may be purchased.
 Two final notes on the question of eating foods that 
have been exposed to forbidden aromas:
 The laws of chametz on Pesach are more stringent in regard to ques-
tions of reicha. Therefore, the guidelines we have set forth here may 
not apply to questions pertaining to Pesach.
 Due to the extreme complexity of these halachos, we once again 
state that one who actually bakes kosher food concurrently with non-
kosher food, or meat together with dairy, and is faced with a practical 
question involving these halachos, should consult a competent hala-
chic authority for a ruling.

A CLOSER LOOK AT THE SIDDUR

We discussed the importance of seder, order, in A Mussar Thought 
for the Day; the siddur (from the same root as seder) is full of 

instances where order is an integral part of the service. One of those is 
each morning’s Shacharis prayer: The Kabbalists write that the order of 
the Shacharis prayer corresponds to the order of the four spiritual worlds 
(in ascending order): Asiyah, Yetzirah, Beriyah, and Atzilus. In short, 
prayer is a process of ascending — in order — through these worlds: The 
beginning of the prayer service until after the section of the Korbanos par-
allels the world of Asiyah, the earthly, physical world. Pesukei D’Zimrah 
parallels the world of Yetzirah; the blessings of the Shema parallel the 
world of Beriyah, the world of angels. The Shemoneh Esrei itself cor-
responds to the world of Atzilus — the world that is closest to Hashem.
 This is why we are closest to Hashem during Shemoneh Esrei — as 
the Shulchan Aruch (Orach Chaim 98:1) writes regarding the proper 
way of reciting Shemoneh Esrei: ‘‘One who prays should concentrate 
on the meaning of the words he enunciates. He should imagine that the 
Shechinah, the manifestation of Hashem’s presence, is in front of him 
and he should dismiss all distracting thoughts until his mind becomes 
purely focused on his prayer. The righteous men of old would meditate 
upon their prayers to the degree that they reached ְׁשִמּיּות �ְׁשטּות ַהּג � ִהְתּפ
— they removed themselves from the physical constraints of the world, 
raising their intellect to levels close to prophecy.’’
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 [On a practical level, the Shulchan Aruch advises 
that one should consider that were he to have the op-
portunity to speak before royalty he would certainly 
choose his words with care and concentration. Keep-
ing this in mind will help motivate him to concentrate 
on his prayers before Hashem, Who knows even our 
thoughts.]

 After Shemoneh Esrei, the remaining Shacharis prayers are called 
She’eiris DeAtzilus, the remnants of Atzilus. These prayers, the Kab-
balists teach, serve to internalize the effects of the prayer, to ‘‘save’’ 
what one can before removing oneself from Hashem’s presence.
 The Gemara (Berachos 32b) tells us another thing about the righ-
teous men of old, through which we can understand how they were 
able to reach such high levels of prayer: They would prepare for the 
Shemoneh Esrei prayers by spending an hour on the first parts of the 
prayer service, and then use the next hour to pray the Shemoneh Esrei. 
Afterward, they would spend another hour on the She’eiris DeAtzilus — 
doing this for each of the three daily prayers!
 The importance of approaching the Shemoneh Esrei from the per-
spective of it being the culmination of an orderly sequence is captured 
by two statements attributed to R’ Shraga Feivel Mendlowitz regarding 
the early parts of prayer: ‘‘The most important part of prayer is before 
the prayer.’’ In other words, the preparation for the Shemoneh Esrei is 
more important than the Shemoneh Esrei itself, for without the prepa-
ration, the Shemoneh Esrei cannot succeed.
 Similarly, R’ Mendlowitz once observed that there were very great 
men whose Shemoneh Esrei prayers were unusually short. He ex-
plained that one can compare this to climbing a mountain: one labors 
and labors to reach the summit — but once he crests the last hill he 
can walk without exerting himself. The tzaddik who prepares properly 
for the level of Atzilus has already climbed the hill — his groundwork 
gives him the foundation that allows his Shemoneh Esrei to proceed 
smoothly.

QUESTION OF THE DAY

What is alluded to by the words (1:18):
ל־ִמְׁשְּפֹחָתם ְלדּו ע� ִּיְתי� and they established‘‘ ,ו�

their genealogy according to their families’’?

For the answer, see page 72.
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A TORAH THOUGHT FOR THE DAY

ֲחנּו ל־ִּדְגלֹו ְבֹאֹתת ְלֵבית ֲאבָֹתם י� ִאיׁש ע�
ֲחנּו ְּבֵני ִיְׂשָרֵאל ִמֶּנֶגד ָסִביב ְלֹאֶהל מֹוֵעד י�

The Children of Israel shall encamp, 
each man by his banner according to 

the insignias of their fathers’ household, at a distance 
surrounding the Tent of Meeting shall they encamp 

(Bamidbar 2:2).

The ִלים  ,banners, under which the Jewish nation traveled, were ,ְּדג�
as Rashi comments, colored flags through which each Jew was 

able to recognize the location of his tribe’s encampment. Each tribe’s 
banner was a different color, corresponding to the color of that tribe’s 
gemstone in the Choshen, the Kohen Gadol’s breastplate.
 Chizkuni interprets the word ְבֹאֹתת, according to the insignias, hom-
iletically, reading it as if it said ְּבאֹוִתּיֹות, with letters. The banners of 
each three-tribe group, he explains, collectively had the letters of the 
names of our forefathers — Avraham, Yitzchak, and Yaakov — spelled 
on them. One had the letters איי, the second the letters בצע, the third 
 The first letters of these letter-groups spell .מקב and the fourth ,רחק
ם ְבר� �ֲעקֹב and the third ,ִיְצָחק the second letters spell ,א � The missing] .י
 from Avraham’s name, he explains, was indicated by the Clouds of ה
Glory, which covered the nation in a way reminiscent of the shape of 
a ‘‘ה‘’.]
 Others, though, interpret ְבֹאֹתת differently. Written with vowels, ְבֹאֹתת 
would be spelled ְבאֹותֹות. This, says Rabbeinu Bachya, can be trans-
lated as coming from the root אות, desire (see, for example, Devarim 
12:20), and refers to the people’s desire to travel under banners. As 
the Midrash (Bamidbar Rabbah, 2:2) relates, when Hashem revealed 
Himself to the Jewish nation at Mount Sinai He was accompanied by 
groups of angels, each under their own banner. When the people saw 
this they too desired to travel under individual banners, and Hashem 
told Moshe to tell them, ‘‘You desire to make banners; I swear that I will 
fulfill your request.’’
 This Midrash, says R’ Eliyahu Lopian (Lev Eliyahu), tells us some-
thing about the nature of the Jewish nation at the time of Matan Torah, 
the giving of the Torah — they were able to see angels! An angel is a 
purely spiritual being, and descends from heaven without any form; yet 
they — flesh and blood — were able to see them. Furthermore, seeing 
them provoked an intense desire in the Jewish people to be like them. 
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They also wanted to be like angels, encamped under 
individual banners. They held themselves at the level of 
being able to serve Hashem as the angels did, and with 
a holy desire they expressed their wish (Tehillim 20:6): 
 May we raise our banner in the Name ,ּוְבֵׁשם ֱאלֵֹהינּו ִנְדּגֹל
of our God!
 Yet there is another side to this story. The Midrash 

(2:7) continues with what happened next: ‘‘When Hashem told Moshe, 
‘Make for them banners, as they desired,’ Moshe became troubled. He 
said, ‘Now there will be conflict among the tribes — if I tell the tribe of Ye-
hudah to camp toward the east side of the Mishkan they might say that 
they will only agree to camp on the south. Each tribe will have its own 
preference — what am I to do?’ Hashem answered him, ‘Moshe, why 
are you bothered? They do not need you to assign their locations. They 
already have a directive from their forefather Yaakov how to camp under 
their banners. They should surround the Mishkan in the same order as 
he instructed them how to encircle him while they carried his coffin.’ ’’
 This, says R’ Lopian, is more than troubling! The Midrash implies that 
had the tribes not already received instructions from Yaakov as to the order 
of their encampments they would have not listened to Moshe’s directions. 
Not only that, but Hashem agreed with Moshe’s prediction of their reac-
tion to such a command, and Hashem told Moshe, in effect, ‘‘True, they 
might not listen to you, but do not worry — they already have instructions 
to which they will listen!’’ How can it be that the tribes — who in the first 
Midrash were at the level of seeing angels, desirous only of Hashem’s 
Glory and of serving Him as do the angels — could possibly sink to rebel 
against Moshe’s command, handed down from Hashem Himself?
 (We will continue this discussion in A Mussar Thought for the Day.)

MISHNAH OF THE DAY: MEGILLAH 1:2

The previous Mishnah taught that, in certain cases, the Megillah-
reading is moved from its proper time (the 14th or 15th of Adar). 

This Mishnah identifies the possible scenarios:
ד ְרָּבָעה ָעָׂשר ְּבֵׁשִני   ?How so — ֵּכיצ�  If the fourteenth of — ָחל ִלְהיֹות א�
Adar falls on a Monday,   ּיֹום ּב� ּבֹו  קֹוִרין  ְּגדֹולֹות  ֲעָיירֹות  ו�  the — ְּכָפִרים 
residents of villages and large towns read the Megillah on that day,[1] 

NOTES

1. Villagers may advance the day of their reading only if the 14th does not itself fall 
on a day of assembly. When it does, there is no reason for them to advance their 
reading.
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 and the residents of walled [cities] — ּוֻמָּקפֹות חֹוָמה ְלָמָחר
read it the following day, i.e., on Tuesday, the fifteenth.
ִּבְרִביִעי אֹו  ִּבְׁשִליִׁשי  ִלְהיֹות   If [the fourteenth] falls — ָחל 
on a Tuesday or Wednesday,   ְליֹום ְקִּדיִמין  מ�  ְּכָפִרים 
ְּכִניָסה -the residents of villages advance their read — ה�
ing of the Megillah to the preceding day of assembly, 
Monday,[2]   ּיֹום ֲעָיירֹות ְּגדֹולֹות קֹוִרין ּבֹו ּב�  the residents — ו�
of large towns read on that day, i.e., on Tuesday or Wednesday, the 
fourteenth,   ּוֻמָּקפֹות חֹוָמה ְלָמָחר — and the residents of walled [cities] 
read on the following day, Wednesday or Thursday, the fifteenth.
ֲחִמיִׁשי  ְּכָפִרים   ,If [the fourteenth] falls on a Thursday — ָחל ִלְהיֹות ּב�
ּיֹום ֲעָיירֹות ְּגדֹולֹות קֹוִרין ּבֹו ּב�  the residents of villages and large towns — ו�
read on that day,   ּוֻמָּקפֹות חֹוָמה ְלָמָחר — and the residents of walled 
[cities] on the following day, Friday, the fifteenth.
ָּבת -If [the fourteenth] falls on the eve of the Sab — ָחל ִלְהיֹות ֶעֶרב ׁש�
bath, Friday,   ְּכִניָסה ְקִּדיִמין ְליֹום ה�  the residents of villages — ְּכָפִרים מ�
advance their reading to the preceding day of assembly, Thursday, 
the thirteenth,   ּיֹום ּב� ּבֹו  קֹוִרין  חֹוָמה  ּוֻמָּקפֹות  ְּגדֹולֹות  ֲעָיירֹות   and the — ו�
residents of large towns and walled [cities] read on that day, Friday, 
the fourteenth.[3]

ָּבת ּׁש�  ְּכָפִרים   If [the fourteenth] falls on the Sabbath,[4] — ָחל ִלְהיֹות ּב�
ְּכִניָסה ה� ְליֹום  ְוקֹוִרין  ְקִּדיִמין  מ� ְּגדֹולֹות  ֲעָיירֹות   the residents of villages — ו�
and large towns advance their reading and read the Megillah on the

NOTES

2. The villagers are permitted to advance their day of reading only to the day of as-
sembly that immediately precedes the 14th of Adar. In the first example, when the 
14th falls on a Tuesday, the villagers would read on the day before, i.e., on Monday, 
the 13th. Similarly, in the second example, when the 14th falls on a Wednesday, the 
villagers would read two days earlier, on Monday, the 12th.
 The Mishnah thus far has explained how the Megillah-reading can occur on either 
the 12th, 13th, 14th, or 15th of Adar. In its final case, the Mishnah will explain how 
the Megillah-reading can occur on the 11th of Adar.

3. The Sages ruled that the Megillah should not be read on the Sabbath (see Ge-
mara 4b). Therefore, when the 15th of Adar is a Sabbath, the walled cities advance 
their reading from their usual time of the 15th to Friday, the 14th. Postponing the 
reading until Sunday, the 16th, is not an option because the verse declares: ְולֹא 
ֲעבֹור � it may not pass (Esther 9:27), which teaches that the Megillah may never be ,י
read later than the 15th (Rashi).

4. In Mishnaic times, when the Beis Din in Jerusalem would declare the new month 
upon the sighting of the new moon, it was possible for Purim to fall on any day of 
the week, including the Sabbath (Tos. Yom Tov). Once the fixed calendar went into 
effect [in the time of Hillel the second (359 C.E.)], the 14th of Adar can never fall 
on the Sabbath, Monday, or Wednesday.
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preceding day of assembly, Thursday, the twelfth,[5]

-and the residents of walled [cit — ּוֻמָּקפֹות חֹוָמה ְלָמָחר
ies] read on the following day, Sunday, the fifteenth.
ָּבת ּׁש� ר ה� ח�  If [the fourteenth] falls on the day — ָחל ִלְהיֹות א�
after the Sabbath, Sunday,   ְּכִניָסה ְקִּדיִמין ְליֹום ה�  ְּכָפִרים מ�
— the residents of villages advance their reading to the 
preceding day of assembly, Thursday, the eleventh,[6]

ּיֹום ֲעָיירֹות ְּגדֹולֹות קֹוִרין ּבֹו ּב�  the residents of large towns read on that — ו�
day, Sunday, the fourteenth,   ּוֻמָּקפֹות חֹוָמה ְלָמָחר — and the residents of 
walled [cities] read on the following day, Monday, the fifteenth.

NOTES

5. As mentioned above (note 3), the Megillah may not be read on the Sabbath. 
Therefore, when the 14th falls on the Sabbath, the residents of large towns read the 
Megillah on the preceding Thursday.
 The reason why the towns advance two days to Thursday, and not just one day 
to Friday, is that Thursday is an established day of reading, at least for the villages 
(Ran).
6. In this case the Megillah is read in the villages on the 11th of Adar. This is the 
earliest possible date for the reading of the Megillah, because there is always a day 
of assembly within three days before the 14th (Rashi).

GEMS FROM THE GEMARA

The Gemara (5a) cites a dispute between Rav and Rav Assi as to 
whether the presence of ten people is required for the reading of 

the Megillah. Rav holds that when the Megillah is read in its proper time 
(i.e., the 14th of Adar for unwalled towns and the 15th for walled cit-
ies), it is read even privately, but when it is read in a time other than its 
proper time, it should be read with ten people in attendance. Rav Assi 
holds that the Megillah is read with ten people in attendance whether in 
its proper time or not in its proper time.
 Rashi explains their dispute as follows: Rav holds that when the Me-
gillah is read on the proper date, since everyone is involved in the read-
ing of the Megillah, publicity of the miracle [א ִניס�  is achieved [ִּפְרסּוֵמי 
even without the presence of ten people at each reading. However, 
when the Megillah is read at an irregular time, since only a portion of 
the public is involved with Megillah-reading, publicity of the miracle 
is not achieved unless ten people are present. Rav Assi holds that for 
the sake of א  one should always endeavor to assemble ten ִּפְרסּוֵמי ִניס�
people for the Megillah-reading. [However, if ten people cannot be 
found, one should go ahead and read the Megillah anyway (see Sfas 
Emes and R’ Avraham min HaHar).]
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 Rashba, Ritva, and Baal HaMaor take a similar ap-
proach. They state that even according to Rav Assi, 
reading the Megillah without ten people in attendance 
constitutes fulfillment of the mitzvah. Rav Assi’s rul-
ing merely represents an obligation to try and find ten 
people to attend the reading.
 Other Rishonim disagree; in their view Rav Assi in-
validates a Megillah-reading that took place without ten people in atten-
dance (Rif as explained by Ran, R’ Chananel, Ramban in Milchamos).
 This difference pertains only to the opinion of Rav Assi. As far as Rav’s 
view is concerned, all agree that one is not obligated to even attempt to 
assemble ten people. [However, Rav does concede that the presence of 
ten is ideal (Ritva from Gemara 3a).]
 Turei Even notes that Rashi’s explanation does not apply in the case 
of Purim falling on the Sabbath, when the entire populace reads on the 
alternative date. This is problematic because it is evident from the Ge-
mara that the case discussed by Rav and the case of Purim falling on the 
Sabbath are analogous.
 Shaar HaTziyun (690:59) answers that the Sages included all cases of 
reading in an irregular time in the same halachic category. Since in one 
such case ten people are required (for the reason given by Rashi), the 
same applies when Purim falls on the Sabbath.
 The Gemara relates that in an actual case when the Megillah was to be 
read in its proper time, Rav was concerned to fulfill the ruling of Rav Assi; 
he went out and gathered ten people. Although Rav himself followed Rav 
Assi’s ruling, we rule in accordance with Rav that one is not obligated to 
search for ten people (Tosafos, Rif). Rav’s action was a stringency taken 
upon himself, and was not intended as a requirement for others (see Ritva).
 Other authorities, however, adopt the opinion of Rav Assi. According to 
this view the halachah depends on the two versions of Rav Assi’s opinion 
presented earlier: Orach Chaim (690:18) rules that one must endeavor to 
gather ten people, but if this is impossible, one reads the Megillah alone. 
Bahag (cited by Beis Yosef) holds that without ten people, the reading is 
invalid.

QUESTION OF THE DAY

Why does the verse (2:7) say ֶּטה ’’,the tribe of‘‘ ,מ�
in regard to Zevulun, whereas ֵּטה ’’,and the tribe of‘‘ ,ּומ�

is written by the other tribes?
For the answer, see page 72.
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A MUSSAR THOUGHT FOR THE DAY

Shlomo HaMelech asks (Koheles 3:21): � ִמי יֹוֵדע� רּוח
ִהיא ַהּיֶֹרֶדת  ה  ְּבֵהמ� �ה  �ְורּוח ה  ְעל� ְלמ� ִהיא  ה  עֹל� ה� ם  ָאד� ה�  ְּבֵני 

ָאֶרץ ה ל� ּט� � Who perceives that the spirit of man is the ,ְלמ
one that ascends on high while the spirit of the beast is 

the one that descends down into the earth? Shaarei Teshuvah (2:19, 
quoted by R’ Eliyahu Lopian in Lev Eliyahu) explains that the intent 
of the verse is certainly not to ponder whether an animal’s spirit is 
of greater importance than the soul of a person. Koheles is asking: 
Who can tell whether someone is a tzaddik, a righteous person, or a 
rasha, a wicked person, compared to beasts? One might appear to be 
a refined individual, yet allows his animalistic urges to lead him to sin 
when no one can see; another might be righteous — but keeps his true 
character hidden, so that no one knows he is a tzaddik until his spirit 
ascends on high.
 R’ Lopian says that one can apply these words of the Midrash (Mar-
genisa D’Vei Rav, Otzar Midrashim, Vol. 2, p. 355; Reishis Chochmah, 
Shaar HaYirah, 12) to a person who falsely appears to be righteous: 
‘‘Woe to the man whom the world appraises mistakenly!’’ Such a per-
son causes desecration of Hashem’s Name, for when people see him 
get punished for his sins, they — thinking him blameless — say, ‘‘Of 
what use is following the Torah and performing the mitzvos? Look at 
the evil befalling that tzaddik!’’ (See Yoma 86a.)
 A variant reading of the Midrash, continues R’ Lopian, reads, ‘‘Woe 
to the man who is mistaken because of the world’s appraisal of him!’’ 
This person — who thinks he is a tzaddik because everyone else 
thinks he is a tzaddik — is even worse than the person who knows he 
is not righteous. He is convinced of his own righteousness, and it is 
impossible for him to improve, as he is — in his own mind — already 
perfect!
 So, sometimes we see a person whom everyone thinks is a plain per-
son, ignorant as an animal, yet he possesses a strong fear of Hashem. 
Conversely, we might see someone else and say, ‘‘He is so obviously a 
tzaddik!’’ but internally he is a fraud. So Koheles asks: From what we 
see of a person, his actions and his words, can we tell whether he is 
righteous or wicked?
 But even someone who is truly righteous — a tzaddik inside and 
out — can fall from some internal flaw. Even the slightest leaning, so 
small as to be invisible, can cause the tzaddik to sin. He may not even 
realize that he is sinning! (See A Closer Look at the Siddur.)
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 In A Torah Thought for the Day we pondered the 
incongruity between the high spiritual level of the Jew-
ish people at the time they wanted to have banners 
like the angels, and later, when Hashem and Moshe 
were certain that they would sin. R’ Lopian explains 
that the tribes really were on an exalted spiritual level 
— they were able to see and emulate the angels. Also, 
he says, one can be sure that any disagreement they would have had 
about their placement around the Mishkan would have been based 
strictly on spiritually compelling arguments. But these arguments 
would have been tinged with the slightest amount of self-interest, so 
insidious and subtle that they themselves would not have even been 
aware that the conflict they were generating was not completely for 
the sake of Heaven!
 If the holy generation that merited leaving Egypt would have de-
scended to dissension and sin because of a lack of care and self-
awareness, how much more so do we have to suspect our own mo-
tivations when we feel a need to start an argument. Enormous fights 
have broken out, concludes R’ Lopian, from something as silly as one 
person being called to the Torah for a ‘‘less important’’ aliyah than his 
neighbor! And even though the fight was based on foolishness, still, 
each side believed it was acting for the sake of Heaven!

HALACHAH OF THE DAY

Our discussions of reicha have until this point focused upon the 
question of prohibitive aromas becoming absorbed into other-

wise permissible foods, and the issue of whether or not one who now 
consumes such food is thereby consuming some form of prohibited 
taste. As we have seen, this discussion is predicated upon the prin-
ciple of taam k’ikar, which states that the taste of an item carries with 
it the characteristics of the item itself. What about inhaling the aroma 
of forbidden substances? If we assume that the aroma of an item car-
ries the same halachic features as the item from which it is produced, 
may one inhale the fragrance of a forbidden food?
 This question is of great consequence. May one walk by a nonko-
sher bakery or food establishment? Even walking by a home where 
nonkosher food is being cooked could possibly entail the inadvertent 
transgression of halachah if one were required to distance oneself 
from such aromas.
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 Fortunately, this is unnecessary. Halachah does not 
view the inhaling of a fragrance as a form of eating 
or drinking. Rather, smelling is a form of hanaah, a 
derivation of benefit, apart from any form of ingestion. 
Thus, one may inhale and derive pleasure from the fra-
grance of foods that one is prohibited to eat. One may 
not, though, derive any pleasure at all — including the 

pleasure of inhaling fragrance — from any foodstuffs that are assur 
b’hanaah, from which one is forbidden to derive benefit. Thus, we 
may say that the halachos governing the inhalation of fragrances are 
as follows:
 One may enjoy the fragrance of any food that is merely assur 
b’achilah, simply forbidden to be eaten.
 One may not enjoy the fragrance of any food that is also assur 
b’hanaah, from which one is forbidden to derive benefit.
 Accordingly, one may walk by a nonkosher bakery and derive plea-
sure from the aromas of the freshly baking nonkosher goods being 
produced there. However, one may not derive any pleasure from in-
cense being burned in a house of avodah zarah. Indeed, since one is 
forbidden to derive any pleasure at all from avodah zarah, one must 
take care to refrain from walking by such an establishment if the fra-
grance cannot be otherwise avoided.
 Another common practical application of the above ruling is the 
question of yayin nesech, wine that has become forbidden due to the 
possibility that it has been poured for avodah zarah purposes. Since 
yayin nesech is forbidden because of potential avodah zarah issues, 
one may not derive any pleasure from the fragrance of yayin nesech.

A CLOSER LOOK AT THE SIDDUR

One of the unique features of the Yom Kippur prayer service is 
the Vidui, Confession, which is appended to the end of each 

Shemoneh Esrei prayer. After saying the ְמנּו �ׁש  confession (which is א�
also recited during Selichos and — according to Nusach Sefard — 
daily), we recite two paragraphs of introduction before the ֵחְטא ל  � ע
prayer. We begin by noting the futility of enumerating our sins be-
fore an omniscient Deity: ֶניך� ׁשֹוֵכן ֵּפר ְלפ� �ה ְּנס �ֶניך� יֹוֵׁשב ָמרֹום ּומ ה ֹּנאַמר ְלפ� � מ
ה יֹוֵדַע ּת� �ִּנְגלֹות א �ִּנְסָּתרֹות ְוה �ל ה  What can we say before You ,ְׁשָחִקים ֲהלֹא ּכ�
Who dwells on high, and what can we relate to You Who abides in the 
highest heavens — for indeed, everything that is hidden and revealed 
You know.
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 The propriety of this prayer before our detailed con-
fession is obvious, says R’ Eliyahu Lopian (Lev Eli-
yahu), as we are saying, ‘‘We are about to recite the 
Vidui, containing a list of many sins through which we 
may have sinned before You. Yet, we are not inform-
ing You that we may have transgressed in these areas, 
because You already know all of our actions! And not 
only do You know our sins, but, ל ָחי ֲעלּומֹות ִסְתֵרי ּכ� �ם ְות ֵזי עֹול� ה יֹוֵדע� ר� ּת� � ,א
You know the secrets of the universe, and the hidden-most mysteries of 
all the living! So how can we presume to be revealing something that 
You do not already know? But in reality the intent of our Vidui is not to 
inform You of our sins, but only to fulfill Your commandment that we 
confess our sins (Bamidbar 5:7), and we hope that in that merit ח � ֶׁשִּתְסל
ּטֹאֵתינּו �ל ח ל ּכ� �נּו ע ’’.You forgive us for all our errors ,ל�
 But there is one word that seems out of place: ִּנְסָּתרֹות �ה ל  ּכ�  ֲהלֹא 
ה יֹוֵדַע ּת� �ִּנְגלֹות א  for indeed, everything that is hidden and revealed ,ְוה�
You know. It is understandable that we would excuse ourselves for 
sounding as if we were saying that we are revealing to Hashem some 
secret sin although He really knows all. But why should we even 
mention the revealed sins, those sins of which we are well aware? We 
can explicitly include them in our Vidui and fulfill the Torah’s com-
mand to confess. There is no need for us to apologize for mentioning 
them!
 The lesson in this, says R’ Lopian, is that even those sins that are 
revealed before us, are really hidden from us — as we often do not see 
them as sins! Humans can fool themselves into thinking that some-
thing sinful is really meritorious, so we need to specifically confess for 
those sins about which we know — but have not had the clear sight 
to correctly classify as sins. Hashem is sometimes the only One Who 
knows that an apparently innocuous action was really sinful, so we 
say: ה יֹוֵדַע ּת� �ִּנְגלֹות א � those actions that are revealed — we know of ,ְוה
them — yet to us they are not sins, You know.
 We should not think that such actions — hidden from us and our 
friends — will always remain that way! We must repent on such 
‘‘revealed’’ sins for, as the Targum (Koheles 12:13-14) reminds us, 
ultimately they will be revealed to all: ‘‘In the end, everything done
privately will be publicized and made known to all people. Therefore, 
fear Hashem’s Word and guard His commandments by not sinning in 
hiding. If you do perform a hidden sin, be careful to repent, for that 
is the proper way for a person to act, because all Hashem’s creations 
will arise for the great day of judgment and everything that was hidden 
from man will become known, whether good or bad.’’
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 So we remember here, concludes R’ Lopian, that 
even those small deviations that may exist only in our 
mind will become known at the great day of judgment, 
and that is why we confess to Hashem for those sins 
that seem to us to be mitzvos, and even for those mitz-
vos that have a sinful component to them. They are re-
vealed to us, yet we overlook them — but Hashem sees 

them all, as we recite: ה יֹוֵדַע ּת� �ִּנְגלֹות א � everything that is revealed You ,ְוה
know!
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A TORAH THOUGHT FOR THE DAY

ר ִסיָני ֲהרֹן ּומֶֹׁשה ְּביֹום ִּדֶּבר ה‘ ֶאת־מֶֹׁשה ְּבה� ְוֵאֶּלה ּתֹוְלדֹת א�
These are the offspring of Aharon and 
Moshe on the day HASHEM spoke with

Moshe at Mount Sinai (Bamidbar 3:1).

The most obvious problem with this verse is addressed by many 
commentators: Although the verse clearly says that it is about to 

list the children of Aharon and Moshe, it proceeds (in the next verse) to 
list only Aharon’s: ֲהרֹן � These are the names of the sons ,ְוֵאֶּלה ְׁשמֹות ְּבֵני־א
of Aharon. Why does the verse not speak of Moshe’s children?
 Rashbam says that the Torah does indicate that the children of Moshe 
were counted. Later in this chapter (verse 27) the Torah tells us: ת  ְוִלְקה�
ִתי ִמי . . . ֵאֶּלה ֵהם ִמְׁשְּפחֹת ַהְּקה� ְמר� �ע ת ה� �ח �-Kehas had the family of the Am ,ִמְׁשּפ
ramites . . . these were the Kehasite families. Amram was Moshe and Aha-
ron’s father. The Torah cannot be referring to the count of Aharon’s family 
here, for Aharon’s family was already counted. It follows, says Rashbam, 
that verse 27 speaks of the count of Moshe’s children (see also Ramban).
 Malbim understands the passage — as Rashbam did — to include 
Moshe’s children later on, in verse 27. He explains that the Torah was 
concerned here only with counting Kohanim. Moshe was a Kohen even 
though his sons were not Kohanim (see Zevachim 102a), as the verse 
in Tehillim (99:6) tells us: ְּבֹכֲהָניו ֲהרֹן  �ְוא  Moshe and Aharon were ,מֶֹׁשה 
among His priests. So the verse here deliberately includes Moshe, while 
excluding his sons, who were not Kohanim. They were counted later, as 
the Torah tells us in verse 27.
 But most other commentators do not agree with the Rashbam’s ap-
proach, presumably because the simple reading of our verse seems to 
indicate that the Torah should immediately present us with the counting of 
Moshe’s family. Indeed, Rav Saadiah Gaon explains the verse simply, by-
passing this question. He says that the verse cannot be talking about the 
count of Moshe and Aharon’s children, for Moshe’s children are not count-
ed here. So he translates the word ּתֹוְלדֹת, offspring, as census. Rereading 
the verse, it now says, This is the census of Aharon and Moshe on the day 
HASHEM spoke with Moshe at Mount Sinai. In other words, ‘‘The above 
verses detail the census of the Jews that Moshe and Aharon undertook.’’
 R’ Samson Raphael Hirsch also underscores the Torah’s omission of 
Moshe’s sons, and he interprets it as coming to teach us a powerful les-
son: During a census, he explains, only people with communal leader-
ship roles are counted individually, by name. Aharon and his sons were 
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appointed by Hashem as His priests, as Kohanim. They 
therefore deserved to be listed by name, as befitting their 
important positions. But Moshe, says R’ Hirsch, refused 
to use his office as a means of providing his children 
with positions of power or grand titles, allowing them to 
remain as common as the rest of the Jewish nation’s 
citizenry. The Torah specifically omits their names to 

teach us this important lesson, and, in fact, intends this as high praise 
for Moshe’s principles and non-favoritism.
 Ohr HaChaim sees this verse from a different perspective. He ex-
plains that the Torah counts only Aharon’s children here to indicate 
that they were considered as Moshe’s children. Why? Because Moshe 
saved their lives! As the Midrash (Vayikra Rabbah 7:1) relates, when 
the Jewish nation sinned with the Golden Calf, Hashem’s wrath de-
scended upon all of Aharon’s sons. Moshe interceded with prayer, and 
saved the lives of Elazar and Isamar.
 Based on this interpretation, Ohr HaChaim explains the end of our 
verse: ִסיָני ְּבַהר  ֶאת־מֶֹׁשה  ה‘  ִדֶּבר   on the day HASHEM spoke with ,ְּביֹום 
Moshe at Mount Sinai. This alludes both to the day Moshe prayed atop 
Mount Sinai for Aharon and his family (see Shemos 32:11-13 and the 
above Midrash), and to Moshe’s merit for having his prayer answered: 
He was Hashem’s trusted servant, by virtue of his being the one who 
conveyed Hashem’s Torah to His nation from the top of Mount Sinai.

MISHNAH OF THE DAY: MEGILLAH 1:3

The previous Mishnah stated that large towns read the Megillah on 
the fourteenth of Adar and did not advance to the previous day of 

assembly. This Mishnah begins by defining large towns:
?What is considered a large town — ֵאיזֹו ִהיא ִעיר ְּגדֹוָלה  ָּכל ֶׁשֵּיׁש   [1]
ְטָלִנים ּב� ֲעָׂשָרה  Any in which there are ten unoccupied men. [2] — ָּבּה 

NOTES

1. [What is the criterion for designating a city as ‘‘large’’ (1:1), thus disqualifying its 
citizens from advancing their day of reading?]

2. I.e., ten men who are unemployed and supported by the community, who remain 
in the synagogue to insure the constant presence of a minyan (Rav).
 Alternatively, these men are supported by the community to devote themselves 
exclusively to Torah study and communal affairs (Rambam). Other authorities do 
not require them to be community supported. It is sufficient if they are always in 
the synagogue at the time of prayers (Ran).
 The practice of having ten unoccupied men is based on the anthropomorphic 
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ְּכָפר ֶזה  ֲהֵרי  ִמָּכאן   If there are less than this — ָּפחֹות 
amount it is considered a village, and it may advance 
its day of reading to the previous day of assembly.[3]

ֲחִרין ְמא� ְולֹא  ְקִּדיִמין  מ� ָאְמרּו   It was regarding — ְּבֵאּלּו 
these times of Megillah-reading that [the Sages] said 
that at times we advance the mitzvah observance 
to an earlier day[4] but we do not postpone it to a 
later day.   ֹּכֲהִנים ֲעֵצי  ן  ְזמ�  But the time of the wood-offering — ֲאָבל 
of the Kohanim,[5]   ְּבָאב and the fast of Tishah B’Av,[6] — ְוִתְׁשָעה 

ְקֵהל   and the chagigah-offering,[7] — ֲחִגיָגה and the Assembly,[8] — ְוה�

NOTES
Rabbinic saying that God is angered when ten men are not present in the syna-
gogue [at prayer time] (Berachos 6b). Therefore, ten men were appointed to be 
available in the synagogue at times of prayer (Rashi).
3. I.e., even though it is a large town, which generally cannot advance the day of 
reading, it is treated as a mere village and can advance the Megillah-reading, since 
it does not have ten unoccupied men (Ritva).
4. It is only regarding the case of Purim that fell on the Sabbath that the perfor-
mance of the mitzvah is advanced to a prior day (Rav).
5. [Rashi and Bach add the word ם ע�  ,and the people, as found in the Mishnah ,ְוה�
Taanis 26a.]
 Certain families obligated themselves to provide wood for the Altar annually on 
certain days, and accompanied their donations with voluntary burnt-offerings. If 
the day of their offering fell on the Sabbath, it was postponed until Sunday. The 
offering could not be advanced to Friday because, under the terms of the vow, the 
obligation would not begin until the Sabbath (Rav).
 Moreover, if they had brought their offering earlier, they would have encroached 
on the rights of the previous donor who had the right to provide wood until a spe-
cific date; i.e., the wood that the previous donor brought was to be used until the 
next time of the wood-offering (Rashi on Rif).
6. Tishah B’Av — the Ninth of Av — is the fast day that commemorates the de-
struction of the First and Second Temples. If it falls on the Sabbath, its observance 
is postponed until Sunday.
 This ruling also applies to the other commemorative fasts, e.g., the 17th of Tam-
muz and the 10th of Teves. But Tishah B’Av was specified since it alone was obliga-
tory in Talmudic times. For the Gemara (Rosh Hashanah 18b) rules that [with the 
exception of Tishah B’Av] all the prophetically ordained fasts are optional when a 
neutral state of no persecution but no peace prevails (Rashi).
7. This refers to the ה ֲחִגיג� ְלֵמי  � festival peace offering, that every adult Jewish ,ׁש
male was required to bring on the first days of Pesach, Shavuos, and Succos. If the 
first day of Yom Tov fell on the Sabbath, the offering was postponed to the next day, 
for one has seven days in which to fulfill his obligation. [Since the obligation is not 
specific to that day, the korban cannot be offered on the Sabbath] (Rashi; Rav).
8. The Torah (Devarim 31:10-12) states: ג �ְּבח ה  ְּׁשִמּט� �ה ת  �ְׁשנ ְּבמֵֹעד  ִנים  ׁש� ע  �ֶׁשב  ִמֵּקץ 
ִׁשים ּנ� �ִׁשים ְוה ֲאנ� ם ה� ע� ְזֵניֶהם. ַהְקֵהל ֶאת־ה� ֵאל ְּבא� ל־ִיְׂשר� ּזֹאת ֶנֶגד ּכ� �ה ה ּתֹור� �א ֶאת־ה  ַהֻּסּכֹות . . . ִּתְקר�
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ְקִּדיִמין מ� ְולֹא  ֲחִרין  are at times postponed and — ְמא�
not advanced to an earlier time.[9]   ֶׁשָאְמרּו ִּפי  ל  ע� ף   א�
ֲחִרין ְמא� ְולֹא  ְקִּדיִמין   Even though [the Sages] said — מ�
that we advance but do not postpone the Megillah-
reading,   ָלֶאְביֹוִנים ָּתנֹות  ּומ� ֲעִנּיֹות  ּוְבת� ְּבֶהְסֵּפד  it — ֻמָּתִרין 
is permitted to engage in eulogies, fasts,[10] and gifts 
to the poor on those earlier days on which the Megillah 

is actually read.[11]

 R’ Yehudah now clarifies which villages may advance their day of 
reading to the day of assembly:
ְיהּוָדה ִּבי  ר� ר  י   :R’ Yehudah said — ָאמ�  When may a village — ֵאיָמת�
advance the reading?   ֲחִמיִׁשי ּוב� ֵּׁשִני  ּב� ֶׁשִּנְכָנִסין   Only when it — ְמקֹום 
is a place whose inhabitants anyway enter the town on Monday and 
Thursday.   ֲחִמיִׁשי ֵּׁשִני ְולֹא ּב�  But if it is a — ֲאָבל ְמקֹום ֶׁשֵאין ִנְכָנִסין לֹא ּב�
place whose inhabitants do not enter the towns, neither on Monday

NOTES

ף �ּט � At the end of seven years, at the appointed time of Shemittah during the ,ְוה
festival of Succos . . . you shall read this Torah before all Israel in their hearing. 
Assemble the people, the men, the women, and the young children . . . During the 
Assembly, the king would read the Book of Devarim. The event took place on the 
evening following the first day of Succos, in the year following the Shemittah year. 
If the evening following the first day of Succos fell on the Sabbath, the Assembly 
was postponed until the next night.
 Rashi cites two reasons why the Assembly cannot take place on the Sabbath: (1) 
As cited above, the Torah includes young children and babies as part of this As-
sembly. Since it is forbidden to carry them through a ִּבים � ,public domain ,ְרֹשּות ָהר
on the Sabbath, the Assembly was delayed until the following evening. (2) On 
the night of the Assembly, a wooden platform had to be constructed for the king 
to stand on (see Sotah 41a). This would be forbidden on the Sabbath because 
‘‘building’’ is one of the forbidden labors of the Sabbath. This platform could not 
be constructed before the Sabbath, because it would obstruct the Temple Court 
(Yerushalmi).

9. [I.e., all four of the previously mentioned mitzvos are postponed until Sunday, 
unlike the Megillah-reading, which is advanced to Friday.]

10. Eulogies and fasts are prohibited on Purim, as the Gemara (Megillah 5b) de-
rives from a verse in the Megillah. But on these earlier days they are permitted, 
even if the Megillah is actually read on them.

11. I.e., those who read the Megillah on these earlier days can also discharge their 
obligation to give gifts to the poor [ֶאְביֹוִנים נֹות ל� ּת� � ;on those days (Tos. Yom Tov [מ
cf. Tos. Rid and Sfas Emes). However, they cannot discharge their obligation of 
sending portions to a friend [נֹות  on the earlier days, since that obligation [ִמְׁשלֹח� מ�
is connected to the Purim meal that the villagers, too, celebrate on Purim day (Tos. 
Yom Tov).
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nor on Thursday,   ָּנּה  they — ֵאין קֹוִרין אֹוָתּה ֶאָּלא ִּבְזמ�
may not read [the Megillah] on any other day but in 
its proper time, i.e., the fourteenth of Adar.[12]

NOTES

12. As explained in the Gemara [3b], the villages were granted 
the right to advance their reading to the previous day of assem-
bly in the large towns in order to save them from having to make 
a special trip to the large towns on Purim day. Thus, if they were not accustomed to 
travel there on Monday and Thursday, they would not gain anything by being able 
to read the Megillah earlier.

GEMS FROM THE GEMARA

We learned in the Mishnah that Tishah B’Av is one of the days whose 
observance the Sages sometimes postponed to a later day; if it 

falls on the Sabbath, its observance is postponed until Sunday. The 
Gemara (5a-5b) cites a discussion that mentions this postponement.
 R’ Elazar said the following statement in the name of R’ Chanina:
 Rebbi planted a shoot on Purim, and he bathed on the market day 
of Tzippori, on the 17th of Tammuz, and he sought to abolish Tishah 
B’Av, but the Sages did not agree with him [in regard to Tishah B’Av].
 [The prophets decreed four public fast-days in commemoration of na-
tional calamities that occurred on those days — Tishah B’Av, the 17th of 
Tammuz, the 10th of Teves, and Tzom Gedaliah. On the fast of Tishah 
B’Av they forbade not only eating and drinking but also washing, applica-
tion of lotions, wearing leather shoes, and marital relations (similar to Yom 
Kippur). However, these stringencies apply only to Tishah B’Av and not 
to the other three prophetically ordained fasts; therefore it was permis-
sible for Rebbi to bathe on the 17th of Tammuz (Tosafos as explained by 
Beur HaGra 550:2; cf. Ritva and Ramban; see Shaar HaTziyun 550:9).]
 The Gemara implies that Rebbi bathed on the 17th of Tammuz, but 
did not eat. Tosafos ask why it was not permissible for Rebbi to eat in 
view of the fact that the fasts were optional in his era. Tosafos answer 
that the members of Rebbi’s generation had accepted the fasts upon 
themselves in order to uphold the custom of the preceding generations.
 The Gemara continues, with R’ Abba bar Zavda telling R’ Elazar that 
Rebbi did not wish to abolish Tishah B’Av every year; rather, there was a 
specific year in which Tishah B’Av fell on the Sabbath, and its observance 
was postponed until Sunday. Rebbi said that since it was postponed from 
its regular day, it should be postponed altogether, and not be observed at 
all that year. The other Sages, however, did not agree with him.
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 The Gemara now questions Rebbi’s act of planting a 
shoot on Purim. How was Rebbi allowed to plant a shoot 
on Purim? Rav Yosef taught in a Baraisa that work is 
forbidden on Purim, and planting a shoot is an act of 
work!
 The Gemara answers: We must say that Rebbi lived 
in an unwalled city and therefore observed Purim on 

the 14th of Adar. He planted the shoot on the 15th.
 The Gemara refutes this answer by noting that Rebbi actually lived 
in Teveriah, a city that was indeed surrounded by a wall in the days of 
Yehoshua son of Nun. Thus his day of Purim was the 15th of Adar, and 
his planting on that day would have been forbidden.
 The Gemara replies: Rather, we must reverse our previous asser-
tion, and say that Rebbi observed Purim on the 15th, for he lived in 
a walled city, i.e., Teveriah, and when he planted the shoot, it was on 
the 14th.
 The Gemara questions this answer as well, noting that Rebbi could 
not have been certain that Teveriah was surrounded by a wall in the 
days of Yehoshua son of Nun, because Chizkiyah read the Megillah 
in Teveriah on the 14th and on the 15th because of this very uncer-
tainty. The Gemara replies that although Chizkiyah was unsure of the 
status of Teveriah, Rebbi was sure that it was classified as a walled 
city.
 The Gemara then asks how Rebbi could have planted on either of 
the two days, for regardless of whether one observes Purim on the 
14th or the 15th, the restrictions apply on both days! The Gemara ex-
plains that the application of the restrictions of Purim to both days are 
true only in the case of eulogies and fasts, but work is forbidden just 
one day (the day when one observes Purim himself) and no more.

A MUSSAR THOUGHT FOR THE DAY

I n A Torah Thought for the Day we discussed the question many 
commentators ask: Why does the Torah indicate that it is going to 

list both Moshe’s and Aharon’s children, and then enumerates only 
Aharon’s? Rashi on the verse (3:1) also raises this question, and 
to answer it he quotes a Gemara in Sanhedrin (19b). The Gemara 
there says that we learn from these verses that one who teaches his 
friend’s son Torah is considered as if he gave birth to that child. Since 
Moshe taught Aharon’s sons Torah, they were considered as his own 
children.
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 But, many question, why were the children of Aharon 
considered Moshe’s children more than the rest of the 
Jewish nation? Moshe did not confine his teaching ac-
tivities only to Aharon’s children — he was the teacher 
of the entire Jewish nation! Why were Aharon’s children 
singled out?
 Torah Temimah suggests that Moshe must have learned 
more with Aharon’s sons than he did with the nation; that is why they were 
considered as his own children more than were the rest of Klal Yisrael.
 Be’er BaSadeh, on the other hand, says the exact opposite: From 
the fact that the Torah lists Aharon’s sons as Moshe’s, we see that the 
entire Jewish nation, too, were called Moshe’s children — there was no 
need for the Torah to spell it out.
 However, we still need to understand this concept — why is one who 
teaches Torah to someone else’s son considered by the Torah as if 
he gave birth to him? The Maharal of Prague (Chidushei Aggados) 
explains that this is consistent with the rule we find often in the Torah, 
that one who completes something gets credit for the entire matter. 
For example, we find that the Jewish people were credited with bring-
ing Yosef’s body to Eretz Yisrael, even though it was Moshe who had 
brought it out of Egypt and transported it in the Wilderness (Sotah 
13b). Now, when a child is born, he has no wisdom at all. A person 
who takes that child and perfects him by implanting within him the 
wisdom of the Torah — such a person has completed that child, and he 
is credited with giving birth to the child.
 R’ Eliyahu Eliezer Dessler (Michtav MeiEliyahu, Vol. 5, p. 204) quotes 
the Alter of Kelm, R’ Simchah Zissel Ziv, who understood this statement 
of Chazal a bit differently. He explains that the truth is that although we 
view the biological bond between a father and son as something that is 
very strong, logic can show that it is, in fact, very weak. From a purely 
physical perspective, do the biological fluids from which the child is 
eventually born have more connection with the father than the father’s 
saliva? After saliva separates from a man’s body, it no longer has a 
connection with him; why should the fluids that culminate in childbirth 
have more of a connection with him? Yet, of course, we still do con-
sider a biological father to have a lifelong connection with his son. So, 
explains R’ Simchah Zissel, how much more so do we have to consider 
the connection between someone who put some of himself — some of 
his spiritual makeup, his soul — into his student. The Torah that one 
teaches a student comes from his very essence, and it is that Torah that 
remains with his student. It is thus very understandable why the Torah 
considers a teacher to have fathered one to whom he has taught!
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 We learn from this discussion the importance of teach-
ing Torah to others. The Torah goes out of its way to 
teach us that teaching someone Torah can create a con-
nection similar to that between a parent and his child. 
It is important that we seek and take advantage of op-
portunities to teach those who can benefit from learning 
Torah, always remembering that we learn the most from 

our students (Taanis 7a).

HALACHAH OF THE DAY

Over the last several days, we have discussed one of the halachic 
issues that give rise to concern when baking kosher and non-

kosher foods together in an oven at the same time — the problem of 
reicha, aroma. However, this is only one of the issues involved. We 
will now turn our attention to another potential issue we have already 
mentioned in passing, the issue of zei’ah, steam.
 The Mishnah teaches that the steam that emanates from a bath of 
tamei (spiritually unclean) waters transmits tumah to the entire house. 
Rishonim derive from here the concept that steam is capable of car-
rying the characteristics of that from which it is produced. Poskim are 
uncertain as to whether this concept is Biblical or Rabbinic in nature.
 All liquids and many solid foods emit steam when they are heated. 
In the eyes of halachah this steam possesses the halachic status of the 
food from which it has emanated. Thus, the steam that is produced 
through the heating of nonkosher liquid is not harmless immaterial 
water vapor; it is just as nonkosher as the liquid from which it has 
originated, and it will transmit its nonkosher taste to anything that it 
penetrates.
 Similarly, steam of milk that has condensed into water may not be 
considered pure water distilled from milk. From the standpoint of hal-
achah this steam is actual milk, possessing all of the halachic charac-
teristics of actual milk. Accordingly, should this steam become mixed 
with meat, we must view the mixture in the same way we would view 
any mixture of meat and pure milk.
 We will now begin to discuss some of the different factors that govern 
the application of this principle.
 In the opinion of some authorities, the principle that equates steam 
to the parent food itself applies only to the steam that emanates from a 
heated liquid — to the exclusion of steam emitted from a heated solid. 
These authorities contend that the steam emitted by solids (or even 
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from liquefied foods such as melted fats or butter) is 
halachically akin to water and does not have the hala-
chic status of the parent food. While most poskim re-
ject this view, there is generalized agreement that solid 
foods produce only a negligible amount of steam. In 
accordance with this ruling, one need not be concerned 
with zei’ah when cooking solid foods unless steam is 
visibly rising from the food.
 In short: One must assume that the steam produced through the 
heating of a liquid carries the halachic characteristics of its source; one 
may assume that a heated solid does not produce steam unless steam 
is actually detected.
 We will continue this discussion tomorrow.

A CLOSER LOOK AT THE SIDDUR

The first paragraph of Shema directs us both to learn the Torah, 
and to teach it to our children (Devarim 6:6-7): ֵאֶּלה  ְוָהיּו ַהְּדָבִרים ה�

ם ְּבִׁשְבְּתך� ְּבֵביֶתך� ּוְבֶלְכְּתך� ֶניך� ְוִדַּבְרּת� ּב� ם ְלב� ְנּת� �ֶבָך. ְוִׁשּנ ל־ְלב� �ֹנִכי ְמַצְּוך� ַהּיֹום ע  ֲאֶׁשר א�
ְכְּבך� ּוְבקּוֶמָך  And these matters that I command you today shall ,ַבֶּדֶרְך ּוְבׁש�
be upon your heart. You shall teach them thoroughly to your children 
and you shall speak of them while you sit in your home, while you 
walk on the way, when you retire and when you arise. As the Gemara 
(Kiddushin 30a) elucidates, the word ם ְנּת� � can be homiletically read ְוִׁשּנ
ם ְׁשּת� � you shall divide into three. This refers to the three areas of ,ְוִׁשּל
Torah one should endeavor to study each day: verses of the holy Scrip-
tures, Mishnah, and Gemara.
 But the main point of the word ם ְנּת� �ֶניָך is its focus on ְוִׁשּנ  your ,ּב�
children. In this connection, Torah Sheleimah (Bereishis, pp. 21,94) 
quotes a fascinating Midrash on the first word of the Torah, ְּבֵראִׁשית, In 
the beginning. The numerical value, the gematria, of the word ְּבֵראִׁשית, 
without its ש, equals 613, the same as the mitzvos of the Torah. The 
ֶניָך — says the Midrash, is an allusion to this phrase ,ש ם ְלב� ְנּת� � You ,ְוִׁשּנ
shall teach them thoroughly to your children. The very first word of the 
Torah thus alludes to the importance of transmitting the entire Torah 
to our children!
 But this verse is not limited to one’s children. Rambam (Hilchos Tal-
mud Torah 1:2) says: ‘‘Just as one is commanded to teach his son To-
rah, he is commanded to teach his son’s son and not only his son and 
his son’s son, but it is incumbent upon each and every scholar in Israel 
to teach all students, even those who are not his sons, as the Torah 
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says: ֶניָך ְלב� ם  ְנּת� � You shall teach them thoroughly ,ְוִׁשּנ
to your children; tradition teaches us that ‘children’ in-
cludes students, as students are called one’s children. 
So why are we specifically commanded to teach our 
sons and their sons? To prioritize teaching one’s son be-
fore one’s grandson, and one’s grandson before one’s 
friend’s son.’’ (See A Mussar Thought for the Day.)

 The Gemara (above) brings another explanation of the word ם ְנּת� � ,ְוִׁשּנ
basing it on the root שנן, sharp: ‘‘The Rabbis learned: ם ְנּת� � the words ,ְוִׁשּנ
of Torah should be ‘sharp’ to you — should someone ask you some-
thing, do not stumble as you tell it to him; rather, tell him immediately!’’ 
As Rashi (there) explains, one should delve deeply into his Torah and 
review it often, so that he will be able to clearly and quickly answer any 
query posed to him.
 But, ask Tosafos (Bava Metzia 23b), this Gemara seems to contradict 
a different Gemara. The Gemara (Bava Metzia 23b) says that a Torah 
scholar may lie about three things, one of them being his learning: 
One may, out of humility, deny knowing something he did, in fact, 
learn. How can we reconcile this with the Gemara that says one should 
answer a Torah question immediately?
 Tosafos explain that there is a difference between the two situations. 
When one is being tested to see if he knows Torah, or how much he 
has learned, he may declare that he does not know the area he is being 
asked about. This is the proper conduct for a Torah scholar — to em-
brace humility and to shun honor. But if someone is approached with a 
Torah question by a person who wants to learn Torah or who needs to 
know a halachah, or by people who need a disagreement adjudicated 
— there ם ְנּת� �-teaches that one should be capable of answering im ְוִׁשּנ
mediately, and, indeed, to teach those people the Torah’s position on 
the issue.

QUESTION OF THE DAY

Why are the Leviim counted from the age of one month (3:15)?  

For the answer, see page 72.
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A TORAH THOUGHT FOR THE DAY

ָּמָסְך ֲחֶנה ְוהֹוִרדּו ֶאת ָּפרֶֹכת ה� ּמ� ֲהרֹן ּוָבָניו ִּבְנסֹע� ה� ּוָבא א�
ׁש ח� ְוִכּסּו־ָבּה ֵאת ֲארֹן ָהֵעֻדת. ְוָנְתנּו ָעָליו ְּכסּוי עֹור ּת�

ָּדיו ּוָפְרׂשּו ֶבֶגד־ְּכִליל ְּתֵכֶלת ִמְלָמְעָלה ְוָׂשמּו ּב�
When the camp is to journey, Aharon and 

his sons shall come and take down the Partition-curtain and 
cover the Ark of the Testimony with it. They shall place upon 
it a tachash-hide covering, and spread a cloth entirely of tur-
quoise wool over it, and adjust its staves (Bamidbar 4:5-6).

Whenever the Jewish people were instructed to travel further in the 
Wilderness, there was a specific procedure — detailed in this sec-

tion — they were required to follow in transporting the Mishkan and its 
contents. Interestingly, the Aron, the holy Ark, was treated differently 
than the other vessels of the Mishkan — it was covered with three cover-
ings before being transported. The first cover was the Paroches, the cur-
tain dividing the Kodesh HaKodashim, Holy of Holies, from the rest of 
the Mishkan. The second cover was tachash-hide (tachash was an ani-
mal that existed only at the time of the Mishkan for the express purpose 
of providing multi-colored hides that were both aesthetically pleasing 
and provided protection from the elements). The Kohanim then covered 
both lower layers with a covering made of techeiles wool (the wool was 
dyed blue, reminiscent of the colors of the ocean and the sky).
 Abarbanel explains the symbolism of these three coverings. He says 
that the first layer — the Paroches — symbolizes the world of angels 
(and only the Aron, because of its higher status, had this special layer). 
The second layer corresponds to our world — it was therefore made 
from tachash-hide. Tachash’s status as something that was alive and 
then died symbolizes the transience of this world and its inhabitants. 
The uppermost layer, made of techeiles, reminded those who saw it of 
the sky — the celestial world. These three layers, together, symbolized 
that Hashem — Who gave the Torah (symbolized by the Aron) — cre-
ated and rules over these three distinct worlds.
 Like the Aron, the other vessels of the Mishkan — the Shulchan, the 
Menorah, and the Gold Altar — were also covered both with a layer 
of tachash hide and a layer of techeiles wool. But unlike the Aron, 
these vessels were first covered with the layer of wool, and above that 
with the layer of tachash-hide. Some commentators wonder: Why were 
these vessels not covered with the layer of wool outside, where it could 
be seen, like the Aron’s outermost layer of techeiles?
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 The Netziv (in his Haamek Davar) explains that the 
color of techeiles — the blue of the heavens — symbol-
izes Hashem’s conducting of the world in a manner that 
is above ע � nature; the tachash-hide, though, was ,ֶטב
there to protect the vessels from the dust of the road, 
rain, and the elements. Additionally, he says, each of 
the vessels of the Mishkan symbolized a different human 

attribute. The Shulchan symbolized royalty and the Gold Altar symbol-
ized the high priesthood (Yoma 72b). Both the Aron and the Menorah, 
says the Netziv, symbolized the Torah — but in different ways. The Aron 
symbolized the essence of Torah — its heavenly source and inner glory 
— demonstrated by the Written and Oral Torah. But the Menorah sym-
bolized the dialectic of the Torah — the ability for a scholar to approach 
the Torah as it was handed down from heaven, and to extrapolate a 
chiddush, a new reading that allows the Torah to be applied in ways 
that earlier generations had not imagined.
 Royalty, priesthood, and the intellectual ability to create chiddushim 
— symbolized by the Shulchan, the Gold Altar, and the Menorah — 
appear to be in man’s power, even though they are really controlled 
by Hashem. So these vessels were transported with the techeiles — 
indicating Hashem’s guidance — covered, as this is how it is perceived 
by people. But the Aron, symbolizing the Torah itself, was clearly oth-
erworldly. As the Tosefta (Sotah 8:3) teaches, it carried those assigned 
to bear it! So when it was covered, the techeiles was placed as its 
outermost covering.

MISHNAH OF THE DAY: MEGILLAH 1:4

In a Hebrew leap year, a second month of Adar (Adar Sheni) is added. 
The Mishnah discusses in which month of Adar, the first or the sec-

ond, the Megillah is read:
ֲאָדר ָהִראׁשֹון ְּמִגיָּלה ּב�  If they had read the Megillah in the — ָקְראּו ֶאת ה�
first Adar,   ָּׁשָנה ְּבָרה ה�  and subsequently an extra month of — ְוִנְתע�
Adar was added to the year,[1]   ֵׁשִני ֲאָדר   they must — קֹוִרין אֹוָתּה ּב�
read it again in the second Adar.

NOTES

1. During the period when the Sanhedrin sat and consecrated the months, they 
decided on a year-to-year basis whether or not it was necessary to proclaim a leap 
year by adding an extra month. This 13th month, which followed Adar, was called 
 the second Adar. The Sanhedrin was permitted to make the decision to ,ֲאָדר ֵׁשִני
add the month at any time during the first Adar (see Eduyos 7:7), even after Purim
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 The Mishnah proclaims the following rule:
ֵּׁשִני ֲאָדר ה�  There is no difference — ֵאין ֵּבין ֲאָדר ָהִראׁשֹון ל�
between the first Adar and the second Adar,[2]   ֶאָּלא 
ָלֶאְביֹוִנים ָּתנֹות  ּומ� ְּמִגיָּלה  ה� ת   except in respect to — ְקִריא�
reading the Megillah and gifts for the poor, which 
apply only during the second Adar.[3]

NOTES

(which falls on the 14th and 15th of Adar) had passed.
 [Nowadays, when we rely on the permanent calendar computed by Hillel the 
Second, the situation posed by our Mishnah is largely academic. This law can be 
relevant nowadays only if a community erred by reading the Megillah in the first 
Adar, not realizing that there would be a second Adar.]

2. The 14th and 15th of the two Adars are identical in that it is forbidden to fast and 
deliver eulogies on all four of these days (Rav).

3. One who performs these mitzvos in the first Adar has not fulfilled his obligation 
(Rashi). The Megillah-reading was prescribed for the Adar that precedes Nissan, 
i.e., the second Adar, in order to celebrate one period of redemption (Purim, which 
commemorates the redemption from Haman’s decree) close to another (the month 
of redemption from Egyptian bondage). Matanos la’evyonim (gifts to the poor) are 
dependent on the reading of the Megillah, and therefore are distributed in the Adar 
during which the Megillah is read. The same ruling applies to mishloach manos as 
well (Tos. Yom Tov).
 Some authorities maintain that not only are we forbidden to fast on the 14th and 
15th of the first Adar, but we are even required to partake of a festive meal on that 
day (Tur; Rif). Though this last opinion has not been accepted in practice, never-
theless, the 14th and 15th of the first Adar are referred to as ן ט�  .Minor Purim ,ּפּוִרים ק�
No Tachanun is recited and Psalm 20 is omitted, as it is on all minor holidays. In 
addition, it is praiseworthy, though not mandatory, to partake of a festive meal 
(Shulchan Aruch §697).

GEMS FROM THE GEMARA

At the end of the previous Mishnah, the Tanna stated a rule that 
there is no difference between the first Adar and the second Adar 

except in respect to the mitzvos of reading the Megillah and gifts to 
the poor. The Gemara (7a-7b) cites a Baraisa that defines the mitzvos, 
obligatory on Purim, of sending portions to one’s friends and of donat-
ing gifts to the poor.
 Rav Yosef taught: The verse in the Megillah states (9:22): נֹות  ּוִמְֹׁשלֹח� מ�
-And sending portions to one another — this entails two por ,ִאיֹש ְלֵרֵעהּו
tions to one man. This mitzvah can be fulfilled only with items of food 
or drink that are ready to be consumed (see Mishnah Berurah 695:20). 
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The verse continues: ֶאְביֹוִנים ל� נֹות  ּת� � and gifts to poor ,ּומ
people — this entails two gifts to two people. [The words 
נֹות ּת� � .poor people, are both plural ,ֶאְביֹוִנים gifts, and ,מ
Thus, one must send two gifts to each of two people 
(Rashi).] For this mitzvah, one may give either food or 
money (Rambam, Hil. Megillah 2:16).
 Rambam writes: ‘‘It is better to give more gifts to the 

poor than [to spend] more on one’s Purim feast or on sending portions 
to one’s friends, for there is no great and glorious joy like the joy of 
gladdening the hearts of poor people, widows, orphans, and converts. 
One who gladdens the hearts of these unfortunate people is compa-
rable to the Divine Presence, as it is said (Yeshayah 57:15): �ֲחיֹות רּוח � ְלה
ִאים ֲחיֹות ֵלב ִנְדּכ� �ִלים ּוְלה  to revive the spirit of the lowly and [God acts] ,ְׁשפ�
to revive the heart of the oppressed’’ (Hil. Megillah 2:17).
 The Gemara relates an incident:
 On Purim, R’ Yehudah Nesiah sent to R’ Oshaya the thigh of a calf 
born third to its mother and a bottle of wine. R’ Oshaya sent back to him 
the following message: Our teacher, by giving us these gifts you have 
fulfilled the mitzvah of ֶאְביֹוִנים נֹות ל� ּת� �נֹות ִאיׁש ְלֵרֵעהּו ּומ  sending ,ִמְׁשלֹח� מ�
portions to one another and gifts to the poor [for two items were sent — a 
calf’s thigh and a bottle of wine (Rashi)]. The novel point of R’ Oshaya’s 
reply is that this mitzvah can be fulfilled even with beverages, and is 
not limited to portions of food (Pri Chadash, Orach Chaim 695:4). [The 
words and gifts to the poor, are deleted by Gra and Bach (seemingly, to 
fulfill both mitzvos, four items would have been needed). Gra notes that 
evidently they were not in Rashi’s version of the text either.]
 The Gemara relates another incident involving the mitzvah of send-
ing portions, where Rabbah sent with Abaye to Mari bar Mar a basket 
filled with dates and a cup filled with the flour of roasted wheat. Abaye 
said to Rabbah that Mari will now say about him: ‘‘Even if a peasant 
becomes a king, he does not take the basket, which he formerly used 
to feed his animals, down off his neck!’’ Rashi explains that with this 
aphorism, Abaye intimated to Rabbah: You have become the royal 
head of Pumbedisa, but the gifts you send Mari are ordinary, common-
place items. [When a person rises to a higher station in life, it is proper 
for him to discard the behaviors that characterize his lowly past.]
 More about the same incident:
 Abaye said: When I left master’s [Rabbah’s] house to go to Mari, I 
was full. Yet when I arrived there, they brought me sixty plates with 
sixty types of cooked food, and I ate sixty pieces, one of each of them. 
The last dish they gave me they called pot roast, and after eating it I 
wanted to eat the plate (Maharsha suggests that the plate was made 
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from edible items). Abaye commented on this incident: 
This is illustrative of what people say: ‘‘A poor person 
does not know when he is hungry.’’ Alternatively, it 
bears out the popular saying: ‘‘Room can always be 
found in one’s stomach for sweet things.’’
 Chasam Sofer raises a number of difficulties with this 
passage, and concludes that it is not meant to be taken 
literally; rather, it is a figurative description of the following:
 When Abaye left his teacher, Rabbah, he thought he was ‘‘full’’ of To-
rah; that is, he was under the impression that he had already achieved 
his full measure of Torah study. Upon arriving at the house of Mari bar 
Mar, Mari discussed with Abaye topics from each of all the sixty trac-
tates in the Talmud (the tractates are referred to as ‘‘plates’’ for they 
are the framework on which their contents lie). In each tractate, Abaye 
learned from Mari a new point that he did not know before. The last 
tractate they studied together was Pesachim, and they discussed the 
topic of  ְצִלי ֵקָדר, pot roast (whether the pesach-offering can be cooked, 
without water, in its own juices — Pesachim 42a). Since it was thirty 
days before Pesach, Abaye wished to continue and study the entire 
tractate (‘‘he wished to eat the plate’’).
 For two reasons a person might mistakenly believe he is ‘‘full’’ of 
Torah: (1) He is unaware of his own ignorance. (2) He is unaware of 
the depth of Torah. Abaye concludes with two sayings that counteract 
these two mistaken notions: (1) ‘‘A poor person does not know when 
he is hungry’’ — an ignorant person does not realize his own igno-
rance. (2) ‘‘Room can always be found for sweet things’’ — the Torah is 
of endless depth; it is always possible to uncover deeper explanations.

A MUSSAR THOUGHT FOR THE DAY

As we noted in A Torah Thought for the Day, the Netziv explains that 
the Menorah symbolizes the pilpul, or dialectic, of Torah. And, as 

we said there, although the power to create new Torah thoughts seems 
to be purely intellectual — something that depends on one’s own 
mental capability — it really is an ability granted by Hashem. Netziv 
makes an interesting footnote to this: In Bamidbar 4:9, when the Torah 
instructs the Kohanim to cover the Menorah, it says: ְוָלְקחּו ֶּבֶגד ְּתֵכֶלת 
אֹור ּמ� �ה ת  �ֶאת־ְמֹנר  They shall take a cloth of turquoise wool and ,ְוִכּסּו 
cover the Menorah of illumination. Unlike the other vessels detailed in 
this section, the Torah mentions the cover of the Menorah — the cloth 
of turquoise wool — before it mentions the Menorah itself!
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 This teaches us, says the Netziv, an important lesson 
regarding learning Torah. The power to be ְמַחֵּדׁש ִחּדּוִׁשים, 
to originate new Torah thoughts, requires Heaven’s 
help — symbolized by the color of the turquoise wool 
— even before one becomes a Torah scholar. And only 
with that help can one eventually reach his potential.
 Indeed, prayer is one of the most important avenues 

for requesting Heaven’s help with success in one’s studies. R’ Yitzchak 
Kanpanton (Darchei HaGemara, Introduction) writes about the impor-
tance of review and diligence when one wishes to be successful in To-
rah learning. But, he continues, ‘‘Besides all this one also needs to pray 
for heavenly help — he should not declare (Devarim 8:17): ֹּכִחי ְוֹעֶצם 
ֶּזה �ה ַחִיל  �ֶאת־ה ִלי  ה  ׂש� ע�  My strength and the might of my hand has ,ָיִדי 
given me all of this success. As the Gemara (Niddah 70b) relates, R’ 
Yehoshua ben Chananya was asked, ‘What should one do to become 
wise?’ He answered, ‘One should study much and do little business.’ 
They responded, ‘But many have done this and have been unsuccess-
ful!’ He then said, ‘Rather, one should request mercy from the One to 
Whom wisdom belongs.’ ’’
 R’ Avraham Yeshayah Karelitz (Kovetz Igros Chazon Ish, Vol. 1, 2) 
also speaks about the importance of prayer for one’s success in Torah 
learning: ‘‘The most important thing is to become accustomed to re-
membering the belief that everything is in Heaven’s hands, even one’s 
success in learning and growth in fear of Heaven. The Jewish people 
are beloved by Hashem, in that they do not require an intermediary 
to approach Him; each person has the capability to achieve advance-
ment through his own prayers, as Hashem desires the prayers of the 
righteous. Prayer is as a mighty staff in one’s hand. To the degree that 
one places one’s trust in Hashem, so shall he grow and be successful, 
and be protected from anything that is detrimental to his true learning. 
Learning Torah and prayer are dependent on each other: Being oc-
cupied with learning helps the light of one’s prayer, and one’s prayer 
helps his learning. Conversely, prayer that is a repetitious routine dis-
tances one from success in learning, and lazy learning holds one’s 
prayers back.’’
 [R’ Karelitz’s words speak of the symbiotic nature of Torah and 
prayer. Success in Torah is dependent on prayer, and prayer’s success 
is dependent on Torah. The latter principle is elaborated upon by the 
Shelah (Tamid, Ner Mitzvah 9), who explains that when one increases 
his involvement in Torah (and mitzvos), his actions bring him closer to 
Hashem. When he subsequently prays, he is able to approach Hashem 
with words and thoughts that come straight from his heart.]
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HALACHAH OF THE DAY

We continue our discussion of the issue of zei’ah, 
steam.

 Having established the ability of steam to carry 
the halachic status of the liquid or food from which it 
originates, there is an additional potential risk associated with steam, 
which is worth noting. What effect does steam have upon surfaces 
with which it comes into contact?
 Let us portray the following hypothetical situation: One has a pot 
of meat soup cooking on the stovetop. Above the stovetop there is a 
metal hood located close enough to the top of the pot as to allow the 
escaping steam to reach the metal hood, while the steam is still hot. 
Steam escaping from the pot will rise to the hood while hot and imbue 
meat taste into the hood, rendering it fleishig (meat). This in and of 
itself would be harmless. At this point, should the steam condense 
and fall back into the meat soup, all would be fine. However, what if 
the surface above the stovetop is a nonkosher surface?
 (In the scenario we have described it is actually somewhat easy for 
this to happen. If one cooks both dairy and meat foods on the same 
stovetop underneath a low hood, hot dairy steam and hot meat steam 
may combine to create basar b’chalav. As a result, the hood, imbued 
with forbidden taste of basar b’chalav, would now be a nonkosher 
surface. It is important to note that in such a scenario, one must be 
cognizant of the risk that he will actually transgress the Biblical pro-
hibition of cooking basar b’chalav through the hot steam (from meat 
and dairy) rising and combining on the hood.)
 If the surface of the hood is nonkosher, any hot steam that comes 
into contact with it will absorb its nonkosher taam; if this steam then 
condenses and falls back into the pot beneath it we may be faced 
with a serious kashrus issue. Must we be concerned with this pos-
sibility? The poskim disagree as to whether or not one must take this 
potentiality into consideration, or whether it may be ignored unless 
one actually witnesses droplets falling back into the pot.
 As we have repeatedly stated, in order for taste to be transmit-
ted, one of the necessary components is heat. Thus, the question of 
zei’ah affecting the kashrus status of a surface with which it comes 
into contact is only an issue of concern if the steam is hot when it 
reaches the surface. If the steam is indeed hot, it will induce even a 
cold surface to transmit taam to and from the steam. If, however, the 
surface is far above the pot so that the steam is cold by the time it 



פרשת 
במדבר

THURSDAY

PARASHAS
BAMIDBAR

48 / A DAILY DOSE OF TORAH

reaches the surface, no transmittal of taam can take 
place. Therefore, if steam was produced through the 
cooking of nonkosher food, and such nonkosher steam 
came into contact with a surface after it has already 
cooled, the upper surface will remain kosher. Although 
it may become covered with cold nonkosher residue, it 
is sufficient to wash this residue off of the surface; the 

kashrus status of the surface itself remains unaffected.

A CLOSER LOOK AT THE SIDDUR

I n A Mussar Thought for the Day we discussed the importance of 
prayer with respect to one’s success in learning Torah. The fourth 

blessing of the Shemoneh Esrei — the prayer for ה  insight — is ,ִּבינ�
the one in which we focus upon our intellectual abilities. Shulchan 
Aruch (Orach Chaim 115) explains that this is the first of the bless-
ings in Shemoneh Esrei’s middle section — the first of our prayers 
for our personal and communal needs — because it is man’s insight 
that sets him apart from animals, and without insight one cannot 
pray.
 The Chida (Birkei Yosef, Orach Chaim 115) quotes R’ Binyamin 
HaKohen, who suggests another reason as to why this blessing is the 
first of our personal requests: The Gemara (Berachos 33a) says, ‘‘It is 
forbidden to have mercy on one who has no wisdom.’’ So before we 
ask Hashem for mercy, and that He grant all our other requests, we 
ask Him for wisdom. After He grants us wisdom, we will be worthy of 
His mercy, and that He answer our other prayers.
 Interestingly, Shibbolei HaLeket (18) quotes a Midrash that says 
that each of the blessings of the Shemoneh Esrei was originally re-
cited by the angels at various historical events — beginning with 
Avraham’s salvation at Ur Kasdim (hence ם ה� ְבר� �א ֵגן   Shield of ,מ�
Avraham). When the Anshei Knesses HaGedolah later established 
the basic text of the prayers, they composed the Shemoneh Esrei 
in the order of those events. The occurrence that precipitated the 
angels saying this blessing for binah, he says, was when Yosef came 
before Pharaoh and was asked to demonstrate that he knew seventy 
languages. The angel Gavriel came and taught Yosef all the lan-
guages. ‘‘Immediately, the ministering angels opened their mouths 
and said, ‘Blessed are You, Hashem, gracious Giver of wisdom.’ ’’ 
(See Series One, Parashas Mikeitz, Monday, A Closer Look at the
Siddur.)
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 Iyun Tefillah notes (citing Maharashdal) that this 
blessing is unlike all the middle blessings of the Shem-
oneh Esrei. The other blessings all begin with a request 
— only this one begins with praise of Hashem. The 
reason for this, he explains, is that since the first three 
blessings of the Shemoneh Esrei contain only praise for 
Hashem, we continue in the same vein for the fourth 
blessing. This way we can have one praise of Hashem follow another, 
and transition smoothly from praising Hashem to making requests of 
Him.
 Quoting R’ Alexander Margolios, Iyun Tefillah suggests another ex-
planation, based on the addition of נּו ְנּת� �ה חֹונ ּת� � You have graced us, to ,א
this blessing on the departure of Shabbos and festivals. This addition is 
the first part of Havdalah, the declaration that Shabbos is over and that 
the next week has begun.
 Abudraham and others, says R’ Margolios, quote the Yerushalmi 
(Berachos 5:2) that says, ‘‘Just as one may not work until after 
Havdalah, so too, may one not request his needs until after Havdalah.’’ 
This Yerushalmi is the reason why נּו ְנּת� �ה חֹונ ּת� � is the first of the middle א
blessings — preceding all the requests in the Shemoneh Esrei. If the 
blessing would have begun with a request, we would be requesting our 
needs before Havdalah! Since the prayer needed to be worded this way 
for the departure of Shabbos and festivals, the sages decided that this 
should be the text for this blessing for every weekday Shemoneh Esrei 
as well.
 The reason why this blessing was chosen as the one to contain the 
Havdalah text, says Ateres Zekeinim (Orach Chaim 115), is because 
differentiation between similar things is a human trait, characteristic 
of mankind’s wisdom. The word בינה, insight, alludes to Havdalah’s 
recitation here, since its four letters begin the words for the four com-
ponents of Havdalah: ה ל� ְבד� ה� ֵנר,  ִין,  י� ִמים,   spices, wine, flame, and ,ְּבׂש�
distinction (the actual Havdalah blessing).

QUESTION OF THE DAY

Why is the word ִמְלָאָכה used (4:3) only when describing
the ‘‘work’’ of the family of Kehas?

For the answer, see page 72.
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A TORAH THOUGHT FOR THE DAY

ָּמאֹור ֹּכֵהן ֶׁשֶמן ה� ֲהרֹן ה� ת ֶאְלָעָזר ֶּבן־א� ּוְפֻקּד�
ִּמְׁשָחה ָּתִמיד ְוֶׁשֶמן ה� ת ה� ִּמים ּוִמְנח� ּס� ּוְקטֶֹרת ה�
ִּמְׁשָּכן ְוָכל־ֲאֶׁשר־ּבֹו ְּבקֶֹדׁש ּוְבֵכָליו ת ָּכל־ה� ְּפֻקּד�

The charge of Elazar son of Aharon the Kohen
is the oil of illumination, the incense spices,

the meal-offering of the continual-offering,
and the anointment oil — the charge of the

entire Tabernacle and everything in it — of the 
Sanctuary and its utensils (Bamidbar 4:16).

I n the parshiyos of Bamidbar and Naso, the Torah details the jobs 
that the different families of the tribe of Levi were assigned, in trans-

porting the Mishkan and its vessels from one encampment to the next 
during the Jews’ forty-year sojourn in the Wilderness. First, the Ko-
hanim, who were also members of the tribe of Levi, were directed to 
wrap the holiest Mishkan vessels — such as the Aron, Menorah and 
Shulchan, as well as the accompanying utensils that were needed to 
perform the Temple service of each vessel — into the covers within 
which they would be transported. After they had finished doing so, the 
Levite family of Kehas was charged with carrying these sacred items 
during the journey through the Wilderness. The family of Gershon was 
instructed to transport the skins, curtains, and tapestries that covered 
the Mishkan’s walls and doorway and served as the roof, and the job 
of the family of Merari was to transport the beams and sockets which, 
when assembled, were the Mishkan’s walls.
 When detailing these duties, the Torah also mentions another as-
signment of responsibility in the Mishkan: the role of Elazar, the son 
of Aharon the Kohen. His charge, the Torah tells us (4:16), was: ֶׁשֶמן 
ה ִּמְׁשח� �ה ְוֶׁשֶמן  ִמיד  ּת� �ה ת  �ּוִמְנח ִּמים  �ַהּס ּוְקטֶֹרת  אֹור  ּמ� � ,the oil of illumination ,ה
the incense spices, the meal-offering of the continual-offering, and the 
anointment oil. Commenting on this verse, the Yerushalmi (Shabbos 
10:3, 62b) tells us that just as the other verses in these Torah passages 
are directing the transport of the Mishkan between encampments, the 
Torah’s directive to Elazar similarly instructs that he carry the four items 
mentioned in this verse: the oil that was used for lighting the Menorah, 
the incense spices offered daily on the Inner Altar, the grains used for 
the meal-offering, and the anointment oil that was used to consecrate 
the Kohanim, the Mishkan, and its vessels. [We shall learn more about 
Elazar’s role in carrying these items in A Closer Look at the Siddur.]
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 Netziv notes that the responsibility placed upon
Elazar included another aspect as well: ן ִּמְׁשּכ� �ל־ה ת ּכ� � ְּפֻקּד
ּוְבֵכָליו ְּבקֶֹדׁש  ל־ֲאֶׁשר־ּבֹו  -the charge of the entire Tab ,ְוכ�
ernacle and everything in it — of the Sanctuary and 
its utensils. Elazar, explains the Netziv, was designated 
as supervisor over the Mishkan, in charge of ensuring 
that the avodah was properly carried out by directing 
which Kohen or Levi would perform each detail of the service. Simi-
larly, Rashi states that Elazar was the one who would direct the other 
Leviim of the family of Kehas when traveling; he was the one who des-
ignated which individual among the family of Kehas would transport 
each Mishkan vessel. [See A Daily Dose of Torah, Series One, Parashas 
Bamidbar, Day 7, for insight into why a foreman or supervisor over the 
avodah and transportation of the Mishkan was necessary.]
 R’ Samson Raphael Hirsch explains the second part of this verse 
in a slightly different manner. Both directives that are mentioned (the 
charge of Elazar etc. is the oil of illumination, the incense spices, the 
meal-offering of the continual-offering, and the anointment oil and the 
charge of the entire Tabernacle and everything in it — of the Sanctu-
ary and its utensils) are in fact referring to Elazar’s role as the one 
who carried the four items used in the Mishkan. In repeating Elazar’s 
responsibility for transporting these items, and in terming this job the 
charge of the entire Tabernacle and everything in it — of the Sanctu-
ary and its utensils, the Torah is telling us that although the members 
of the family of Kehas were the ones who actually carried the Meno-
rah, Shulchan, Aron, and Altars, these objects, on their own, were 
not the ‘‘Mishkan’’ that Hashem had intended. It is true that these 
sacred vessels were skillfully made from expensive materials, in some 
cases adorned with detailed engravings, and were indeed exquisite 
creations that were intended only for the glory and honor of Hashem. 
However, the mere existence of these articles — as lofty and as holy 
as they were — is not their purpose. Hashem owns the entire world 
and does not require even the most expensive physical gift from man. 
The only value or meaning that these vessels — or, for that matter, 
any physical object that a person dedicates for avodas Hashem — 
have is when they are actually used, and become a means of direct-
ing man’s energies to Hashem’s service. The oil of illumination, the 
incense spices, the meal-offering of the continual offering, and the 
anointment oil carried by Elazar were what gave the entire Mishkan 
its meaning. Thus, Elazar’s responsibility to carry these items that 
would be used for the daily korbanos was, in fact, the charge of the 
entire Tabernacle and everything in it.
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MISHNAH OF THE DAY: MEGILLAH 1:5

The remaining Mishnayos of this chapter are re-
lated neither to the Megillah-reading nor to any 

other laws of Purim. They are included in this chap-
ter because of the similarity of their phraseology to 

that of the previous Mishnah. Just as the previous Mishnah, which 
discussed the laws of Purim during a leap year, used the phrase ֵאין
א ֶאּל�  . . .  There is no difference . . . except, so too the following ,ֵּבין 
Mishnayos use the same phrase to compare and contrast different 
laws.
 This Mishnah discusses the laws of the Sabbath and Yom Tov:
ָּבת ּׁש� ל� יֹום טֹוב  ֵּבין  -There is no difference between the laws ap — ֵאין 
plying to a holiday and those applying to the Sabbath,[1]   ֶאָּלא ֹאֶכל 
ָּבת ְליֹום   except in regard to food preparation.[2] — ֶנֶפׁש ִּבְלָבד  ֵאין ֵּבין ׁש�
ִּכּפּוִרים  There is no difference between the laws applying to the — ה�
Sabbath and those applying to Yom Kippur,[3]   ִּביֵדי ְזדֹונֹו  ֶׁשֶּזה   ֶאָּלא 
except that the deliberate desecration of this one [Sabbath] — ָאָדם

NOTES

1. Whatever types of work are forbidden on the Sabbath are forbidden on festivals 
as well (with the exception of the labors listed below). Although the days have 
this in common, there is a vast difference between the stringency of Sabbath 
and that of the festivals. The transgression of the Sabbath is a capital offense, 
whereas the penalty for profaning a festival is never more serious than ְלקּות � ,מ
lashes (Rashi; Tosafos; Meiri).

2. Our Mishnah implies clearly that even the forms of labor permitted for food 
preparation, such as carrying in the public domain and cooking, are forbidden 
for other purposes. This principle appears in Beitzah 5:2, where it is discussed
in detail by the Gemara and the commentaries. There, the Gemara explains that 
this is the view only of Beis Shammai. Beis Hillel, however, maintain that what-
ever types of work are permitted to prepare food are also permitted for other 
necessities. For example, according to Beis Hillel, one may carry a child, a lulav, 
or a Sefer Torah into a public domain on a holiday, while Beis Shammai forbid 
such activity (Beitzah 1:5). As usual, the halachah is in accordance with Beis 
Hillel (Rav).

3. The Mishnah refers only to the penalties inflicted upon desecrators of the Sab-
bath and Yom Kippur. Regarding restrictions, however, there are differences be-
tween the two days. On Yom Kippur one must fast, and abstain from washing, 
applying lotions, wearing leather shoes, and marital relations. On the Sabbath 
these restrictions do not apply (Meiri).
 Alternatively, the ‘‘similarity’’ mentioned by the Mishnah refers only to restric-
tions of labor common to both. Concerning those restrictions, there is no differ-
ence except . . . (Tiferes Yisrael).
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is punishable by human authority,[4]   ְזדֹונֹו ְוֶזה 
 and the deliberate desecration of the other — ְּבָכֵרת
[Yom Kippur] is punishable with kares.[5]

NOTES

4. If one desecrates the Sabbath intentionally, after having been 
warned of the prohibition and the penalty, and witnesses testify 
to that effect, he is sentenced to ה  .stoning, by the court ,ְסִקיל�
This punishment was first meted out by the tribunal of Moshe which, at God’s 
command, sentenced the wood gatherer to sekilah (Bamidbar 15:32-36).
5. The deliberate desecration of Yom Kippur is punishable by ָּכֵרת, spiritual exci-
sion and premature death, decreed by ה ְעל� � .the Heavenly Tribunal ,ֵּבית ִּדין ֶׁשל מ
This punishment for desecration of Yom Kippur is listed in Vayikra 23:29,30.
 Although the main punishment for desecration of Yom Kippur is kares, one 
who transgresses willfully is punished by lashes if he does so in the presence of 
witnesses after having been warned. If lashes are inflicted, the sinner is absolved 
of kares (Tos. Yom Tov; Gemara).

GEMS FROM THE GEMARA

Our Mishnah stated that there is no difference between the laws 
of the Sabbath and those of Yom Tov except in regard to food 

preparation. From the fact that the Mishnah mentions only food prepa-
ration as a difference between the Sabbath and Yom Tov, the Gemara 
(7b) infers that this applies only to labor involved directly in preparing 
the food itself (e.g., slaughtering, cooking). Regarding preliminaries for 
food preparation (e.g., sharpening a knife), however, both the Sabbath 
and Yom Tov are equal; preliminaries are forbidden on both the Sab-
bath and Yom Tov.
 The Gemara cites a Baraisa with a conflicting view: R’ Yehudah per-
mits even the preliminaries of food preparation on Yom Tov. The Tanna 
of our Mishnah is of the opinion that even preliminaries are forbidden 
because the verse (Shemos 12:16) states: ל־ֶנֶפׁש הּוא ְלכ� ֵכל  ֵיא� ֲאֶׁשר  ְך  � א
ֶכם ֶׂשה ל�  only that which is eaten by any person, that alone may ,ְלַבּדֹו ֵיע�
be done for you. [This verse is the source for the rule that acts of labor 
that are otherwise forbidden on Yom Tov are permitted for the sake of 
food preparation. The entire verse reads: א־קֶֹדׁש ּוַבּיֹום  ּוַבּיֹום ָהִראׁשֹון ִמְקר�
ל־ֶנֶפׁש ֵכל ְלכ� ְך ֲאֶׁשר ֵיא� �ֶהם א ֶׂשה ב� ה לֹא ֵיע� אכ� ל ְמל� ֶכם ּכ� א קֶֹדׁש ִיְהֶיה ל� ְּׁשִביִעי ִמְקר� � ה
ֶכם ֶׂשה ל�  And on the first day a holy convocation and on the ,הּוא ְלַבּדֹו ֵיע�
seventh day a holy convocation to you, no manner of work shall be 
performed on them; only that which is eaten by any person, that alone 
may be done for you.] Only that [food preparation itself] is permit-
ted on Yom Tov, but not its preliminaries. The reason for R’ Yehudah’s 
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ruling is as follows: The same verse states: ֶכם  .for you ,ל�
The Torah stresses ‘‘for you,’’ which means for all your 
needs, even the preliminaries for food preparation.
 The Gemara asks how each of these Tannaim deals 
with the Scriptural derivation posed by the other, and 
explains each view, as follows:
 The Tanna of our Mishnah (the Tanna Kamma) de-

rives a different teaching from the expression ֶכם  for you, namely: for ,ל�
you and not for idolaters, for you and not for dogs. One may perform 
acts of labor on Yom Tov in the preparation of food for another Jew, but 
not if the food is for an idolater or one’s animals.
 [R’ Yehudah also agrees with this teaching. In his view, the expres-
sion ֶכם  .for you, teaches two lessons: (1) It implies for all your needs ,ל�
(2) By specifying ‘‘you,’’ it teaches that idolaters and animals are ex-
cluded (Ritva).]
 R’ Yehudah must also address the inference drawn by the Tanna 
Kamma; הּוא, that, implies only food preparation and not its pre-
liminaries. R’ Yehudah explains that the word הּוא, that, refers to pre-
liminaries that could have been attended to before Yom Tov (e.g., a 
knife that became chipped before Yom Tov; even R’ Yehudah agrees 
that since the knife could have been sharpened before Yom Tov, one 
may not sharpen it on Yom Tov itself). Whereas the expression ֶכם  ,ל�
for you, refers to preliminaries that could not have been attended 
to before Yom Tov (e.g., a knife that became chipped on Yom Tov 
itself). R’ Yehudah permits only preliminaries that could not have 
been attended to before Yom Tov; otherwise, he concedes that they 
are forbidden.

A MUSSAR THOUGHT FOR THE DAY

I n A Torah Thought for the Day we cited the Yerushalmi, that states 
that the commandment charging Elazar with ּוְקטֶֹרת אֹור  ּמ� �ה  ֶׁשֶמן 

ה ִּמְׁשח� �ה ְוֶׁשֶמן  ִמיד  ּת� �ה ת  �ּוִמְנח ִּמים  � the oil of illumination, the incense ,ַהּס
spices, the meal-offering of the continual-offering, and the anointment 
oil, means that he was the one to transport these four items when the 
Bnei Yisrael were traveling from encampment to encampment in the 
Wilderness. Yerushalmi, as cited by Rav Hai Gaon (in Rashi to Shab-
bos 92a ד‘‘ה שכן), explains how it was possible for one person to carry 
these four items: one flask of oil was held in his right hand, a second 
flask of oil in his left, the incense spices were held grasped against his 
stomach, and the meal-offering was carried on his shoulder.
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 Yerushalmi uses Elazar’s actions to teach us the laws 
of Shabbos. One of the activities prohibited on Shabbos 
is ה א�  transferring an object between domains, such ,הֹוצ�
as from a private domain to a public one, or the op-
posite. As is the case with many melachos of Shabbos, 
ה א�  is Biblically forbidden only when it is performed הֹוצ�
in a usual manner. Thus, the Mishnah (Shabbos 10:3) 
tells us, no Torah violation of ה א�  has been committed if an object is הֹוצ�
transported by a person’s grasping it with his teeth, clutching it within 
his elbow, or kicking or carrying it with his foot; since these manners of 
transporting are unusual, they are not included in the Torah prohibition 
against normal transferring.
 The Mishnah states, however, that transfer or carrying that incurs 
liability may be done in several ways. Aside from carrying an object 
in a person’s right, or stronger and more dexterous, hand, which is 
the manner in which a person performs the overwhelming majority of 
his actions, a person is also liable for ה א�  when he takes the object הֹוצ�
from one domain to another by carrying it in his left or weaker hand, 
on his shoulder, or by holding it while grasped against his stomach. 
Why is this so? Why are these forms of carrying unlike grasping an 
item with one’s teeth, or kicking it, where, as we learned, a person 
who transports in this manner is Biblically absolved from punishment? 
In answer to this question, the Yerushalmi states that the manner in 
which Elazar transported the four items of his charge is the source for 
these laws of Shabbos; since we see that he carried with his left hand, 
clutched against his stomach, and on his shoulder, we may understand 
that the Torah views these manners as carrying. Thus, a person who 
transports an item on Shabbos in one of these ways is liable as well. 
[We will further learn of Yerushalmi’s application of Elazar’s actions to 
the laws of Shabbos in A Taste of Lomdus.]
 We will now discuss a deeper insight into the prohibition of ה א�  ,הֹוצ�
transfer. When discussing this melachah, the Maharal (Chidushei Gur 
Aryeh, Shabbos 2a) explains that although ה א�  is the last of the הֹוצ�
thirty-nine melachos of Shabbos to be enumerated by the Mishnah in 
Maseches Shabbos (7:3, Gemara 73a), its laws are nevertheless the 
first to be discussed in the tractate. The reason for beginning the trac-
tate of Shabbos in this manner, explains the Maharal (see also Pachad 
Yitzchak, Chanukah, Maamar 3), is because the proper way to begin a 
discussion about something is specifically with its area of uniqueness, 
for it is by understanding this point that the essence of the wider topic is 
best comprehended. Thus, since ה א�  is a melachah that is forbidden הֹוצ�
on Shabbos but is generally permitted on Yom Tov — unlike the other 
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melachos that are generally forbidden on Yom Tov as 
well — the Mishnah begins specifically with these laws.
 Additionally, not only is ה א�  the first of the melachos הֹוצ�
discussed in the tractate of Shabbos, but it is also singled 
out among the laws of Shabbos in several instances in 
Tanach: When exhorting the Jewish people of his era for 
their failure to appropriately keep the laws of Shabbos 

(Yirmiyah 17:21-27), Yirmiyah singled out the melachah of ה א� -Sim .הֹוצ�
ilarly, Nechemiah specifically saw the need to take measures to ensure 
that the Jews did not transport items in and out of the cities on Shabbos 
(Nechemiah 13:15-22). What is it about ה א�  ,ask the commentaries ,הֹוצ�
that makes this melachah archetypical to Shabbos to the extent that 
the other laws of Shabbos are seen as a wider extension of this law?
 In his commentary to the Book of Yirmiyah, the Alshich answers this 
question. The prohibition against transporting objects between one do-
main and another — such as from a private home to a public thoroughfare 
— epitomizes the essence of what Shabbos is: a day in which, through our 
unique relationship with Hashem, the Jewish people are elevated above 
the mundane world that surrounds them. Instead of being confronted with 
the literal myriad of goals and attitudes, methodologies and styles, that 
the mundane world offers — a literal public thoroughfare in which each 
person who is walking in the street or riding on public transportation is 
living in a totally different world from the person whom he is standing next 
to — on Shabbos, we return to our spiritual roots and focus on the single-
minded goal of enjoying our closeness with Hashem. On Shabbos, a Jew 
lives in a private domain, having only one ideal — that of kedushah. 
Thus, concludes the Alshich, the prohibition against ה א�  where the — הֹוצ�
private home and the public thoroughfare do not interact through trans-
ferring objects between domains — best characterizes this message of 
Shabbos; instead of spending this day in multifaceted mundanity, we are 
disconnected from the public thoroughfare and are instead focused only 
on the singular pursuit of realizing our spiritual roots. It is for this reason 
that it is appropriate to begin the tractate specifically in this manner, and 
it is why reminding the Jews about the laws of ה א�  includes a message הֹוצ�
about the importance of Shabbos in its totality.

QUESTION OF THE DAY

How was Elazar able to carry such a heavy load (4:16)?

For the answer, see page 72.
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HALACHAH OF THE DAY

We left off yesterday discussing the effects of steam 
upon surfaces that it contacts. In summation, we 

have seen:
 Steam will impart and/or absorb taam to/from an up-
per surface with which it comes into contact — even if the surface itself 
is cold — as long as the steam is hot at the time of contact. Thus, if 
hot nonkosher steam rises and comes into contact with a surface, the 
surface is rendered treif and must be kashered.
 If the steam is no longer hot at the time of contact, it cannot impart 
its taste into the surface. Thus, in cases where the steam has already 
cooled, even if the nonkosher steam reached the upper surface, the 
surface will remain kosher. One need only wash the nonkosher residue 
off the surface.
 If the upper surface is independently hot the surface will absorb taam 
even from cold steam.
 Due to the nature of rising steam, another factor that must be taken 
into consideration when gauging the effect steam may have in a par-
ticular situation is the ability of the steam to dissipate. Steam that is 
rising in an open, unconfined area will easily dissipate. Under such cir-
cumstances it is much less likely that the steam will reach an upper 
surface with enough volume and intensity of heat to cause transmittal of 
taam. Additionally, the dissipation of the steam makes it far less likely 
that the steam will condense on an upper surface and fall back into the 
pot. However, if the cooking is being done in a confined area, where the 
escaping steam will not be able to dissipate, it is more likely that the 
steam will have the ability to have a negative effect.
 For example, when cooking in a pot on a stovetop under typical 
conditions, there is plenty of space for the escaping steam to dissipate 
both to the sides as well as above the cooking surface. The likelihood 
of this steam reaching any upper surface in a problematic way is slim. 
However, should one heat liquid (or a solid food that is visibly letting off 
steam) in an oven, there is little room for the steam to disperse.
 For this reason, some authorities rule that while one usually need not 
concern himself with condensed droplets of steam re-entering food, if 
the cooking is taking place in a confined area we must assume that 
droplets of steam may have re-entered the food. Thus, if one cooks in 
a confined space underneath a nonkosher surface, great care must be 
taken in order to insure that droplets of condensed steam do not re-enter 
the food being cooked.
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A CLOSER LOOK AT THE SIDDUR

We continue from A Torah Thought for the Day, 
where we learned that when traveling in the 

Wilderness, Elazar was to transport four items that 
were used in the Mishkan: the oil of illumination, the incense spices, 
the meal-offering of the continual-offering, and the anointment oil. 
Furthermore, since it is difficult to carry four different items, some 
of which were present in large quantities, Elazar used several parts 
of his body to accomplish this task. As we learned in A Mussar 
Thought for the Day, the Yerushalmi cited by Rav Hai Gaon ex-
plains that the two flasks of oil were carried in his hands, the meal-
offering on his shoulder, and the incense spices grasped against
his stomach.
 Rabbeinu Yonah (to Parashas Tzav) comments that we may 
learn a great lesson from Elazar’s carrying of these items. As we 
learned in A Torah Thought for the Day, the Leviim were directed to 
transport the Mishkan and its vessels from one encampment to the 
next. The different families of the tribe of Levi were charged with 
different parts of the Mishkan. The family of Merari transported the 
beams and sockets that formed the walls, the family of Gershon 
the skins, curtains, tapestries, and curtains that covered the beams 
and served as the roof and door, and the family of Kehas moved 
the actual Mishkan vessels, such as the Aron, Shulchan, Menorah, 
and Altars. Finally, Elazar carried the four items that were under 
his charge. When moving the walls and coverings, the families of 
Gershon and Merari were permitted to use ox-drawn wagons upon 
which these items would be loaded and taken to their next destina-
tion (see Bamidbar 7:6-8).
 The family of Kehas, however, which was holier than the other 
families (as is evidenced from the fact that Moshe and Aharon were 
included in this family), were not permitted to use wagons (Bamid-
bar 7:9). Rather, the extremely heavy vessels of the Mishkan under 
their charge had to be carried on their shoulders; when we consider 
the distance between encampments, we realize that this was a stren-
uous and physically demanding task. Finally, continues Rabbeinu 
Yonah, Elazar, who was perhaps the third most important person 
in the Bnei Yisrael after Moshe and Aharon, and is in fact the one 
who ultimately replaced Aharon as Kohen Gadol, was commanded 
to carry a large load of items for the Mishkan — two types of oil,
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a vast quantity of incense spices, and enough grains 
for the meal-offering of perhaps several days (see 
Ramban). Furthermore, the manner in which he did 
so — with items clutched against his stomach and 
over his shoulder — is perhaps the antithesis of how 
we would expect such a distinguished person to act. 
What is the Torah telling us in commanding that the 
more distinguished the person, the more undignified his manner of 
transporting the Mishkan items was?
 This Torah passage is teaching us a great lesson about the true 
importance of man. Greatness is not personal prestige, nor is it 
even exhibiting the qualities of distinction a person has truly earned. 
Rather, the ultimate level of greatness that a person may achieve is 
the degree to which he sublimates his entire essence in his service 
of Hashem, even when these actions may appear to an outside ob-
server to be degrading. Thus, carrying the objects of their charge 
specifically in this manner was one of the aspects that made Elazar 
and the family of Kehas great, for they were able to overlook any 
feelings of personal honor they may have had in order to totally 
serve Hashem.
 Rabbeinu Yonah comments that this lesson — the need to mini-
mize one’s own even deserved honor when performing Hashem’s
will — is also the reason why, at the beginning of the day in the Beis 
HaMikdash, the ashes of the Altar were cleaned by a Kohen who was 
wearing specifically bigdei Kehunah, the vestments that provided 
honor to the one wearing them. [Although the Gemara states that the 
quality of the bigdei Kehunah that were worn while cleaning the ashes 
was inferior to the garments usually worn, these vestments were never-
theless bigdei kehunah as well.] The message that the Torah is teach-
ing us in this passage is that even when doing an ostensibly undignified 
job such as removing ashes, this service is in truth an honor, for it is 
being done to serve Hashem.
 We should try to internalize this lesson every morning during our 
tefillos, as we read the passage of ַהֶּדֶׁשן ת  � ,cleaning the ashes ,ְּתרּומ
during the Korbanos section of Shacharis. There are times when we 
are confronted by mitzvah situations that are in truth not befitting a 
person of our social stature — for example, an adult helping a neigh-
bor’s child bring packages of food home from the store or from a 
car into the house, or spending time to sweep the floor and arrange 
the chairs in a synagogue. However, true honor is the ability to look 
beyond one’s own social station and devote our energies to better 
serving Hashem.
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A TASTE OF LOMDUS

We learned in A Mussar Thought for the Day that 
the Yerushalmi (Shabbos 10:3, 62b) states that 

laws of forbidden ה א�  (transfer between two domains) הֹוצ�
on Shabbos are understood from the manner in which 

Elazar carried the four items under his charge. Since Elazar carried 
these items in his two hands, grasped against his stomach, and on his 
shoulder, we learn that on Shabbos, items may not be transported in 
this manner.
 The Gemara (Shabbos 49b) states that, in general, the thirty-nine 
forbidden melachos of Shabbos are based on the activities that were 
performed in the Mishkan. [See A Daily Dose of Torah, Series One, 
Volume 6, pp. 77-83, where we discussed this correlation at greater 
length.] Klei Chemdah notes that when identifying the source for the 
melachah of ה א�  the Gemara cites a Baraisa, which teaches that ,הֹוצ�
objects in the Mishkan were transferred between domains when the 
disassembled parts of the Mishkan were taken from the private do-
main, where the Mishkan had stood, and placed on the wagons, which 
were standing in a public domain. Similarly, when the Jewish people 
were told to encamp and the Mishkan was once again assembled, 
these parts were taken from the wagons and once again placed in a 
private domain. Thus, the Gemara understands, we are to refrain from 
transferring items between domains on Shabbos.
 Accordingly, explains Klei Chemdah, we may understand that when 
the Yerushalmi states that the laws of ה א� -are learned from the man הֹוצ�
ner in which Elazar carried the items of his charge, we are not being 
told the primary source of this law, for that is the transfer of the Mish-
kan’s parts on and off the wagons of transport. Rather, the Torah’s 
description of Elazar’s action is intended only to teach us nuances of 
the laws of transfer — namely, what is viewed by the Torah as carrying 
something in a usual manner, which makes one liable for violating a 
melachah. Since the Torah tells us of the ways in which Elazar carried, 
we may understand that it is normal to do so in these ways, and thus, if 
a person carries an item in this manner between domains on Shabbos, 
he is liable for ה א� .הֹוצ�
 This explanation of what the Torah’s description of Elazar’s ac-
tions is teaching gives us added insight into the laws of Shabbos. 
In his Machaneh Yisrael (Chapter 31), written to guide Jewish sol-
diers serving in the brutal Russian army about the specifics of the 
laws that were applicable in their extremely difficult situations, the 
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Chofetz Chaim rules that under the challenging and 
often life-threatening circumstances that army ser-
vice during that era entailed, a soldier who was com-
pelled by the authorities to transport his army gear on 
Shabbos was permitted to do so in a case where no 
other option — such as placing his belongings on a 
wagon or paying a non-Jewish soldier to carry them 
on his behalf — existed. Furthermore, rules the Chofetz Chaim, the 
principle of ְּבִׁשעּוִרים  increasing the capacities — in which a ,ַמְרֶּבה 
melachah that is anyway being performed is done in a manner that 
yields a greater outcome — allows the amount of goods that are 
being transported under these circumstances to be increased. Since 
the act of ה א�  is being done in any case — for the initial carrying הֹוצ�
of military supplies is permitted — the amount being carried may 
be increased, since no new act of melachah is being performed by 
the person’s doing so. Thus, the soldier who is serving under these 
trying circumstances is permitted to carry his personal belongings 
— which he is not being compelled by his superiors to transport — 
as well, if he is unable to arrange that these items be transported in 
another manner.
 [Under normal circumstances, ַמְרֶּבה ְּבִׁשעּוִרים, increasing the capaci-
ties of a melachah being performed on Shabbos is, states Rashba, 
Rabbinically forbidden; for example, someone who must cook on 
Shabbos for a seriously ill person is not permitted to cook a larger 
amount with the intention of giving some of it to a healthy person. 
However, explains the Chofetz Chaim, Rabbinic decree does not forbid 
 under extenuating circumstances, as a Jew’s life in the ַמְרֶּבה ְּבִׁשעּוִרים
Russian army indeed was, and his personal effects may thus be added 
to, and carried along with, the load that he is being compelled to trans-
port. See Machaneh Yisrael (footnote to Chapter 31) for further details 
of this permit.]
 The Chofetz Chaim is unsure, however, as to whether the addi-
tional load must be carried together — in the same hand or pack-
age — as the military equipment that the soldier is compelled to 
transport, or if this new load may be carried in a separate knapsack, 
or with the person’s other hand. The question, explains the Chofetz 
Chaim, is the following: When judging the melachah that is anyway 
being performed and whose capacity is being increased, are we to 
look at the person who is performing this action and reason that 
since he is, at the moment, permitted to transport items on Shab-
bos from one domain to another, all objects that he carries are seen 
as included in the one act of transporting, and are thus included 
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in this permission to carry? Or, instead of looking at 
the person’s permission to transport, is it more ac-
curate to consider the act of carrying the necessary 
equipment, and argue that the only permission this 
soldier enjoys is the action of lifting and transporting 
this specific package? Thus, any additional items the 
soldier wishes to move must be carried together with 

his military gear, so that the very same act of melachah will inevi-
tably transport his personal items as well. The Chofetz Chaim con-
cludes that he is unsure as to the proper answer to this query, and 
thus rules that a soldier who has no choice but to carry his personal 
items together with his compulsory military equipment should act 
stringently, and ensure that his personal goods are carried together 
with the items that he is anyway transporting so that there will be no 
additional act of ה א� .הֹוצ�
 Kinyan Torah B’Halachah (2:34) suggests that we may answer this 
question based on the way Yerushalmi applies Elazar’s method of 
carrying to the laws of Shabbos. As we learned in A Mussar Thought 
for the Day, Elazar’s carrying of, for example, a flask of oil in his left 
hand and the incense spices grasped against his stomach shows us 
that a person who transports items between domains on Shabbos 
in these ways is liable. Thus, argues Kinyan Torah B’Halachah, it 
is clear that when applying Elazar’s actions to the laws of Shabbos, 
the Yerushalmi is considering each part of the body that carries — 
the right hand, left hand, against the stomach, and on the shoulder 
— to be an action that is separate from the other three, and thus a 
source by itself for the prohibition against carrying in this manner on 
Shabbos.
 Accordingly, we may understand that since the source of the pro-
hibition against carrying in one’s left hand is even when something 
else — in Elazar’s case, the other flask of oil — was being carried in 
the right hand, it is clear that the Yerushalmi views the left hand’s 
load as being distinct from that of the right. Thus, we may understand 
that since these four acts of carrying in fact teach us four separate 
aspects of melachah, the bundle carried by one part of the body is 
seen as separate from that of the others. Since it is considered to 
be distinct, it is consequently not viewed as a ַמְרֶּבה ְּבִׁשעּוִרים exten-
sion of the permitted load of the other. Kinyan Torah B’Halachah 
thus concludes that in the Chofetz Chaim’s case of a Jewish soldier 
serving in the Russian army, the only way in which personal items 
may be transported is by carrying them together with the required 
military equipment.
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 As we learned, the Chofetz Chaim did not offer this 
proof, and in fact leaves the question of whether or not 
the bundles must be carried together unanswered. We 
may conclude that the Chofetz Chaim understands as 
does the Klei Chemdah: the Yerushalmi is not using 
Elazar’s example to serve as the source for the prohi-
bition against ה א�  on Shabbos, for this melachah is הֹוצ�
understood from the transfer of the disassembled Mishkan parts on and 
off the wagons that would bring them to the next encampment. Rather, 
all that the Yerushalmi sees in Elazar’s actions are nuances in defining 
particular laws of ה א�  since the Torah records the various ways in ;הֹוצ�
which Elazar carried these four items, we may learn that these different 
ways of carrying are considered to be normal. Thus, since Elazar’s 
actions are wholly unrelated to teaching us the source of ה א�  it is ,הֹוצ�
possible that if one person would carry separate loads — similar to Ela-
zar’s — on Shabbos, they would be seen as one unified load. However, 
we nevertheless understand from Elazar that the Torah deems each of 
these four different ways of carrying to be an established and normal 
way in which an item is transported.
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A TORAH THOUGHT FOR THE DAY

A lthough, in this week’s Haftarah, Hoshea de-
scribes Am Yisrael’s disloyalty in stark details of 

promiscuity and betrayal, the overall Haftarah is one 
that expresses great hope and optimism. In the previ-

ous chapter, Hoshea had denounced the Bnei Yisrael as deserving of 
Hashem’s abandonment. Hashem then instructed Hoshea to marry a 
promiscuous woman, bear children, and then abandon them. Hoshea 
realized that despite his wife’s betrayal he still loved his children and 
did not want to leave them. This Haftarah follows Hoshea’s new under-
standing that no matter how undeserving the nation may have been of 
Hashem’s love, He would not abandon His children. The final verses, 
which proclaim Hashem’s eternal commitment to Am Yisrael, are re-
cited when the tefillin strap is wrapped around the fingers.
 The Gemara in Pesachim (87a) states that in the era of this Haf-
tarah there were four primary prophets: Hoshea, Yeshayah, Amos, 
and Michah. Hashem said to Hoshea, who was the greatest of the four, 
‘‘Your children have sinned.’’ Hoshea should have responded, ‘‘Why 
do you call them my children? They are Your children. They are the 
children of Avraham, Yitzchak, and Yaakov. Be merciful with them.’’ 
Instead, Hoshea said, ‘‘Master of the Universe, if the Jews have sinned 
so grievously, You should exchange them for a different nation.’’ 
Hoshea’s response was a radical departure from that of any previous 
leader. Starting with Moshe, no matter how bad the Jews were, every 
leader fought for the primacy and survival of the nation. Yet, Hoshea, 
the greatest prophet of his generation, a man who was certainly filled 
with love and compassion for every Jew, felt there was nothing and no 
one worth saving. What happened to bring Hoshea to such a point of 
despair and hopelessness?
 The Gemara in Shabbos (55a) and the Yerushalmi (Sanhedrin 
10:31) record Shmuel’s opinion that the merits of the Avos ended with 
the generation of Hoshea. Based on verse 2:12 in the Haftarah: ְוִאיׁש 
ה ִמָּיִדי ִּציֶלּנ� � and no man shall save her from My hand, the Gemara ,לֹא־י
says that the word ִאיׁש, man, refers to the Avos, whose merits could 
no longer save the Jewish people. Given that all the generations that 
preceded Hoshea had been protected by the merits of the Avos, the 
Maadanei Shmuel explains that Hoshea’s generation was not neces-
sarily the worst of them all. However, without the added protection of 
the merits of the Avos, Hoshea feared that they did not merit Hashem’s 
forbearance.
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 The one thing that Hoshea, in his fear for the future 
of his people, did not remember was the value of the 
personal relationship Hashem had and has with every 
Jew and every generation. Beyond the judicial balance 
of deserving and undeserving that we all must endure, 
is the emotional attachment of ְלֵּכנּו �ִבינּו מ  our Father ,א�
Who is our King. As the Gemara in Pesachim states: 
Hoshea should have responded: ‘‘You are their Father and they are 
Your children!’’ Regardless of whether or not the Jews merit Your for-
bearance as the grandchildren of the Avos, they are still Your children! 
In this Haftarah, Hoshea teaches us that when Hashem adds that emo-
tional merit to the scales of justice, He will always forgive His children. 
As the verse (2:1) states: ֶהם ֵמר ל� ֶּתם ֵיא� �ִּמי א �ֶהם לֹא־ע ֵמר ל�  ִּבְמקֹום ֲאֶׁשר־ֵיא�
 ’’,Instead of it being said about them, ‘‘You are not My people ,ְּבֵני ֵאל־ָחי
it shall be said of them, ‘‘the children of the living God.’’

MISHNAH OF THE DAY: MEGILLAH 1:6

This Mishnah continues with another distinction similar in phrasing 
to that of the previous Mishnahs:

ֲאָכל מ� ִמֶּמּנּו  ֻּמָּדר  ל� ֵמֲחֵברֹו  ֲהָנָאה  ֻּמָּדר  ה� ֵּבין   There is no difference — ֵאין 
between someone prohibited by a vow [1] to benefit from another,[2] 
and someone prohibited by a vow to derive food-related benefit from 
him,[3]   ְוֵכִלים ֶׁשֵאין עֹוִׂשין ָּבֶהן ֹאֶכל ֶנֶפׁש ת ָהֶרֶגל  except for — ֶאָּלא ְּדִריס�

NOTES

1. [This Mishnah also appears in Nedarim 32b.] The Torah (Bamidbar 30:3) states: 
ִמִּפיו ל־ַהּיֵֹצא  ֵחל ְּדָברֹו ְּככ� �י ְפׁשֹו לֹא  �ל־נ �ה ֶלְאסֹר ִאָּסר ע ע ְׁשֻבע� �ב ה‘ אֹו־ִהּׁש� �ֶנֶדר ל ִּכי־ִיּדֹר   ִאיׁש 
ֲעֶׂשה � If a man makes a vow to HASHEM, or makes an oath to take a prohibition upon ,י
himself, he shall not profane his word; according to whatever proceeds from his 
mouth he shall do. This means that through a vow, a person can prohibit himself 
from deriving benefit from an object. Similarly, the owner of an object can prohibit 
someone else from benefiting from his object. The degree to which benefit be-
comes forbidden depends on the degree specified in the vow. A person to whom 
the benefit of an object has been forbidden through a vow is called a ה א�  ,מּוָּדר ֲהנ�
one to whom benefit has been prohibited by a vow.

2. I.e., the person was prohibited by the vower from deriving any type of benefit 
from the vower’s property.

3. The scope of the prohibition was limited to food benefit; however, the vower 
explicitly prohibited not only food itself but also any benefit that can result in food. 
Thus the vow encompasses not only the vower’s food, but also any monetary 
benefit or savings from use of his property, since the gain can be converted into 
money that can be used to purchase food (Nedarim 33a).
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setting foot on his property,[4] and using utensils 
with which [people] do not prepare food.[5]   ֵאין ֵּבין 
ִלְנָדבֹות -There is no difference between vow — ְנָדִרים 
offerings[6] and gift-offerings,[7]   ָּיב ח� ְּנָדִרים  ֶׁשה�  ֶאָּלא 
ֲחָריּוָתן  ,except that in the case of vow-offerings — ְּבא�
one is responsible for their security,[8]   ֵאינֹו  ּוְנָדבֹות 
ֲחָריּוָתן ָּיב ְּבא�  ,whereas in the case of gift-offerings — ח�

one is not responsible for their security.[9]

NOTES
4. Although this is considered a benefit, it is not a benefit for which people receive 
remuneration. Therefore, since it has no monetary value, it is not considered a 
benefit from which food is derived. Thus, one whose vow forbids him any benefit 
from another may not even set foot on his property, whereas he may walk on the 
property if the vow was limited to benefits solely connected with food (Rav).
5. Only utensils that are not used to prepare food, and that are not customarily 
rented, are referred to here. Since they do not assist in food preparation, nor does 
their free use constitute a monetary gain, no food can result from their use. If, 
however, the vow prohibited even non-food use, such utensils are forbidden (Rav).
6. In making a vow to bring an offering, one says: ַלי ע�  I take upon myself ,ֲהֵרי 
to bring an offering. By this declaration, one undertakes a personal obligation to 
designate the animal and bring it as an offering (Rav).
7. If one says ֲהֵרי זֹו, This animal shall be an offering [in which case the obligation 
is not a personal one, as explained below] (Rav).
8. For if one has obligated himself through a vow, he remains responsible for its 
fulfillment. Therefore, if he sets aside a specific animal as his offering, and the 
animal dies or is stolen through no fault of his own, he must still replace it with 
another animal (Rav).
9. If he sets aside a specific animal for a gift-offering and the animal is no longer 
available — for example, if the animal died or was stolen — he is not required to 
replace it with another (Rav; see Gems from the Gemara).

GEMS FROM THE GEMARA

Our Mishnah stated that the only difference between vow-offerings 
and gift-offerings is personal liability. The Torah states (Devarim 

ְּלמֹו :(23:22 �ְלׁש ֵחר  �ְתא לֹא  ֱאלֶֹהיך�  ה‘  �ל ֶנֶדר   If you make a vow to ,ִּכי־ִתּדֹר 
HASHEM, your God, do not delay in fulfilling it. A person who vows to 
bring an offering must bring it within a certain time limit, otherwise he 
violates this prohibition. [The exact time limit is the subject of a Tan-
naic dispute in Rosh Hashanah 4a-b.] The Gemara (8a) deduces that 
in regard to this prohibition of do not delay (the fulfillment of the vow), 
both vow-offerings and gift-offerings are identical, and their sacrifice 
may not be unduly delayed.
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 Although the Torah mentions the prohibition ‘‘do not 
delay’’ only in the context of a vow-offering, the Ge-
mara (Rosh Hashanah 5b) shows through exegesis that 
it applies to a gift-offering as well (Rashi).
 The Gemara then cites a Mishnah (Kinnim 1:1) that 
defines and distinguishes between a vow-offering and 
a gift-offering. The Mishnah states that in the case of 
vow-offerings, if the animals are stolen or lost, the vower is responsible 
for their security and must replace them. In the case of gift-offerings, 
if they die or are stolen or lost, the vower is not responsible for their 
security and does not have to replace them.
 The Gemara then quotes a Baraisa with the Scriptural source of 
this ruling: The verse (Vayikra 1:4) states: ָליו ע� ֵּפר  �ְלכ לֹו  ה   and ,ְוִנְרצ�
it shall be accepted for him, to atone for him. The verse refers to an 
olah-offering; the owner of the offering leans his hands on the animal’s 
head, and it becomes acceptable to atone for him when it is subse-
quently sacrificed. R’ Shimon says, in exposition of this verse: that 
which is ָליו  upon him, he is responsible for its security, but he is not ,ע�
responsible for the security of that which is not upon him. R’ Shimon’s 
exposition takes the word ָליו  upon him, as defining the nature of the ,ע�
offering, and he interprets this verse as follows: ָליו ֵּפר ע� �ה לֹו ְלכ  and ,ְוִנְרצ�
[his vow] will be accepted (i.e., considered fulfilled) when he gains 
atonement (i.e., when it is actually offered) — [this is so when] it is 
upon him. That is, the vow to bring the sacrifice is fulfilled only when 
the sacrifice is actually offered, in a case where the vow is ‘‘upon him’’ 
(i.e., accepted through the formula ‘‘it is incumbent upon me . . .’’). 
The implication, then, is that when the vow has been accepted through 
a different formula (namely, ‘‘this [animal] is [designated as] . . .’’), the 
vow is fulfilled even if the sacrifice is not actually offered.
 The Gemara inquires as to how it is implied that the specific words 
‘‘upon him’’ denote the acceptance of personal liability. R’ Yitzchak bar 
Avdimi explains that since he said ‘‘upon me,’’ it is as if he said that 
the burden of responsibility rests upon his shoulders, i.e., he accepts 
personal liability for the offering.

QUESTION OF THE DAY

Why are the Jewish people compared
to the sand at the seashore (2:1)?

For the answer, see page 72.
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A MUSSAR THOUGHT FOR THE DAY

Hoshea despaired about the future of the Bnei Yisrael;
yet, he is the prophet whose words we read on the 

Shabbos before Yom Kippur (14:1): ‘ֵאל ַעד ה ִיְׂשר� ה   ׁשּוב�
ֲעוֶֹנָך �ְלּת� ב �ׁש  Return, O Israel, to HASHEM, your ,ֱאלֶֹהיך� ִּכי כ�

God, for you have stumbled through your iniquity. Hoshea was the 
only prophet to tell Hashem to divorce Am Yisrael; yet, his words ac-
company the symbolic binding of ourselves to Hashem when we put on 
tefillin — like a woman accepting a ring from her husband. Perhaps we 
can suggest that Hoshea’s despair allowed him to become the prophet 
of hope, and the lesson is that from despair can come salvation.
 The Gemara stated that Hoshea was wrong to give up on the Bnei 
Yisrael, and when he did teshuvah he became the prophet of forgive-
ness and hope. The Midrash in Bereishis says that when Reuven re-
turned to the pit hoping to save Yosef, he had already done teshuvah. 
Hashem proclaimed, ‘‘You are the first sinner to do teshuvah; therefore, 
your great-grandchild, Hoshea, will be the first to implore the Jews to 
do teshuvah.’’ The Kochvei Ohr explains that although the Torah com-
manded us to do teshuvah, as the verse states (Devarim 30:2): �ְבּת � ְוׁש
 you shall return to HASHEM, your God, and the Jews knew ,ַעד־ה‘ ֱאלֶֹהיָך
that teshuvah was possible, they did not believe that Hashem would 
accept their teshuvah. However, when Hoshea told them in the name 
of Hashem, ‘‘Return to Me,’’ they realized that Hashem would, indeed, 
accept their teshuvah.
 The Kli Yakar in Parashas Vayeilech explains that with these words — 
ְבּת� ַעד־ה‘ ֱאלֶֹהיָך �-you shall return to HASHEM your God — Hoshea im ,ְוׁש
plored the Jews of his generation to do teshuvah differently than they 
had in the past. Until then, the Jews did teshuvah motivated by ה  ,ִיְרא�
fear of punishment. Hoshea hoped that they would now do teshuvah 
motivated by ה ֲהב� � love. The nation, including Hoshea, first believed ,א
that their sins were too grievous to be forgiven, which may have been 
the case for teshuvah that was more about avoiding punishment than 
the acknowledgment of wrongdoing. However, Hoshea’s message of 
hope was that teshuvah motivated by the desire to once again be close 
to Hashem would be accepted.
 Rambam, in his Hilchos Teshuvah, writes: ה ֶׁשְּמָקֶרֶבת ֶאת ה ְּתׁשּוב�  ְּגדֹול�
ה ְּׁשִכינ� �ל ם  ָאד�  Teshuvah is great, for it brings a person closer to the ,ה�
Divine Presence. Hoshea experienced the potential pain of separation 
when Hashem told him to send away his wife and children. This taught 
Hoshea that regardless of what might transpire to distance a child from 
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a parent, the parent will always desire to be close to 
the child. However, depending on the circumstances of 
their distance, that closeness may never be regained 
until the child expresses his desire for the same.
 The truth is that Hashem’s perfect goodness guaran-
tees that whatever distance may exist between Him and 
us must be our fault. Therefore, we are the ones who 
must initiate the returning. However, in human relationships, distance 
is always to some degree a shared fault, and more often than not, one 
side expressing the desire to be close again can make the distance 
disappear.

HALACHAH OF THE DAY

The underlying concepts we have outlined over the past several 
days present many practical applications in everyday kashrus 

situations. Let us explore some of these applications.
 When cooking in a pot with liquid, the food being cooked will emit 
steam. If the pot is covered, the hot steam will rise to the underside of 
the lid where it will gather, condense into liquid, and then fall — thus 
returning to the food from where it originated. Accordingly, if a kosher 
pot lid is placed over a nonkosher pot boiling over the fire, the pot lid 
may be rendered treif and require kashering.
 Should a nonkosher pot lid be placed on top of a pot of cooking 
kosher food, the food and the pot may also be rendered treif. The hot 
steam of the kosher food will rise to the underside of the pot lid, absorb 
nonkosher taam, and then return to the kosher food, imbue it with 
nonkosher taam and thereby render it, and possibly the pot containing 
it, treif. If this does occur, a competent posek should be consulted for 
a ruling.
 A scenario that is more likely to occur in a kosher home involves 
the mixing of meat and dairy vessels. Should a meat pot lid become 
confused with a dairy pot lid and be placed on top of a cooking dairy 
pot, the hot dairy steam will combine with the meat taste from the meat 
lid and render the pot, the food, and the lid all basar b’chalav and treif. 
Of course, the same would be true if the lid was a dairy lid and the pot 
and the food were meat. This scenario involving meat and dairy foods 
and vessels will be explored more fully when we discuss basar b’chalav 
in greater detail.
 Foods cooked in an oven also produce steam that rises to the top 
of the oven and may give it the status of the food. Thus, nonkosher 
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food cooked in an oven may make the oven treif; by 
the same token, milk foods will make the oven dairy 
and meat foods will render the oven fleishig. While this 
much is certain, the status of any food that is subse-
quently heated in the oven is less so. Are we to assume 
that the heated steam rises to the top of the oven, as-
sumes the halachic status of the roof of the oven, and 

then falls back into the food in the form of droplets? Or, perhaps unlike 
the closed environs of a pot, a vented oven permits the steam to dis-
sipate without condensing on its roof. This question is most relevant 
to use of an oven for meat and dairy foods, and will be discussed in 
greater detail at a future time.

A CLOSER LOOK AT THE SIDDUR

We continue our study of the Shabbos Mussaf prayers.
 Some have the minhag to conclude the Shabbos morning 

prayers with the בֹוד ּכ� �ה  Song of Glory, a beautiful, sacred song ,ִׁשיר 
that was written by R’ Yehudah HaChassid, the 12th-century German 
scholar and Kabbalist.
 Levush (Ch. 133) writes that he does not agree with those who say 
the Song of Glory every day, but not because it is not worthy of being 
recited. To the contrary, due to its sacredness and holiness it must 
be reserved for special occasions, such as Shabbos and Yom Tov. He 
likens this to someone who would constantly repeat all the praises of 
a king. This would cheapen them, as they would become nothing but 
a catchy song, thus diminishing the glory of the king. For this reason, 
too, the Kohen Gadol enters the Holy of Holies only once a year — on 
Yom Kippur (Ramban).
 Levush then says that even if people insist on saying it every day, 
the Ark should not be opened during this daily recital, as the opening 
of the Ark is intended to parallel the entering of the Holy of Holies, and 
this is certainly something that should not be done every day. Nor is 
this difference in procedure problematic: Just as we say ֵּבַח �ְלׁש ֵלינּו   ע�
every day without opening the Ark, whereas when it is said on Rosh 
Hashanah and Yom Kippur during the prayers we open the Ark, so too 
can this be done with respect to the Song of Glory.
 He concludes that because the Shir HaKavod is a most special song, 
it should be said carefully and slowly, with care taken not to swallow 
any of the words. The Gra had the custom to recite this song only on 
Yom Tov, not every Shabbos.
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 A large part of the song expresses the mutual feel-
ing of love and dedication between the Bnei Yisrael and 
Hashem. An example of this is found in the following 
two stanzas: ֲעֶטֶרת ְצִבי �ֵפץ ִּבי ְוהּוא ִיְהֶיה ִּלי ל ֵאר ִּבי ִּכי ח�  ,ִיְתּפ�
He shall glory in me for He desires me, and He shall 
be for me a crown of desire. ְוָקרֹוב ָליו  ע� ּוְפֵאִרי  ַלי  ע�  ְּפֵארֹו 
 His tefillin-splendor is upon me and my ,ֵאַלי ְּבָקְרִאי ֵאָליו
tefillin-splendor is upon Him, and He is near to me when I call to Him.
 This is a reference to the Gemara in Berachos (6a), which states that 
just as Bnei Yisrael take pride in Hashem by wearing tefillin which con-
tain praises of Hashem, so does Hashem wear tefillin, described here 
as ‘‘His splendor,’’ which contain Scriptural verses that praise Israel.
 As we know, our four parshiyos of tefillin express our appreciation for 
the greatness that Hashem showed when He took us out of Mitzrayim. 
Hashem’s tefillin contain verses such as (I Divrei HaYamim 17:21): ּוִמי 
ָאֶרץ ֵאל ּגֹוי ֶאָחד ּב� ְּמך� ִיְׂשר� � And who is like Your people Israel, a unique ,ְּכע
nation on earth. The strong bond between Bnei Yisrael and Hashem is 
increased when both parties take pride in the worthy attributes of the 
other.
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ANSWERS TO QUESTION OF THE DAY

Sunday
Sforno writes that at that point in history, a person’s name was 
Divinely inspired to indicate his personal virtues.

Monday
Sfas Emes says that although the Jewish people had become a great 
nation, the children still maintained strong family ties, and tried to 
emulate their ancestors.

Tuesday
The Baal HaTurim says that the connecting vav is missing so that we 
should not think that the members of Zevulun, who were merchants 
and supported the tribe of Yissachar, were inferior to the other tribes.

Wednesday
The mission of the Leviim is to serve God, teach Torah, and inspire 
others to follow His way. R’ Moshe Feinstein writes that to attain this 
lofty goal, one must be educated and nurtured from birth.

Thursday
The prohibited activities of Shabbos are called אכֹות  Meshech .ְמל�
Chochmah states that the family of Kehas carried their load on 
their shoulders in a public domain, and this is one of the אכֹות  of ְמל�
Shabbos.

Friday
Ramban suggests that Elazar was granted superhuman strength, 
similar to that of Yaakov when he lifted the rock off the well.

Shabbos
The Midrash says that just as the waves that threaten to overrun the 
sand must remain within their boundaries, so too the wicked nations 
throughout history, who have tried to annihilate the Jews, have been 
unable to do so, and ‘‘the sand’’ endures.
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